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FOREWORD AND INTRODUCTION

ot ooty AT ey o g ok My L1 8T e a3ldly 3lally bl o) & ek

THE OVERALL TOPIC OF THE BOOK:

Islam is a comprehensive way of life that provides guidance regarding
every sphere of our life. Its comprehensive guidance covers our lives in
entirety as individuals, as families, as organizations, as the nation of
Muhammad %, and as one global body of the sons and daughters of Adam
and Eve, peace be upon them. This guidance illuminates for us the best
paths to tread on from the start of our life till the end of it. Our focus in
this book is the guidance regarding the start of our earthly life. This
includes the requirement to do Ageeqah and what has been ordained

before and after that.

While going through this book, you would realize, inshaAllah, some of the
beautiful underlying principles of the Islamic social system including but
not limited to - persistent concern for the weaker members of the
community, need to nurture family ties and bonding, provision of special
elevated status to the women, avoidance of burden on women,
remembrance of the Creator in whatever we do, having a strong
connection with Him, living a life with a purpose and reminding
ourselves of our real purpose through various means. All of this

beautifully connects the various aspects of the Islamic social system to




make it a magnificent whole. We will open a little window into some of

these aspects through this book by the will of Allah swt.

OBJECTIVE OF WRITING THIS BOOK

When we started to compile this book, the objective was to summarize the
relevant rulings for Aqeeqah for one of our beloved brothers who was
going to become a father soon. But the work and research expanded
gradually, and a need was felt to compile this into a book to

comprehensively cover broader aspects associated with the early life of

the child.

While writing this book, we have tried to ensure that it is equally
beneficial for the common people as well as those who are in serious
pursuit of knowledge. For the former, key actionable items, conclusions,
and preferred opinions have been mentioned throughout the book. For
the latter, evidence for rulings and differences of opinion on various
matters along with the underlying rationale have been explained. We

hope that the readers of both these types will find this book useful.

A SPECIAL GIFT

We feel very glad to inform you that after reading this book, you would

have also gone through:

- Kitab ul Ageeqah from Saheeh Al-Bukhari

- Kitab ul Ageeqah from Sunan Nasa'i

- Kitab ul Ageeqah from Muwatta Imam Malik

- Kitab ul Ageeqah from Bulugh ul Maraam

- The other relevant ahadith from those books of Al-Sihaah that do not




have a regular chapter on Ageeqah

- Several ahadith on the topic from other hadith collections

This will inshaAllah be very useful for the students of Dawra Al-Hadith who

can find all relevant ahadith in one place.

It is to be noted that there are many ahadith which appear either with the
same or similar wording in the same or other books of hadith. In such
instances, we have mentioned the hadith once and then provided some of
the references of the other similar narrations. Chains of narrations have

also been skipped to brevity.

RULINGS MENTIONED IN THE BOOK

It is to be noted that the Ahkam (rulings) in Islam are divided into 5
categories which are as follows. In this book, you would see some of them
mentioned in relation to various practices. It is therefore considered
necessary to provide a brief overview of them so that the readers can

understand their implications:

- Fard/wajib (w22 / <= - compulsory, obligatory

- Mustahab/mandub (coews) - recommended

- Mubah () - neutral, neither reward nor sin
- Makrooh (-,5) - disliked, reprehensible

- Haram/mahzur (s> / ,=2) - forbidden

It is to be noted that Fard or Wajib acts result in sin if they are not
performed. With regards to Mustahab, if one does it, inshaAllah it will lead

to reward; however not doing it will not lead to sin. Mubah is the category




in the middle; doing such acts is neither sinful nor rewarding (e.g. taking
breath). Then comes Makrooh which is disliked; however, if one does that,
there is no sin inshaAllah. The final category is Haram doing which leads

to sin.

ORGANIZATION OF THE BOOK:

The book covers the following important aspects:

Adhan in the ear [> Tahneek b fobrotrrr]me new
(Chapter 1) (Chapter 2) i> e

Additional

charity <] Shaving of head ;1] Ageeqah
(Chapter 15) (Chapter 14) (Chapters 4-13)

U

Figh of names [> Circumcision
(Chapter 16) (Chapter 17)

Figure 1: Topics covered in the book

OUR EARNING:

We make dua to Allah swt to make this book a means of an ultimate
earning for us for our hereafter. We wish to go there with a lot of wealth
of virtuous deeds. May Allah swt make this book a source for us to
achieve a place in Jannah. May He grant us the company of our beloved
Master # in our next life. May He make us from those who drink from Al-

Kawthar from his blessed hands while looking at his blessed smile. May




Allah swt forgive our shortcomings and mistakes. May Allah accept this
humble effort from us and multiply its reward for us manifolds in this

dunya and the Aakhirah.
1CAN Sama-o-Basr,

Maddington, Perth, 21-Nov-2020




CHAPTER |

1. ADHAN IN THE EAR OF THE NEW-BORN

Chapter summary

It is Mustahab to give adhan in the right ear of the new-born and Iqgamah
in the left. There is no recommended time for this; however, it should
not be much delayed. The child is recommended to be facing the

Qiblah when the adhan is being pronounced.

1.1 NARRATIONS REGARDING GIVING ADHAN IN THE EAR OF THE
NEW-BORN:

According to some narrations, when a child is born, the adhan should be
pronounced in his / her ear. Some of the relevant narrations have been

presented below.

1. From Abu Rafay, he said: I saw  Logab s Lo & 55 &850 06 8p of oo

:‘-"w—#j 101 o 3 < 407 ° 24 9%
the Prophet # giving the adhan of ol £ 205 G ofo 3 edh off s o
the salah in the ear of Al-Hassan /

when he was born to Fatima R.A.

Sunan Abu Dawud 5105, Jami Tirmidhi 1514, Sunan Al-Bayhaqi 9/305 -

Hasan (At-Tirmidhi), Saheeh (Al-Hakim), Daif (Albani)

2. From Ibn Abbas RA.: The 3ol dusele i Joo 01 0f e il oo




Prophet # gave Adhan in the ear 3 (Gly sod) 37 (3 035 Wy ppr o o ek
of Al-Hasan Ibn Ali on the day e
when he was born. He gave
Adhan in his right ear and

Igamah in the left.

Shub Al-Iman 6/390 - Maudoo

3. Hussain Ibn Ali R.A. said: The & o) Je o ot 32 402 3 il o2

Prophet % said that to whom a 5 ks e 0 Lo 0 st 06 ¢ J6 g

child is born and he gives adhan R
in his right ear and Iqamah in his Pt Al gl g SR A
left ear, that the child (who was e ?j
called the Adhan and Igama for)
will not be harmed by Umm As-

Sibyan (a harmful jinn).

Musnad Abu Ya’la, vol. 6 hadith 6747 — Maudoo

4. It is narrated that Umar Ibn .y s 3 035 05 5 s o es O Gy
Abdul Aziz (who is considered

s ) Ay 13 ) 3
one of the most pious caliphs)

gave Adhan in the right ear and
Igamah in the left ear when his

child was born.

Mussanaf Abdur Razzaq 4/336, Sharh us Sunnah 11/273, Al-Takhees Al-

Habeer 4/149

It is to be noted that though the narrations on this topic have also got the




weak or fabricated ones in them, most of the scholars have approved the
practice of giving Adhan and Igama in the ears of the new-born and
identified benefits of it. They say that these narrations have been
strengthened due to multiple chains and also the evidence of the practice
of early generations. Imam Nawawi?, Imam Ibn Al-Qayyim?, and other
scholars consider this practice to be valid considering the overall number

of ahadith on this topic. Similarly, it is mentioned in At-Tahzeeb:
34.35\ L} O'Jj.g ) Gty >j5j,e 4 .Uj o

To whoever a child is born, it is considered Mustahab for him that he gives Adhan

in his ear.

Imam Ibn Al-Qayyim has proposed various benefits of doing so. One of
such benefits is that this practice is a means for ensuring that the first
words that the Muslim child hears are about the greatness of Allah swt
and invitation towards success. It is the time when the Satan pokes the
newborn and the words of Adhan and Igamah can counter the effects of

the cursed shaytan.

1.2 WHEN SHOULD THE ADHAN BE PRONOUNCED:

There is no specific time mentioned for this. The scholars explain that it

1 Ali Ibn Naif Ash-Shahood, “daekadl Y iallg gl de gungn,” accessed November 19, 2020,
https://arablib.com/harf?view=book&Ilid=6&rand1=TzFBTTB3SnVneigl&rand2=MO0OhvZyYIMUZHWVNW.

2 |mam lbn Al-Qayyim, J}/}d/f&—*é‘! 29394/ dé=i (Jeddah: Majma’a Al-Figh Al-Islami, 2009),
https://wagfeya.com/book.php?bid=7001.

3 Imam Hussain Ibn Fara Al-Baghawi, At-Tahzeeb Fi Al-Figh Al-imam Al-Shafi’i, vol. 8 (ktab INC., 2018), 50.




would be better to do it before the seventh day*. However, in our humble
opinion, the sooner it is done, the higher it is probable that the benefits

mentioned by the scholars can be realized.

Some scholars recommend that the baby should be facing toward the

Ka’aba when the Adhan is pronounced®.

1.3 DIFFERENCE OF OPINION ON THE MATTER

Though many scholars prefer the practice of giving Adhan in the ear of the
new-born, some scholars disapprove of this practice. The most notable

among them is Imam Malik about whom it is reported:
sodabl sall 031 3 035 of b o5y 1 " Bl 2! s P oS8y gl el w2 JB

Shaykh Abu Muhammad Ibn Abu Zaid said in Kitab Al-Jami min Mukhtar Al-
Muddawana that: Malik R.A. disliked (i.e. considered it Makrooh) that the Adhan

be given in the ear of the new-born child.

4 Darul Uloom Deoband, “Azaan for New Born Babies,” 2016, https://darulifta-
deoband.com/home/en/Womens-lssues/58734.

5 Immad Bin Arshad, “What Is the Method of Giving Adhan for a New Born Baby?,” IslamQA (blog), May 9,
2015, https://islamqga.org/hanafi/askimam/82608.




CHAPTER 2

2. TAHNEEK

Chapter summary

Tahneek is the practice of rubbing the palate of the child’s mouth with
a lightly chewed date or another sweet substance. We consider it

Mustahab to do it in the manner prescribed in this chapter.

2.1 WHAT IS MEANT BY TAHNEEK:

The Arabic word hanak (¢b=) (plural ahnak 2t=>l), means 'palate', from
which the word tahneek (¢55) is derived.

S

Tahneek (<e35), as a terminology, is the name given to the practice of
touching the lips or the upper palate of a newborn baby with pressed /
lightly-chewed dates, honey, sweet juice etc. The common practice in this

regard is that a softened date is rubbed on the infant's palate.

2.2 AHADITH REGARDING TAHNEEK:

5. Narrated Abu Musa: A son was g3 Ji ad gt S b B Fis
born to me and I took him to the
Prophet (#) who named him
Ibrahim, did TAHNEEK for him

with a date, invoked Allah to bless

6. we il ooy s 4 02 B8 4T 02 A
oy e B o 20 g 26 36 3y

w85y a3y 4 Bsy g K5 el ik
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Sahih al-Bukhari 5467

6.

him and returned him to me. (The
narrator added: That was Abu

Musa's eldest son.)

Narrated Asma' bint Abu Bakr:

I conceived “Abdullah  bin
AzZubair at Mecca and went out
(of Mecca) while I was about to
give birth. I came to Medina and
encamped at Quba', and gave
birth at Quba'. Then I brought the
child to Allah's Messenger (%)
and placed it (on his lap). He
asked for a date, chewed it, and
put his saliva in the mouth of the
child. So the first thing to enter its
stomach was the saliva of Allah's
Messenger (£). Then he did its
TAHNEEK with a date and
invoked Allah to bless him. It was
the first child born in the Islamic
era, therefore they (Muslims)
were very happy with its birth, for
it had been said to them that the

(st o W5 5785 )

O O T IR e
&yj\dmuqﬁmwws@
ale & o B Js5 4 251 F 1 058
JOF et g s F abs o o by
o 81 st Gy Bim 455 508 I 0K s
ol HE U Es %, K E Ly ol &
B35 o 5E Y G 35 e JF 05
g %6 iShan 36 5,4 B A s BN adus

P
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Sahih al-Bukhari 5469

7.

Jews had bewitched them, and so

they would not produce any

offspring.

Narrated Anas bin Malik: Abu
Talha had a child who was sick.
Once, while Abu Talha was out,
the child died. When Abu Talha
returned home, he asked, "How
does my son fare?" Umm Sulaim
(his wife) replied, "He is quieter
than he has ever been." Then she
brought supper for him and he
took his supper and slept with her.
When he had finished, she said (to
him), "Bury the child (as he's
dead)." The next morning Abu
Talha came to Allah's Messenger
(2) and told him about that. The
Prophet () said (to him), "Did
you sleep with your wife last
night?" Abu Talha said, "Yes".
The Prophet (£) said, "O Allah!
Bestow your blessing on them as

regards that night of theirs." Um

GG 3 T B e o3 T 0 w038 G 0 A

g (S il Y 21 08 J6 L we i o).

o) S 08U Rl B T 26 g g
5 06 g5 D gl okl F BaS sl
8 o S0 Jgts S el g st il sl
a5 06l et J g2 Ly e
b g J6 U B8l A gl Je
o B oo olo 1 o 50 g g G5 i
2358 o dn Slfy oy ade d Lo 53
356 e U ey e ) o 8
e oy ale b o B0 1B S

.
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Sulaim gave birth to a boy. Abu
Talha told me to take care of the
child till it was taken to the
Prophet. Then Abu Talha took the
child to the Prophet (£) and Um
Sulaim sent some dates along
with the child. The Prophet (£)
took the child (on his lap) and
asked if there was something with
him. The people replied, "Yes, a
few dates." The Prophet took a
date, chewed it, took some of it out
of his mouth, put it into the
child's mouth, and did
TAHNEEK for him with that,
and named him 'Abdullah.

Sahih al-Bukhari 5470

Numerous narrations mention the practice of tahneek, e.g Saheeh Bukhari
1502, 5468, 5470, 5542, 5824, 6002, 6198; Saheeh Muslim 2441B, Al-Adab ul
Mufrad 840; Jami Tirmidhi Book 49 Hadith 4197 and so on.

It is to be noted that some of the ahadith on Tahneek mention that when a
child was brought to the Prophet ¥ for Tahneek (some narration mention
him as Al-Hussain Ibn Ali), he passed water on him. The Prophet # ran

water over it and did not wash the whole clothing. This topic is discussed

13



in the books on purification and we will not go into an extensive

discussion on this aspect here as it is beyond the scope of this book.
2.3 WAS TAHNEEK ONLY LIMITED TO PROPHET £ ONLY

Shaykh Ibn Al-Uthaymeen explains:®

Tahneek is the first thing that a child tastes after birth but whether this practice
is legislated for anyone other than the Prophet % there is a difference of opinion

over it.

- There are those scholars who say that tahneek was something specific to the
Messenger # due to the blessing in his saliva and to make it the first thing
that enters into the child’s stomach mixed with a date, therefore, this is not
legislated for anyone other than him.

- There are also those scholars who say that it is allowed for anyone and not
just the Prophet £ because the purpose is to have the child’s first taste be
that of dates. In other words, whoever does tahneek after a child’s birth,

then there is no harm and whoever didn’t do it, then that is fine as well.

This practice has remained commonly applied in many cultures for

centuries. Some of the evidence for its broader applicability is as follows:

6 Shaykh al-Uthaymin, Fatawa Noor “ala Ad-Darb (Saudi Arabia: Mu’assatu Al-Shaykh Al-Uthameen Al-
Khayriyyah, 1979), https://www.sifatusafwa.com/en/majmu-fatawa-wa-risala/fatawa-noor-ala-ad-darb-
shaykh-al-uthaymin-12-volumes.html.

7 Ramiz Abid, “Was ‘Tahneek’ Specific to the Prophet Muhammad (Pbuh)?,” The Thinking Muslim (blog),
October 10, 2016, https://thethinkingmuslim.com/2016/10/09/was-tahneek-specific-to-the-prophet-
muhammad-pbuh/; “2010 ”,0l929 Jlgw el - ¢ oluwg dde Al e sidb o uall i U,
https://islamqga.info/ar/answers/154403/%D9%87%D9%84-%D8%AA%D8%AD%D9%86%D9%8A%D9%83- 14
%D8%A7%D9%84%D8%B5%D8%A8%D9%8A-%D8%AE%D8%A7%D8%B5-
%D8%A8%D8%A7%D9%84%D9%86%D8%A8%D9%8A-%D8%B5%D9%84%D9%89-
%D8%A7%D9%84%D9%84%D9%87-%D8%B9%D9%84%D9%8A%D9%87-%D9%88%D8%B3%D9%84%D9%85




- Imam Ibn Kathir said in Al-Bidayah wa Al-Nihayah (9/303): “Al-
Hasan Al-Basri was born during the caliphate of Umar bin Al-
Khattab. He was brought to Umar and he supplicated for him
and did tahneek on him.”

- Imam Ibn Al-Qayyim states in Tuhfah Al-Mawdud (p. 33):
“Muhammad bin Ali narrates from the mother of Ahmad bin
Hanbal's child, “‘When I gave birth, Ahmad said, ‘Bring me those
dates.” Then I said to Ali’s mother, chew these dates and do

tahneek on him. So she did so."”

2.4 MEDICAL BENEFITS:

Whatever our beloved Master # did has abundant wisdom underlying it,
whether we are able to grasp it or not. The practice of Tahneek is no
different. It is now proven scientifically to be a very beneficial practice for
the babies. In this sub-section, we have presented a few findings in this

regard.

- The tahneek helps the babies in exercising the muscles in the mouth that
benefits with regards to the circulation of blood in the mouth - this may
help the baby to be able to suck and take mother's milk.

- Neonatal hypoglycemia is common in the first few days after birth. Up to
15% but the incidence in babies with risk factors is much greater up to
50% in infants of diabetic mothers, large and small babies, and 66% in
preterm babies. Neonatal hypoglycemia is associated with brain damage,
death, and developmental delay in later life. Treatment of neonatal
hypoglycemia with oral dextrose gel was observed to be more effective

than feeding alone in reversing hypoglycemia. The practice of rubbing a
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sweet substance as a date in the child's mouth can accordingly be very
beneficial.?
- With tahneek some part of saliva essentially gets into baby’s mouth.
There are some very interesting research findings in this regard.
o Breastmilk-saliva interactions boost innate immunity by
regulating the oral microbiome in early infancy®
o Mother’s saliva can strengthen babies” immune systems®
o Pre-chewing the baby-food is found to have positive impacts on
a child’s immunity
o Sucking the baby’s pacifier to clean it and then giving it to baby

can pass healthy microbes to the infant®

While referencing the studies above, we do not intend to encourage doing
some of the things mentioned in them e.g. sucking the pacifier and so on;
rather the aim is to highlight the underlying principle that a dose of

healthy sugar mixed with the saliva of the mother or another healthy

8 “!Sugar Gel’ Helps Premature Babies,” BBC News, September 25, 2013, sec. Health,
https://www.bbc.com/news/health-24224206; Jubara Alallah, “Effect of Tahneek With Dates on Hypoglycemia
in Newborn Infants: A Randomised Control Trial,” Clinical trial registration (clinicaltrials.gov, May 22, 2019),
https://clinicaltrials.gov/ct2/show/NCT03726697; “SCIENCE DISCOVERS THE SUNNAH — TAHNEEK — Jamiatul
Ulama Gauteng,” 2020, http://thejamiat.co.za/2020/11/07/science-discovers-the-sunnah/.

9 Saad S. Al-Shehri et al., “Breastmilk-Saliva Interactions Boost Innate Immunity by Regulating the Oral
Microbiome in Early Infancy,” PLoS ONE 10, no. 9 (September 1, 2015),
https://doi.org/10.1371/journal.pone.0135047.

10 Bonnie Rochman, “Mom’s Saliva Can Strengthen Babies’ Immune Systems,” Time, May 6, 2013,
https://healthland.time.com/2013/05/06/moms-saliva-can-strengthen-babies-immune-systems/.

11 Natalie Wolchover, “Should You Pre-Chew Your Baby’s Food? | Live Science,” Live Science, 2012,
https://www.livescience.com/19435-pre-chew-baby-food.html.

12 Leah Campbell, “Suck Baby Pacifier to Clean It,” Healthline, December 3, 2018,
https://www.healthline.com/health-news/sucking-your-babys-pacifier-to-clean-it-may-prevent-allergies.
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family member might be beneficial for the baby if done correctly.
2.5 CAUTION:

At this point, please note the following cautions.

1) As mentioned earlier, some scholars opine that the tahneek was only
legislated for the Prophet %, so that people could get his blessings. No
evidence could be found that it was commanded to people to do tahneek.

If one wishes to do so, he can do and if one does not do it, there is no sin.

2) If one chooses to do it, it should be ensured that it is done in a way that
is not harmful to the baby. In this regard the following principle of the

shariah needs to be practiced:

8.  Narrated [Ibn 'Abbas (RA)]: Jst5 J6 106 g 1 om0

Allah's Messenger (&) said: U2 V5 552 Y = phoy ke &) o —
"There should neither be harming R EAERMTINS §
(of others without cause), nor

reciprocating harm (between two > &5 3 L ety S s S
parties)." [Reported by Ahmad — iclas s LS Gas Glay bl o nS

and Ibn Majah]. Bl .

This hadith is saheeh because of its
paths and supporting evidence as
it is indeed narrated by a number
of companions and with a number

of chains of narration. A group of

hafidhs (master hadith scholars)
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has considered it saheeh.

Buloogh ul Maram Book 7, Hadith 918 - Saheeh

So, anything that can harm the baby should be avoided. This might

include:

- Doing tahneek in a non-hygienic manner with unclean hands

- Doing tahneek at an unclean place

- Chewing the date in a manner that pieces can come off it and choke the
baby

- Date fruit not being cleaned before chewing for tahneek

- A sick person or the one having some disease in the mouth doing the

tahneek
And so on.

It is therefore advisable that if tahneek is to be done, it should be done by
the mother and done in a very hygienic manner. Lightly chewing a clean

date and lightly rubbing it on the baby’s palate and lips would suffice.
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CHAPTER 3

3. DUA FOR THE NEW-BORN

Chapter summary

It is Mustahab that the father and the family should engage in Dua for
the new-born and themselves. The chapter enlists virtues of doing so

and some of the Duas from the Quran and Sunnah.

As we read in the previous chapter, the Prophet £ used to make
supplications for the new-born after the tahneek. The ahadith mentioned
there do not specify any wording. This means that any good supplications
can be made. However, in this chapter, we will present some additional

ahadith to suggest some recommended wordings.

3.1 DUA OF THE FATHER

It is highly recommended that the family members should make dua for

the new-born, especially the father.

9. It was narrated that Abu 3¢ .i2h S5 die Gl K 4G
Hurairah that the Messenger of
Allah # said: "There are three

c;,.u:-“/, L}/\:}:O cﬁf%\ 93 é;é&:c cg\}ﬁ::\}\ CL:L.‘}

o o esade i o B0 505 J6 J6 B3 ol 22
supplications that will ’

Sos g . B4 Ky e .z PR
5583 S B Y L Ll oled SN

undoubtedly be answered: the




supplication of one who has been "ol gl B85 staddl E5535 Ml

wronged,; the supplication of the

traveler; and the supplication of a

father for his child."

Sunan Ibn Majah 3862 - Hassan

A similar message can also be found in several other narrations, e.g. Al-

Adab ul Mufrad Book 1, Hadith 32, 481, and so on.
Some of the Quranic duas in this regard are as follows:
Dua for a righteous child:

"O my Lord! Grant me from You, a good offspring. You are indeed the All-Hearer

of invocation."
(Surah Aal Imran 3:38)
Duas after the birth:
b Gl sy 31 88 0ks gl 0 U s

“Our Lord! Bless us with ‘pious spouses and offspring who will be the joy of our

hearts, and make us models for the righteous.”
(Surah Furqan 25:74)
fedh g 3 Sl s W Gy G kel 1 g 2 3 ke s

Our Lord! Make us both “fullysubmit to You and from our descendants a nation
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that will submit to you. Show us our rituals, and turn to us in grace. You are

truly the Accepter of Repentance, Most Merciful.

(Surah Bagarah 2:128)
B8 g e b 2mg VRl 1t gl &5
DA 855 £33 Gaadills Gslsls 3851 G

My Lord! Make me and those "believers” of my descendants keep up prayer. Our
Lord! Accept my prayers.

Our Lord! Forgive me, my parents, and the believers on the Day when the

judgment will come to pass.”
(Surah Ibrahim 14:40-41)

3.2 DUA OF THE MOTHER

Allah swt mentions the dua of the mother of the Maryam A.S. in Surah Aal

Imran (ayah 36). It is a beautiful dua for the mothers of the girls.
s S o 55 3 el )
I seek Your protection for her and her offspring from Satan, the accursed.

Itis advised in the narration below to make supplication with the wording

of this dua from Surah Aal Imran:

10.  Narrated Sa’id bin Al-Musaiyab: 21 G0 bz Sis i 53 & 2 S

Abu Huraira said, "The Prophet — &' &« G dee 52 G & i

(#) said, 'No child is born but
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that, Satan touches it when it is  J6 Loy ole & Lo 201 5. we &1 o, 535

born whereupon it starts crying A G 2E Bkl Yy Uy s 5e
loudly because of being touched ) »

W5 65 ) 8] ollatll ot e L5l i3
by Satan, except Mary and her i

. . Wil g} atis &) s gk ST 0 %
son." Abu Huraira then said, £ Q) e O wis B3A 1 Jsds

"Recite, if you wish: "And I seek { e 0l o b5 &
Refuge with You (Allah) for her

and her offspring from Satan, the

outcast." (3.36)

Saheeh al-Bukhari 4548

The mothers of boys, if she wishes, can use the wording below which has
been changed to suit for boys; otherwise what is recommended that she
can read the ayah mentioned above irrespective of the gender of the baby

(as it is disliked to alter the wording of the Quran).

The wording for the boys (which is a slight alteration to the ayah) is as

follows:
e SR e 4555 3y shel 3y 2400
I seek Your protection for him and his offspring from Satan, the accursed.

(The above wording for the male child is reported in a weak narration in
Saheeh Ibn Hibban with the organization of Ibn Bulban at the number
6944).13

182379 -2107 - 7 & - Ol 0! Llgj J] Olaks)] /g (Dar Al-Thagafah, 1992), 183.
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3.3 OTHER WORDINGS FOR THE DUA

Some of the wordings of the duas from the sunnah are presented below.

11.

Anas said, "The Prophet, may
Allah bless him and grant him
peace, used to come to us, the

people of his house.

One day he came to us and made
supplication for us. Umm Sulaym
said,  'Won't  you  make
supplication  for your little

servant?'

He said, 'O Allah, give him a lot
of wealth and children. Make him

live long and forgive him.'

Al-Adab Al-Mufrad 653 - Saheeh

ooy ade d Lo 431 55716 2.3 @ik 16

(JB o4 35 YT Bt VJM H

A by s bl bdlss du 35T gl

Another wording of the dua for Anas R.A. is:

"O Allah, increase his wealth and his children, and bless him in what You have

given him."

sl s 4 35 80055 du 35T Hm

Jami Tirmidhi, Book 49, Hadith 4200 - Saheeh

Another beautiful dua is mentioned below:
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12.

It is related that ' Abdullah used to

use these supplications a lot:

'Our Lord, make peace between us
and guide us on the path of Islam.
Save us from the darkness (and
bring us) to the light. Remove acts
of deviance from us, both open
and hidden. Bless us in our ears,
our eyes, our hearts, our wives,
and our children. Turn to us. You
are the Ever-Turning back (to his
slaves), Most Merciful. Make us
thankful for Your blessing and
make us among those who give
praise for it and proclaim it.

Perfect it for us."

Al-Adab Al-Mufrad 630 — Saheeh

The narration below mentions a dua for the family of Abbas R.A. Even if

one is not able to remember this dua in Arabic, one can make dua in his or

3 S o 08 06 Bk s 1 J6 pasY)
e Bdly (g &l 5 o (Vs 3
G 5 ol 4y ol o g Sy
el s 0 865 ot U e 530 U Gralsd
SIS e o5 by gy Wl Byuaty
€ G ik G ss WS g S

her own language and ask Allah swt for the things mentioned in it:

13.

Narrated Ibn 'Abbas: "The
Messenger of Allah (#) said to
Al-'Abbas: 'On the night of

Monday, come to me, you and

S L Bls o s 5 gty B35
0. & o~ a/o/ T 0 oh oo~ T2 a0

ooy e ) Lo &1 0525 JB 6 B 3 8
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our offspring, so that I ma 2 Ag o3 ol sy Bk as i e
&= Alg5 &3 g oy } " Al

supplicate for them with a 5385 ViS5 . " Ay g 0 ML 550, 2 251

supplication that Allah will L L
benefit you and your children by.' ettt
So he went, and we went with at o5 3 iz f“‘m 55 355 Y A Sall ik
night, so he (2) covered us in a 115 5 Y B8 Y b fos Eous 11 J6
Kisah (shawl), then said: 'O

Allah, forgive Al-'Abbas and his

. azg

offspring, for what is open and
what is secret, with forgiveness
that does not leave any sins. O

Allah!  Take care of him

concerning the affair of his

offspring.

Jami Tirmidhi Book 49, Hadith 4129, Daif

3.4 DUA BY THE FAMILY MEMBERS AND FRIENDS WHO ARE NOT
PRESENT WITH THE FAMILY OF THE NEW-BORN:

The family members who are not immediately available with the new-
born and its family should make supplications for the brother and sister
who have become parents as well as other members of the family as these
supplications are not only answered for whom they are made, but also for

the one who is making the prayer.

14. Abud-Darda' (May Allah be sk O Wy ade @) Lo di Jse, OF ey

pleased with him) reported: ko i o) s 4§ Ll ) 5!
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) . P B p2 sV les LIS (Spe Elhe 2]
The Messenger of Allah (£) said, S S ’

"The supplication of a Muslim for (o ols)) "o 2y e e
his (Muslim) brother in his
absence  will  certainly  be
answered. Every time he makes a
supplication for good for his
brother, the angel appointed for

this particular task says: 'A man!

May it be for you, too'.
[Narrated by Muslim].

Riyad as-Salihin 1495 - Saheeh

3.5 HOW TO CONGRATULATE THE FAMILY OF THE NEW-BORN:

It is mustahab to congratulate the family for the new-born*. Following are
some of the supplications for the family and their references as compiled

by Mufti Ibn Adam?®:

1) Sayyiduna Hasan al-Basri (Allah be pleased with him) advised a man

to supplicate with the following words when congratulating new parents:
5 &dps AT Al el &Kag AU gz 3 A0 g

“May Allah bless you in His gift to you, may you give thanks to the giver
of this gift, may the child reach the maturity of years, and may you be

14 “Sunnah Words of Congratulations When a Newborn Arrives,” MuslimVillage.Com (blog), February 20, 2017,
https://muslimvillage.com/2017/02/20/122323/sunnah-words-congratulations-newborn-arrives/.

15 Mufti Ibn Adam, “Dua for Congratulating New Parents,” Darul Iftaa (blog), October 23, 2013,
https://daruliftaa.com/miscellaneous/dua-for-congratulating-new-parents/.
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granted its righteousness.”

Both Imam al-Nawawi in his Al-Adhkar (p: 349) and Imam Ibn al-Qayyim
in his Tuhfat al-Mawlud (p: 35) relate this Dua from Hasan al-Basri (may
Allah have mercy on them). It was originally reported by Ibn al-Ja’d in his
Musnad, Ibn Abi al-Dunya, Abu Bakr ibn al-Mundhir in his Al-Awsat,
and Ibn Adi in his Al-Kamil. The chain of transmission of this report has
been classed as weak by some, but scholars such as Nawawi and Ibn al-
Qayyim have recommended its recitation since it is merely from virtuous

actions - as long as one does not consider it to be firmly established.

Imam al-Nawawi (Allah have mercy on him) states that it is also
recommended for the one being congratulated, i.e. the new parents, to

respond with the following or a similar Dua:
Shigh Jiafy Alle B 8055 5 B iz SL S5k, S0 56

“May Allah bless you and shower His blessings upon you; and may Allah

reward you with good, grant you the same and increase your reward.”

2) Ayyub al-Sakhtiyani (Allah have mercy on him), the great Imam and
follower (tabi'i), would congratulate new parents with the following

supplication:

oy ade di o oz il Loy Slle (S il ales

“May Allah make the child a blessing for you and a blessing for the
Umma of Muhammad (Allah bless him & give him peace).” (Recorded
by Imam al-Tabarani 945 and others from Ayyub al-Sakhtiyani; Tabarani

also reports this from Hasan al-Basri 946)




CHAPTER 4

4. INTRODUCTION TO THE TERM AQEEQAH

Chapter summary

Ageeqah is a sunnah Muakaddah (continued/emphasized Sunnah) of the
Prophet £. It has various meanings in Shariah including the animal
that is sacrificed for the child, the hair on the head of the child, and so

on.

4.1 LINGUISTIC MEANING:

Linguistic, the word &= from which the word Ageegah is driven means “to

cut’.

This word can be found in numerous ahadith in its literal sense, e.g.

15.  The Prophet (#) said, "The  (3s; « &b dpzy: n Q" J6 20 e

biggest sins are: L v e )
&3 oy et ey ¢ B ¢ g

To join others in worship with &)

Allah;

To be undutiful to one's parents

16 Mufti A.K. Hussain, “QnA Snapshots: The Rules of Ageegah” (Jamiatul Ulama KZN, 2015),
https://jamiat.org.za/qna-snapshots-the-rules-of-Ageeqah/.
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(or cutting away from them);
To kill somebody unlawfully; and

To take an oath Al-Ghamus (i.e.

an intentional false oath)

Sahih al-Bukhari 6675

16. From Taysalah: He heard Ibn . ;08 2% 0k b a8 el o2
'"Umar say, "Makin arents Lo 4
Y g8 P A5 5k
weep is part of disobedience (or is
cutting away from them) and one

of the major wrong actions."

Al-Adab Al-Mufrad 31 (Saheeh)

There are other narrations as well which use the word in its commonly

understood literal meaning.

However, the difference between the literal or linguistic meaning and the

technical meaning of the term is required to be understood.
4.2 FIQHI MEANING:"’

There are various opinions among the scholars regarding the fighi

definition of the term Ageeqah. Some of the opinions in this regard have

7 Farooq Rafi, “Ageeqah Ke Ahkam o Masail,” Mohadith Magazine, 2012,
https://magazine.mohaddis.com/shumara/75-nov2012/1361-Aqeeqgah-k-ahkam-o-masael.
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been compiled below:

1. Abu Ubaid and Al-Asma’ai say:
3l A e g2 0 R Gl

In reality, it is that hair (i.e. their removal) that are already present

on the head of the new-born.
2. Zamakhshari and others have followed this opinion (and said):
C_..,U\ e i o0 B 0N e dd ol o 2 DB ey

The goat/sheep which is sacrificed in this situation is called Ageeqah
as these hairs are shaven when slaughtering (of the sacrificial

animal) happens.

3. Imam Ahmed says that it is driven from “Ag which means to tear or
to cut. Ibn Abdul Birr and a group (of scholars) has also inclined

towards this opinion.
1y ol s o) ammyy ¢ dadlly al) ag Gl e 8355 L T T ey
4. Imam Khattabi says:
Kl 5 53 T ehe S GY B, e g e sl st 1 A

Ageeqah is the term used for the sheep sacrifices for the new-born. It

is named so because it is cut during the slaughtering, i.e. split and

18 Hafiz Abdur Rahman Ibn Abi Hatim, 6 - e3l> L}'T oY ), vol. 4 (Riyadh: Matba’ah Al-Humaidhi, 2006),
https://www.google.com.au/books/edition/_/_OhKCwAAQBAJ?hl=en&gbpv=0.




made into pieces.

5. It Is also said that these are the hair that are cut.
gl izl o Ly

6. Ibn Faris says: The sheep that is sacrificed as well as the hair, both
are called Ageeqah. He said about the “Ag that the hair, as well as the

sheep that are sacrificed, are called Ageegah.

The above opinion is also favored by Imam Shaukani who says:

o Gl 385 Tl el 53 0 Sk et i i B0 Y s Gl ol sl S A 2l

s ae e iz

Ageeqah is the sacrificial animal that is sacrificed for the newborn. "Aq in reality
means to split and to cut in pieces. The reason for this term being used is that the
sacrificial animal’s throat is cut at this time. The word Ageeqah is also used for

the hair of the new-born.
Some of the other opinions in this regard are™:

- Itissaid that the Ageegah is the food that is prepared and called upon
for the new-born

- Abu Ubaid says that the origin of the word Ageeqah is the hairs of
the newborn. Later on, the Arabs started calling the sacrificial sheep
Ageeqah as per their habit of calling things by the reason that made
them happen or what they branch from.

19 Muhammad Zakariyyah Kandhalvi, Ul Zb}n J! dUL“mJ/)'_?-jfvol. 10 (Damascus: Dar ul Qalam, 2003).
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In light of the above, we can say that the word Ageegah is used for the hair
of the new-born, as well as the sheep that is sacrificed for him/her. It is
also used for the shaving of the head of the new-born and the sacrifice

being offered at that time.
4.3 IS AQEEQAH A PREFERRED TERM?

There are some ahadith which indicate that when asked about Ageegah, the
Prophet #2 said that Allah swt does not like Ugoog (i.e. a word from the
same root; we have discussed this word when explaining the linguistic

meaning of the word Ageegah).

Let us first review the relevant ahadith and then we will discuss its

different interpretations inshaAllah.

17.  Narrated 'Amr b. Suh'aib: G oaAE BB B 23 Sy s sl Bl

On his father's authority, said &5 S35 pbo ool o G o eois

that his grandfather that the - PRERMIFEE 2l A s f@\;’;@\ RIEwLS

Messenger of Allah (£) was asked . . ...+ .. .4 . ...
ger of (5 JB o e ol agl (2 Caal of 988 38 3315 38

about the agiqah. He replied:

Allah does not like the breaking of

ties (uqugq), as though he disliked

'ljﬁw‘g&&ﬂjw‘mé«ﬁf&\‘)}féd&
U SR
the name. And he said: If anyone — o6 & & Jil i g 3 esb 54

has a child born to him and wishes . 5 B op s T G i s oeai
to offer a sacrifice on its behalf, he U
, B G GRS IS 085 & a5 O 5 s
may offer two resembling sheep

. o B Lo 3 ale Z 8 Al aats 0 <o o
for a boy and one for a girl. And 7 ° o @ sl o= SISl eim 0 51

he was asked about fara'. He —"3&56 s 0:6) £as35 005 U3 GI5 25 01




replied: Fara' is right. If you leave
it (i.e. let it grow till it becomes a
healthy camel of one year or two
years, then you give it to a widow
or give it in the path of Allah for
using it as a riding beast, it is
better than slaughtering it at the
age when its meat is stuck to its
hair, and you turn over your
milking vessel and annoy your

she-camel.

Sunan Abi Dawud 2842 - Hasan

The same aspect is also apparent in other ahadith, e.g. Sunan an-Nasa'i

4212, Sunan Abi Dawud 2842.

The above-mentioned wording “ 3, % £.£ Y” can be interpreted in various
ways:

- Interpretation 1: Ageeqah is disliked. If one wishes to sacrifice

something without considering it an Aqgeeqah, then that is fine

- Interpretation 2: The command to do Ageeqah was abrogated. The
other ahadith that explain the way of doing it were before the

abrogation and the hadith mentioned above is after the abrogation.

- Interpretation 3: The Prophet # was referring to the Ageegah of the
times of Jahilliyah and it was, therefore, explained that Allah swt did
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not like it. He then explained the correct way of doing it. This correct
method, along with the word Ageegah, is mentioned in several other

ahadith.

- Interpretation 4: The Prophet & did not like the word Aqeeqal’,
however, he did not prohibit it.

The first two interpretations are rare opinions and are not favored by most
of the scholars. Some early scholars, however, held the opinion that
Ageeqah was abrogated by the sacrifice on Eid-ul-Adha. Mufti Yusuf
Shabbir, Mufti Shabbir Ahmed, Mufti Muhammad Tahir, and Shaykh
Hatem Al-Haddad attribute this opinion to Imam Muhammad Al-
Shaybani, ‘Allamah Kasani (d. 587/1191) and Mufti Rashid Ahmad

Ludyanwi.

Interpretation 3 is not beyond possibility as we come to know from the
various ahadith that the Prophet &3 altered an inappropriate practice of the
Ageeqah of times of Jahiliyyah and taught a pure way for this. The hadith

below provides the context.

18. Narrated 'Amr b. Suh'aib: o 2 e Bls (b i AR Eis

Narrated Buraydah ibn al-Hasib: ~ & == 9% 5 5 &) e Wis gl Fis
5 A CasY 505wl (3 U7 Jua (5365
When a boy was born to one of us

in the pre-Islamic period, we &% =Yy el Kb Lo &5 2als s
sacrificed a sheep and smeared his ok aakl Ak s i
head with its blood; but when

Allah brought Islam, we sacrificed




a sheep, shaved his head, and

smeared his head with saffron.

Sunan Abi Dawud 2843 - Hasan Saheeh

With regards to interpretation 4, it seems the strongest opinion to us. It is

sz

also evident from the wording used by the narrator that the Prophet’s &
statement that Allah swt does not like Ugoog was meant for the use of this
word and not the practice of removing hair or offering sacrifice for the
newborn. Therefore, it is better to use some other more appropriate words
for this ritual, e.g. Dhabiha (453), Nasikah (83). However, as we see this
word used in some other ahadith, it can be said that it is not prohibited to
use it, however, it is better to avoid a word that can be used in a negative
connotation. You will see more examples of how the Prophet # was very
keen about the meaning of the names of people, places and so on, when

we get to the chapter explaining the figh of naming.
Shaykh Bin Baaz explains:

S 2 Gy 3Ss W Jly ciie W U sy e Ll psdl (35l e mds ) )l s 246
Ageeqah is the animal that is sacrificed for the new-born on the seventh day after

birth. This is called Aqeeqah; it is also known as Nasikah, and some people call it

Tameemah.
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CHAPTER 3

5. RULING ON AQEEQAH’

Chapter summary

Ageegah is highly recommended or even Wajib according to some

scholars. We should therefore do it for the boys as well as girls in the

prescribed manner.

5.1 THREE MAIN OPINIONS AND THEIR EVIDENCE

Before we review the ahadith on this topic and present our opinion on the
topic, it will be useful to have a comparison of the rulings from various
scholars on the matter of Ageeqah. If we group the opinions of the
contemporary as well as classical scholars, we realize that there are three

main opinions, as summarized by Dr. Ahmed Al-Muhammadi?:
By BT o caly 29l e o llly el pedd d 1Y) i)
34S%e diw LT agdlly g Lol sl Jg8 el J,dlly
ALY e adals s 3] asny Wl adas of g8 re il sl

First Opinion: The saying of the Imams Hassan Al-Basri, Layth bin Sa’ad,

20 pr, Ahmed Muhammadi is an Egyptian scholar who studied at Al-Azhar University and holds his doctrate in
Usool Al-Deen. He is a renowned teacher and serving scholars with Hamad Bin Khalifa universities as well as
with various other institutions and government ministries.
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Dawood Adh-Dhahiri, and Ibn Hazm that it is IVagjib i.e. mandatory;
leaving it without a valid shara’t uzr (valid reason which is acceptable

from the point of view of figh) would result in a sin.

Second Opinion: This is the saying of the majority of the people of hadith
and figh that this (i.e. Ageeqah) is a Sunnah Muakkaddah (i.e. it is a continued

Sunnah; doing this will result in reward).

Third Opinion: This is the saying of Imam Abu Hanifah that it is an

innovation in religion as it is a form of jahiliyyah that Islam eradicated.

None of the contemporary Hanafi scholars whose opinions were surveyed
during the course of writing this book hold this opinion; their opinion

aligns with the second opinion mentioned above.
The evidence for the first opinion is the ahadith that indicate:

- “The child in pledge for the Ageeqah”
- “With the child comes the Aqeeqah”

And so on. You would be able to see a selection of the ahadith on this topic

in the current and following chapters.

The evidence for the second opinion is the ahadith, in addition to the
above, which indicate that some ahadith mentioned Ageeqah as an optional
matter. Had that not been the case, the ruling on Ageeqah would have been
that of Wajib. Moreover, there are no ahadith that indicate any punishment

or sin in not doing the Ageegah.

Evidence for the third opinion is the narration in which the Prophet % said

that the “Ugoog are disliked”. That hadith has already been explained at
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length. Another evidence for this group of scholars is the narration in
which the Prophet # forbade Fatima R.A. to do the Ageegah of Al-Hassan
RA~

19. From Abu Rafay: He RA. said:  ¥7:cJt (s bl oy U1 J6 (), o o
When Hassan R.A. was born to
Fatimah R.A., she said (to the
Prophet ), “Should I not do the

MT) 611:—\ Qﬁj Ny Je ?r-&.g ngf o &9?
o S e wad e ond Oy Sl

. o Tom b 26,41 015y « 26l
Ageeqah for my son with a &9 el on B AENN I8 « A

sacrifice?”. He (the beloved — & sl andd 3 Gl — oy e &1 Lo -
Prophet £) said: No, howeuver, 1)
shave his head and give silver in
charity among the masakeen and
Awkaz equivalent to the weight of
the hair. The Awkaz were the
needy people from among the
companions of the Prophet & in

the masjid or in the Al-Suffah.

Jami ul Masaneed Wa As-Sunnan of Ibn Kathir, Also mentioned in Musnad

Ahmed (391/6), Sunan Al-Kubra of Al-Bayhagi 19299, and other narrations.

Reviewing the evidence of the third opinion, the scholars have explained

that:

21 |slamKotob, Md_ﬁﬂ/uudé vol. 9 (Beirut: Dar ul Qutub llimiyyah, 2003), 512.




- The Prophet’s # statement that he did not like Ugoog was as if he

didn’t like the name (as the wording of the relevant ahadith
indicates too). Otherwise, he wouldn’t call something as disliked
which remained his continued sunnah and there are a lot of
narrations on this matter and how it used to be done by the Prophet

% and his blessed companions.

Regarding the hadith in which the Prophet # forbade Fatimah R.A.

to do the Ageeqah, it is explained that as the Prophet & did the
Ageeqah for him himself (as we come to know from numerous
ahadith), he asked Fatima R.A. not to do the Ageegah but to weigh
the hair of the child and give an equivalent amount of silver in
charity. This understanding strengthens when the above hadith is
looked at in combination with the other narrations which explain
that the Prophet # offered the Aqeeqah for Al-Hassan and then
said to Fatimah R.A. to shave his head and give silver in charity

equivalent to the weight of the hair.

Another evidence presented by the third group of scholars is the saying

attributed to Ayesha R.A. in which she said that after the sacrifice of Al-

Adha was ordained, it resulted in the naskh or abrogation of all other

previous forms of sacrifices.

20.

The Messenger of Allah # said: 529 3i: dog b o &1 Js25 J6
Al-Adha abrogated all (other  _ ; B e e e ol

8 (OEr s ey s 58 80 o, i 8
mandatory) sacrifices. Fasting of

B AH , b K
Ramadan abrogated all (other) ey, fe O

fasts. (Mandatory) Ghusl from
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Janabah (i.e. sexual impurity)
abrogated all (other mandatory)
ghusls. (And likewise), Zakat
(abrogated) all (other mandatory)
sadaqah.

Note: The words in brackets have
been added for clarity based on

interpretation.

Sunan Ad-Dar Al-Qutni - Very Daif

Shaykh Ahmed Ibn Abdullah As-Salami?, the Imam of the national

mosque of Qatar - Jami Imam Muhammad Ibn Al-Wahhab, has presented
the following takhreej of the above hadith and mentioned it is extremely

Daif in all its various versions.

Al-Mushtaher 198, Nasb Ar-Rayah 4/208, Al-Baihaqi 9/262, Silsila Ahadith
Daifa 904, Ad-Dirayah 2/213, Al-Firdaus 4/6858, Firdaus ul Akhbar 5/7111, Al-
Mizan 4/115, Al-Fath 9/588, Al-Kamil 6/2382, Al-Tahgeeq 2 / 11371, Al-
Majmuo 8/386, Ma'arifah As-Sunnan 14/18903, Takhreej Al-Dhuaf 697,
Tanweer Al-Ainayn 319, Al-Lulu Al-Masnou 1511, Al-Mawsoo’a 27329

As the hadith is considered to be extremely Daif, most of the scholars have

not considered this in formulating the ruling.

In the light of the above, we consider the first two opinions to have

22 Ahmed Ibn Abdullah As-Salami, ”‘;Lfo;)“ RNy o Codl>” (Al-Alukah, 2013),
https://www.alukah.net/sharia/0/61294/#_ftnref35.
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stronger support from the evidence.

Based on the study conducted while writing this book, my inclination is
towards the opinion of Imam Malik which he has mentioned in Al-

Muwatta:

2

And the Ageeqgah is not Wajib, however, it is loved to act on it (i.e. to perform it).

This opinion is also held by* ‘The Standing Committee for Scholarly
Research and Issuing Fatwas” which is the leading committee of senior
scholars in Saudi Arabia and has compiled fatawa on diverse topics in 32

volumes?.

However, the first opinion, which considers the Ageegah to be Wajib, has
also got very strong evidence and the scholars like Ahmed Ibn Hanbal
support it to an extent that he recommends that people should take

money on loan if they don’t have enough means and revive this sunnah®.

With these two stronger opinions presented, we leave it to the readers to
consult with other scholars and reflect for making their opinion regarding

which opinion they consider to be a more close representation of the

23 Shaykh Saleh Al-Munaijjid, “Ruling on ‘Ageeqgah, and Are the Poor Excused from It? - Islam Question &
Answer” (IslamQA, 2009), https://islamga.info/en/answers/20018/ruling-on-Ageeqah-and-are-the-poor-
excused-from-it.

24 Shaykh Saleh Al-Munajjid, “A Brief Introduction to the Fatwas of the Standing Committee for Scholarly
Research and Issuing Fatwas - Islam Question & Answer” (IslamQA, 2009),
https://islamga.info/en/answers/126635/a-brief-introduction-to-the-fatwas-of-the-standing-committee-for-
scholarly-research-and-issuing-fatwas.

25 Tauzeeh Al-Ahkam sbull &l e Fuill alSaY) o 53 (6/ 89 - 90)




Quran and Sunnah.
5.2 AHADITH USED FOR DERIVING THE RULING ON AQEEQAH:

We will now present the relevant ahadith on the topic.

21. It was narrated from Salman bin . ,J 23 A A s ags d‘ Rt
e
Amir that he heard the Prophet e o ekt p BES 4 s s
(saw) say: ) - e
ks e Al Lot g Bl Ol

“For a boy, there should be an
Ageeqah, so shed blood for him

lansly U 22 1,4, 20 e S B Joks

. . RANEIN R+
and remove the harm/ impurity

from him.”

Sunan Ibn Majah - Book 27, Hadith 3, Saheeh

With regards to the word 3Y, the scholars explain that it means the hair

that are on the head of the child at the time of birth. More discussion on

this aspect has been done in the chapter on the “Wisdom of Ageeqah’.

A similar message is also conveyed from other narrations e.g. Jami" at-
Tirmidhi 1515, Sahih al-Bukhari 5471 (the first part of the hadith), Sahih al-
Bukhari 5472, Jami~ at-Tirmidhi 1515

22.  From Malik that he heard that g Gais s 32 5 86k 8 i e
there had been an Agqeeqah for AP
Hasan and Husayn, the sons of

Ali ibn Abi Talib.

Muwatta Imam Malik - Book 26, Hadith 64




23. It was narrated from 'Abdullah o Pad Bhs J6 g 1 Ged gt
bin Buraidah, from his father,
that:

O caul 22 355 5 ) e 28 (il o3 e

iy b 55 ey he & o B0 025

the Messenger of Allah % offered
the 'Ageeqah for Al-Hasan and
Al-Husain.

Sunan an-Nasa'i 4213 — Hasan

The above hadith indicates the permissibility of the grandfather,
guardian, or a relative to be able to do the Ageegah for the new-born (i.e. it

is not just the father or the parents who can do this).

The above meaning is also conveyed from the other ahadith e.g. Sunan an-

Nasa'i 4213, 4219 etc.

24.  From Rabia ibn Abi Abd ar- ;s 3 ai2 oe 20 a gjj. Gy 15

Rahman that Muhammad ibn s Eoing f s J6 4 Bl ey
Ibrahim ibn al-Harith at-Taymi

said, "I heard my father say that ’ ’

the Aqgeeqah was desirable, even if

it was only a sparrow."

Muwatta Malik, Book 26, Hadith 1074

The scholars explain that the meaning of the above hadith is not that a
sparrow or other birds are also sufficient to fulfill the requirements of an
Ageegah; rather it is to emphasize the importance of the Ageegah. The word

used in the hadith is &=ii3 which means that it is Mustahab or liked.
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25.  The Messenger of Allah & peace, o6t & 22 absal dog e 0 Lo S0 Jot5 O
and blessings be upon him, e 1 o

commanded them to sacrifice two

sheep of equal age for a boy and

one for a girl.

Sunan al-Tirmidhi 1513, Grade: Sahih

The word used in the above hadith is ¢33 which indicates a command.
Some scholars have declared the Ageegah to be wajib based on this. Further
discussion on this hadith can be seen under the topic of ‘Characteristics of

the animal for sacrifice on Ageegah’.

26. Samurah (RAA) narrated that & Lo - & Ju5 080 - we & Lo, - 55 225

Allah's Messenger £said, " Eve et et ey
8 Y B ol ashdn 185 e A8 | B Ly ade
boy is pawned against his

| Rl Rl A L5 el 2
Ageeqah, to be slaughtered on his

behalf on the seventh day of his A
birth, his head is to be shaved, and

he must be given a name." Related

by the five Imams (Ahmad and the

four Imams). At-Tirmidhi graded

it as Sahih.

Bulugh al-Maram, Book 12, Hadith 1359 — Saheeh

The meaning of ‘child being pledged or pawned’ is discussed further in

the chapter on the ‘“Wisdom behind Ageeqah’. However, from the
perspective of this chapter, it further highlights the importance of doing
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the Ageeqah. Some scholars consider this and other similar ahadith to be
the basis of their ruling to consider Ageeqah as Wajib. They explain that the
pledge mentioned in narrations on Ageeqah remains in place until the

Ageeqah is performed?®.

27. Yazid  bin = ‘Abdul-Muzani = 5 & i Ghs 5 a5 O Gis

narrated that the Prophet (saw) e s i e S
‘st o Cnl G B G gee G 3
said:

P
|

ko 23 O s eyt ae o3 g ST s 4

“Offer an Ageeqah for the boy, but :

2l 82 Y5 S8 e B 06 ey ade
do not smear his head with blood.”

" -

o

Sunan Ibn , Book 27, Hadith 3286 — Hasan

This hadith has been discussed further in the chapter on “What not to do

on Ageeqah’ as it explains one of the practices of Jahiliyyah that Islam
eradicated from the Ageeqah and made it a pure and beautiful expression

of gratefulness on the birth of a child.

28.  Yahya related to me from Zayd %5 Gl o3 08 i e E Sis
ibn Aslam from a man of the Banu
Damra that his father said, "The
Messenger of Allah, may Allah

A

e 8 05t e JE 8Tl 2 20 g 2

"GN STy I s 2 s e B

- : S sl s 0 5 1a " G5 syl 55 G £
bless him and grant him peace, —~ =~ 5= SHES IR

<

was asked about the Ageeqah. He oS oy e B

26 Abu Khadeejah Abdul-Wahid, “Ageeqgah (Slaughter of an Animal) for the Baby on the Seventh Day,” Abu
Khadeejah : dzods _9-)1, October 9, 2014, https://www.abukhadeejah.com/Ageeqgah-slaughter-of-an-animal-
for-the-baby-on-the-seventh-day/.
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said, 'I do not like disobedience
(uquq),' as if he disliked the name.
He said, 'If anyone has a child
born to him, and wants to
sacrifice for his child, then let him
doit." "

Muwatta Malik, Book 26, Hadith 1070

This hadith and the meaning that the scholars have understood from this

have already been discussed previously in this book. However, from the
perspective of this chapter, it might be beneficial to note that the word
used here is €% & 5B which means “if he likes (or if it is Mustahab to
him) that he sacrifice..”; it seems to indicate that it is not obligatory to have
Ageegah. This is the opinion of Imam Al-Shawkani, however, some

scholars differ with this interpretation.

5.3 DO THE POOR HAVE TO DO THE AQEEQAH TOO:

The scholars of the Standing Committee of Issuing Fatawa was asked a

similar question. A summary of their reply is presented below.

- There is no difference of opinion that it is not obligatory for one who
is poor to do the Ageegah let alone someone who is in debt

- If one has only that much means that he can cover the minimum
necessary spending on the family, then there is nothing wrong with
him not doing the Ageeqah because Allah says (interpretation of the
meaning): “Allah burdens not a person beyond his scope” (Al-

Bagarah 2:286)
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CHAPTER b

6. WISDOM BEHIND AQEEQAH

Chapter summary

Ageeqah, like other shara’i matters, comes with a lot of wisdom. It is one
of the first Sadagat in the world for the new-born and a source of
blessing for him/her. It also highlights some of the very important

aspects of the Islamic social system.

Shah Waliullah Dahlavi R.A. mentions in Hujjutul Balighah:

Bl Bhan ) a3 las L O1S7 5 30S5e G 9 LY el 2dal) OS5 sVl e Osins OIS ool O Wlely

b oty g L o g g ade Lo I LILBG asleid) 5 25l
(You should) know that the Arabs used to do Aqgeeqah for the children and it used
to be a mandatory matter and continued practice. It has several Milli or national,

social, and psychological benefits. Therefore, the Prophet & kept this practice and

acted upon it and encouraged the people towards it.

In this chapter, we will inshaAllah review some of the beautiful points of

wisdom behind the command to do Ageegah.

6.1 GENERAL WISDOM BEHIND AQEEQAH

Performing Ageeqah for the new-born comes with numerous explicit and

implicit benefits. Some of them are as follows:
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1) It is a sign of gratefulness to Allah swt that He blessed us with the child.
Sacrificing in the way of Allah as gratitude is what is commanded in Surah
Al-Kawther where Allah swt gave the glad tiding to the Prophet # that he
was given Al-Kawther and then he was commanded to therefore pray and

offer sacrifice. Imam Malik explains this as the purpose of Ageegah, i.e. to

thank Allah swt for the blessing of the child.

2) Numerous traditions indicate that the sacrifice on Ageegah is a means of
removal of harm from the child by the grace of Allah. This early sadagah
on behalf of the child is therefore very important. Consider the hadith

below:

29.  Buraydah ibn al-Hasib reported: — [lo & Jst5 36 6 olo¥ coadi 50y o

The Messenger of Allah, peace, Bl 55 B 1 5 42 18 G <Log o6
and blessings be upon him, said, ) )
Olit it o G
Vi . =
Charity does not leave a man

until it is freed from the jaws of

seventy devils.”

Musnad Ahmad 22453 - Saheeh

3) When we spend on the sacrifice of the animal for the Ageegah, it is a
reminder for us that commands of Allah swt come first and foremost; it is
not the money or other worldly possessions that should be our primary
concern. This reduces the love for wealth in our hearts. The reality of the

love of wealth is summarized in the beautiful hadith below:

30. Abu Mutarrif reported: I came to 35 o ale 1 Joo 230 2 J6 lat f 22
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the Prophet % peace and  s5J6 Ju 6557 53 Joks J6 580 3dT Tk
blessings be upon him, while he § f e edetu v au o 55 sy 4l

was  reciting  the  verse, S
o _ Easl Eas 3 elb
“Competition for wealth diverts

you,” (102:1). The Prophet said,
“The son of Adam boasts: My
wealth! My wealth! O son of
Adam, have you truly earned any
wealth but what you ate and
consumed, or put on and wore
out, or spent in charity so it

remained?”

Saheeh Muslim 2958

4) When we sacrifice an animal for the Ageegah, it is a reminder for us

about the selfless submission of Ibrahim A.S. and his son Ismail A.S. that
when the orders of Allah swt come, then we should never hesitate to even

sacrifice our lives.

5) Ageeqah is also a means of announcing the Nasb of the child. It carries

the same benefits for the new-borns as does Walimah for the newly-weds.

6) In the times of Jahilliyah, the daughters used to be buried alive as we
come to know from many ahadith; for example Sunan Abi Dawud 2521,

4717, 4891, and others.

As a supplementary side point, it is important to note that some of the
ahadith on this topic have been extremely erroneously translated and seem

to mean that the one who buried the daughter alive, as well as the one
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who was buried, are both in hell; whereas what is meant is that the one
who buried alive and the mid-wife who fulfilled the command to bury
alive are both in hell. This highlights the importance of knowing Arabic
and being able to connect with the explanations provided by early
scholars in their manuscripts written in Arabic language. An excellent
explanation of the ahadith on this topic is available in an article written by

the beloved brother Justin Parrott (Abu Amina Elias)?.

Coming back to our point, Islam elevated the status of women and
declared it haram to bury them alive. They were not given any shares in
inheritance before Islam. The Quran and the Sunnah prescribed shares in
inheritance for them. Similarly, there was no Ageeqah for them in the times
of Jahiliyyah; not only among the Quresh but also among the Jews, as we
learn from the narration below. However, Islam elevated the status of
women and commanded the believers to do the Ageegqah for the daughters
too. Not only that, fathers of the girls were given the glad-tidings of Jannah

if they fulfill their responsibilities well as fathers of girls.

31. From Abu Huraira R.A. the & s 56560 00" 6 3 0laye ol oo
# said:
Prophet £ said: The Jews do the ) ey ol (Al e i Al e sus Y
Ageeqah for the boys and don’t do

ols

the Ageeqah for the girl. So (you)
do the Ageeqah for the boys with

two sheep and the girl with one.

Sunan Al-Kubra Al-Baihaqi, 19282

27 Abu Amina Elias, “Baby Girl Buried Alive Is in Hell?,” October 23, 2019, https://abuaminaelias.com/baby-girl-
buried-alive-in-hell/.
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7) When we distribute the meat of the Ageegah sacrifice, it is a reminder
for us that it is our responsibility to look after our family as well as the

poor members of the community. Serving the poor is one of the ways of

attaining the Jannah as we learn from the hadith below.

32.

Abu Dharr reported:

I said, “O Messenger of Allah,
what will save a servant from the

Hellfire?”

The Prophet # said, “Faith in
Allah.”

I said, “O Prophet of Allah, what
deeds must accompany faith?”
The Prophet # said, “He should
give in charity from what he has

been provided.”

I said, “O Messenger of Allah,
what if he is poor and he does not
find anything to give in charity?”
The Prophet # said, “He should

enjoin good and forbid evil.”

I said, “O Messenger of Allah %
what if he is unable to enjoin good
and forbid evil?” The Prophet &
said, “He should work for the

SO G XA 3806 B Jet 6 & 5 o e
J6 e oyl s &) M e g 2B 4L Sy Je
s O3 &l 0 05t 6 S0 4 55 & Aoy
S o sy Syaall 26 J6 4 A2 ALY
Ab O i ¥ e 085 et 0 ot b &8
EI G i J6 S s 4 Vs araly
b 0 3 atag O e ¥ 1 0878 5
Gnd OF fing ¥ Ul 0870 cdfil &8 gl
Mpuﬂqu}udjyu\.ujudwu}w
(55 G5 315 A 05t 6 SIS L e Y
SAaTV) Vg o las glads o 2 s J6 Y

<63 T8 g P
Fte ARAENUNY ESpN W
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needy.”

I said, “What if he himself is
needy and unable to work?” The
Prophet % said, “He should
support the oppressed.”

I said, “What if he is weak and
unable to support the oppressed?”
The Prophet £ said, “You do not
want your companion to be
deprived of goodness. Let him
refrain from harming people.”

I said, “O Messenger of Allah %
will he enter Paradise if he does
that?” The Prophet ¥ said, “No
Muslim acts upon one of these
qualities but that it will take him
by the hand to enter Paradise.”

Al-Mu’jam al-Kabeer 1626 — Saheeh

6.2 SPECIFIC AHADITH EXPLAINING THE PURPOSE OF AQEEQAH:

This section presents some of the relevant ahadith that explain the wisdom

and purpose of Ageeqah.

A CHILD IS PLEDGED FOR AQEEQAH:




One of the aspects that is clear from the relevant ahadith is that the child is
in pledge for the Ageegah and when the Ageeqah is done, the mortgage on
him is paid. It shows the importance of doing the Ageeqah. Consider the
ahadith below.

33. It was narrated from Samurah (Gis Gl lab Bis GRS ks Bis

that the Prophet (saw) said: G e e e B e e o 1 A
“Every boy is mortgaged by his )

) 2,6}}3(:)}\.535" JGVLJQ&&\L;V;%J\&

Ageeqah, so slaughter for him on ’

. ) n g/;,;;%, ;."n’;, A 20, ;,jb’_‘. Ry

the seventh day, and shave his S D 35 gl B s b sy

head, and name him.”

Sunan Ibn Majah, Book 27, Hadith 4 - Hasan

34. It was narrated from Qatadah, &3 Y6 (LY a5y Aads o fe 4 gae Gt
from Al-Hasan, from Samurh bin
Jundab that the Messenger of

. die ik PR o2 so 4. 2
N o3l BLG) (s B2 — &0 o) sry — hp

. LA e B0 e R g B e
Allah said: "Every boy is in ’ ’

pledge for his 'Ageeqah, so P A R G e O B ey e
slaughter (the animal) for him on " Aeds i A el
the seventh day, and shave his

head, and a name"

Sunan an-Nasa'i 4220 — Hasan

A similar message is reported in other narrations too e.g. Sunan Abi Dawud

2838; Sunan an-Nasa'i 4220; Sunan Ibn Majah, Book 27, Hadith 3285

Imam Ibn Hajr Al-Asqalani mentions the status of this aspect and explains

that it is reported by the five famous Imams of hadith.
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35. Samurah (RAA) narrated that & Jo - & o5 5 - e & o) - 55 229

Allah's Messenger #said, " Ever oo 3% e a i gAY A
3 ! Y B g0l adan 238 e ST 106 ey alde

boy is pawned against his ] y

| Ry Aadiig Al 35S el g3

Ageeqah, to be slaughtered on his

behalf on the seventh day of his RV
birth, his head is to be shaved, and

he must be given a name." Related
by the five Imams (Ahmad and the
four Imams). At-Tirmidhi graded
it as Sahih.

Bulugh al-Maram, Book 12, Hadith 1359 - Saheeh

It is mentioned about Imam Ahmed in Nayl Al-Awtar:
sy xass 1 G ds b shy o3 ST e O ) s ap AR B s g g 2 Gl by Ju

Khattabi said: The people (i.e. scholars from them) disagreed on the meaning of
this. Ahmed Ibn Hanbal went towards the opinion that its meaning is that if the
child dies and his Ageeqah was not done, he will not be able to intercede for his

parents. (Nayl Al-Awtar, 3/157)

Similarly, in Mirqat (Sharh of Mishkatul Masabeeh), it is mentioned that this
statement means that as we cannot fully take benefit from a thing that is
under Rihn (o)) unless it is taken out of it, in the same manner the full
benefit from the child would not be realized until its Ageegah is done and
Allah swt is thanked for this blessing in the manner this thanking is

prescribed, i.e. through Ageeqah.

REMOVAL OF HARM:
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From the ahadith below, we understand that the Ageeqah is a means of
removing ‘Adha’ or harm or uncleanliness from the child. Let us first

review the hadith and then discuss its details.

36. Narrated Salman b. 'Amir al- jGs Sis o) Ak Gis o8 5 edi Bl
Dabbi: The Messenger of Allah B e o el 25 OES Y
(saws) as saying: Along with a o n
. e Lo &) Js2y JB6 B xa)) e o Sl
boy there is an 'Aqgeeqah, so shed S

. 20 \‘ /T/ 3 20 \f. afL; PYra ,,‘.0\//”
blood on his behalf, and remove = %o 15 &5 bl EE SE T by

injury/harm/uncleanliness (s> R

from him.

Sunan Abi Dawud 2839 - Saheeh

A similar meaning is also conveyed from various other narrations, e.g.
Jami Tirmidhi Book 43, Hadith 3066, Sunan an-Nasa'i 4214; Sunan Abi Dawud
2839; Sunan Ibn Majah, Book 27, Hadith 3284.

The Al-Adha s¥! can mean various forms of harms and impurities. It can
mean physical as well as spiritual impurities and harm. These physical
and spiritual impurities can be in various forms. It should be noted that
some ahadith which are reported in similar wording replace the removal
of harm with the removal of hair. It can, therefore, also mean the removal
of hair that are on the head of the child at the time of birth. Consider the
ahadith below:

37.  Narrated Samurah: e 1 end 2 e Gl a2 e s

That the Messenger of Allah & 558 B o ol o pld
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(saws) said:  "The boy is sy & &% s 320 S0 Ly ol
tgaged by his 'A h; Vb oatd s s

mortgaged by  his geeqah; ik g el s

slaughtering should be done for

him on the seventh day, he should

be given a name, and his head

should be shaved."

Jami~ at-Tirmidhi 1522 — Saheeh

The same message is also conveyed in other narrations e.g. Jami™ at-

Tirmidhi, Book 43, Hadith 3066

There is a more explicit narration on the matter which settles the matter.

38.  Narrated Al-Hasan: Glas Bls LY A Bls s 53 2 G
To remove the injury is the — -5 &5 @V BU I OE4T (ol o2
shaving of the head.

Sunan Abi Dawud 2840 - Saheeh Magtu’

Imam Abu Ubaid is reported to have said in the Kitab ul Ageeqah of Mamja
Al-Bahrain that:?®

) 13U g (Y1 e glanal)) Euadl (3 by e of JBs

And Abu Ubaid Said: Regarding the wording in the hadith, “Remove from him

the impurity/harm”, the meaning of the word s3¥/is hair.

Scholars explain various benefits of shaving the head. Imam Ibn Al-

28 https://www.bukhari-pedia.net/book/scr_mjma_bhrin/2896
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Qayyim says in At-Tuhfatul-Mawlood (p.121): “Removing the harm from
him, and the removal of weak hair so that stronger hair replaces it, which
is firmer than what was there before, and it is better for one’s head.
Alongside that, there is a relief for the child, and an opening of the pores
in the scalp so that the unpleasant vapor may escape with ease. And in
that, there is a strengthening of the eyesight, the nasal passage, and the

hearing.”

57



CHAPTER 7

7. WHO SHOULD PERFORM THE Aqgeeqah’ AND FOR
WHOM

Chapter summary

Ageegah is mainly the responsibility of the father when the child is
young and a person’s own responsibility when he/she grows up. With
the permission of the father or the individuals, other people can do the

Ageegah for the child too.

7.1 WHO IS THE AQEEQAH DUE FOR

LIVING CHILDREN:

The Ageeqah is due for the male as well as female children as we learn from

several ahadith. As an example, consider the hadith below:

39. Narrated Umm Kurz: o df d Bl S e o pndi B3

That she asked the Messenger of — < g+ &% <4 gl & &) 42 Bl em o

Allah (&) about the 'Ageeqah. SEE O gl i o cuf g a22 BT et
He said: o ey ol Lo 1 0oz 20l (T

. St gy 2g 0BLE S 2 " I sk
"For the boy is two sheep, and for o i

the girl is one, it will not harm SO, #5505 5 Y
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you if they (i.e. the sheep) are male

or female."

Jami~ at-Tirmidhi 1516 — Saheeh

MISCARRIAGE OF THE CHILD THAT DIES BEFORE THE SEVENTH DAY

From the above hadith, we come to know that the Ageeqah is due for the
child who is born and remains alive till or after the seventh day. With
regards to the child that passes away before birth or after birth but before

the completion of seven days, the ruling is explained below.

The key point in this regard is that the fetus has got the rooh, just like
other living beings, after it has passed four months in the womb of the
mother as we learn from the hadith below as well as other narrations

which convey a similar meaning.

40. Ibn Mas'ud said that God's 1o & Joo Gls (J6 st o &1 ae o2
messenger £ who is the most

truthful, said:

Sasl oy sl Bslall 3h5 log o

S 3 0 7 U Gl ol ey 3 ails pas
The constituents of your creation % o o ke S 3 0, % ol o ale
remain in the womb of your moth ]
for forty days, then from them R S S
becomes the Alagah (a piece of
congealed blood) for a similar
period (i.e. this happens in
another 40 days), then they

become Mudhghah (a lump of

flesh) for a similar period (i.e.




another 40 days; a total of 120
days or four months so far). Then
an angel is sent to him who

infuses in him the rooh...

(Muttafaqun Alaih)

Mishkat al-Masabih 82 - Saheeh

Based on that, many scholars recommend that if a miscarriage happens

after in the fifth month or if the child dies anytime afterward, he would
be washed, shrouded, and buried and the Ageeqah should be done for him.
As per Imam Ahmed, if the Ageeqah is not done, the infant won’t be able
to intercede for his parents. It is therefore recommended to do the Ageeqah
even for the deceased child. Consider the fatwa below from Shaykh Bakr
Abu Zaid and other learned scholars of the standing committee of Fatawa

in Saudi Arabia:
wie G Oy o OF oty g aele sy 850y Joie 4l ol oy (0 Ly 0 )0 iy Lo (35513)

If the child dies in pregnancy after it acquires the rooh and the miscarriage
happens inside the womb of the mother, then is given a bath, shrouded, prayed
(the Janazah) upon, and buried. It is preferred or liked that he should be named
and an Aqgeeqah should be done for him. (Fatawa Al- Lajnah Ad-Daimah, No.
17968)

According to a fatwa issued under the supervision of Shaykh Saleh Al-

Munajjid, it is mentioned that one does not necessarily need to invite
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people for Ageegah in this situation when the child has died. It can rather

be distributed to others as well as eaten by the family?.

It is to be noted here that Imam Malik holds a different view than above.

Shaykh Muhammad Ibn Abdullah As-Sudais explains®:
e Gu d wldl sl 18 ol 0] Lzl Sl Js

And Malik R.A. said as well that if he (i.e. the child) dies before the seventh day,
then there is no Aqgeeqah for him.

7.2 WHO SHOULD PERFORM THE AQEEQAH:

None of the ahadith that we came across pointed out any specific relation
to be solely responsible for the sacrifice of animals on the Ageegah. There

is evidence for various relations performing the Ageeqah. Consider the

ahadith below.

AQEEQAH BY THE MATERNAL GRANDFATHER:

41. It was narrated from 'Abdullah F cled Gis J6 et Ged Gpaf
bin Buraidah, from his father,
that: the Messenger of Allah #
offered the Ageeqah for Al-Hasan
and Al-Husain.

O cadl 22 a3 o & e 22 g 5 caedd

Gy oo o 58 s ode B o 81 052

2% Shaykh Saleh Al-Munajjid, “Should He Offer ‘Ageeqah for a Baby Who Died Immediately after Birth? - Islam
Question & Answer,” 2004, https://islamga.info/en/answers/43739/should-he-offer-Ageeqah-for-a-baby-who-
died-immediately-after-birth.

30 Dr. Muhammad Ibn Abdullah As-Sudais, Ahkam Ul Ageeqah (Jamia Qaseem), 11, accessed November 17,
2020, https://elibrary.mediu.edu.my/books/MAL05636.pdf.
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Sunan an-Nasa'i 4213 - Hassan

AQEEQAH BY THE PATERNAL GRANDFATHER:

42.

Ibn Asakir reported from Ibn
Abbas R.A. that he said: When the
Prophet # was born, Abdul
Muttalib did his Ageeqgah with a
sheep  and  named  him
Muhammad . People said to
him, O Abu Harith! What was
pressing upon you to name him
Muhammad and not name him
according to the names of his
forefathers? He said: I wish that
Allah swt praise him in the
heavens and people praise him on

earth.

JB Lages & o) s o) o8 Sl ol 5
et oty 2S5 (Ml e e o I Wy U
Taes ar O Lo sl Lo i LT L o s
3 A edez O wj:du?auﬁpng

u'pf)}\ L} JL:.S\ olasiy L)

Kanz Ul Amal 35520, Saheeh Seerah An-Nabawiyyah 1/293, Khasais Al-

Kubra 1/134

This hadith not only shows that the grandfather of the Prophet % did his

Ageegah, but it also shows the beauty of the name ‘Muhammad” and that

we should also name our children like this and aspire the same for them.

AQEEQAH BY FATHER:

Many Ulema consider that the onus of Ageeqah is on the father as he is the
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breadwinner®. Consider the evidence of the father doing the Ageeqah from

the hadith below.

43. From Hisham ibn Urwa that his % 58 3 5 556 60 O Gk 3 ales 22
father, Urwa ibn az-Zubayr made 26 2 e 1
an Agqeeqah for his male and

female children.

Muwatta Imam Malik, Book 26, Hadith 1076

However, if other people wish to perform the Ageeqah because of their

liking or because the father doesn’t have the means, then there is no harm

in it; however, they should do it with the consent of the father.
AQEEQAH BY MOTHER:

Ageeqah can also be done by the mother as we learn from ahadith that
Fatima R.A. wished to do the Ageegah of her children. However, as the
Prophet # had already done that or wished to do that himself, he £ asked
her not to do it but to weigh their hair and give an equivalent amount of

silver in charity.
AQEEQAH FOR ONE’S OWN SELF:

One can also do the Ageegah for himself as we learn from the hadith below.

44.  From Anas Ibn Malik RA: The s & Jo 20 S ws &) oy sl oy o s
Prophet £ did the Ageeqah for

himself after he was appointed as

31 Mufti A.K. Hussain, “QnA Snapshots.”
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the Prophet £

Mussanaf Abdur Razzaq 7960, Silsila Ahadith Saheeh 2726 - Hasan

Please note that this hadith is discussed further in the chapter on when to

do Ageeqah.
7.3 OTHER CONSIDERATIONS:

APPOINTING SOMEONE TO DO THE AQEEQAH:

There is no evidence that prohibits appointing other people to perform

the Ageegah on one’s behalf.>

CAN ONE DO THE AQEEQAH IN THE HOME COUNTRY IF ONE IS RESIDING
ELSEWHERE:

The scholars explain® that it is generally preferable to perform the
sacrifice where it is prescribed (i.e. where the child was born). The
evidence for this is that the Prophet ¥ offered Ageeqah and Al-Adha
sacrifices in Madinah and did not send them to Makkah. On contrary,
when it comes to Hady (the sacrifice of Hajj), he offered them at their place

rather than Madinah. This is a general principle, however, if one is living

32 Shaykh Saleh Al-Munaijjid, “Should He Delay the ‘Ageeqah of His Child until He Comes Back from His Travels,
or Should He Appoint Someone to Slaughter the ‘Ageeqah on His Behalf? - Islam Question & Answer,” 2012,
https://islamqga.info/en/answers/175537/should-he-delay-the-Aqeeqah-of-his-child-until-he-comes-back-
from-his-travels-or-should-he-appoint-someone-to-slaughter-the-Ageeqah-on-his-behalf.

33 ykh Saleh Al-Munajjid, “He Is Studying in the West; Should He Offer the Udhiyah (Sacrifice) There or Appoint
Someone to Do It on His Behalf in His Own Country? - Islam Question & Answer,” 2015,
https://islamga.info/en/answers/159854/he-is-studying-in-the-west-should-he-offer-the-udhiyah-sacrifice-
there-or-appoint-someone-to-do-it-on-his-behalf-in-his-own-country.
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in the West and it is felt that the people in the home country are in more
need or if one thinks that there would not be enough needy people in the
country where one is living, then there is no harm in doing the sacrifice
and Ageeqah elsewhere and appointing someone, e.g. a trustworthy

charity organization or a relative to do that.
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CHAPTER 8

8. WHEN TO DO Ageeqah’

Chapter summary

The sunnah is to do the Ageeqah on the seventh day. However, if it is
missed then one can do it on the 14, 21st or any other day afterward.

The responsibility remains unfulfilled unless the Ageegah is organized.

8.1 PREFERENCE FOR THE SEVENTH DAY:

AHADITH REGARDING THE AQEEQAH ON THE SEVENTH DAY

The Ageeqah is preferred to be done on the seventh day after the birth:

45.

Narrated ' Amr bin Shu'aib:

from his  father, from his
grandfather that the Prophet (£)
ordered naming the child on the
seventh day, removing the harm
from him, and Al-'Aqq (removing
the hair and slaughtering the
animal for 'Ageeqah).

PR A o3 sl o a3 1 0 i B
R e
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Jami Tirmidhi, Book 43, Hadith 3066 — Saheeh
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Numerous other ahadith convey a similar meaning, e.g. Jami Tirmidhi 1522;
Sunan Nasai 4220, Sunan Ibn Majah, Book 27, Hadith 3285; Sunan Abu
Dawud 2837, and so on.

Some scholars hold the opinion that it is not permissible to do the Ageegah
before the seventh day. (Nayl Al-Awtar 3/158)

WISDOM BEHIND AQEEQAH ON THE SEVENTH DAY:

Shah Waliullah Dehlavi explains®* in Hujjatullahi Al-Balighah that the
wisdom of having Ageegah on the seventh day is that when the child is
born, the parents remain very busy in taking care of the new-born. Had
Islam obligated the Ageegah to be done as soon as the baby is born, it
would have created a hardship for the parents. This was therefore not
obligated to do it immediately after the birth. On the other hand, it is also
required that we should thank Allah swt for the favor as soon as possible
when we receive it. In this regard, seven days seems to be a suitable time
frame when the parents get adjusted a little bit with the new-born and can
then offer this sacrifice for the baby and this happen without too much
delay from the birth.

HOW TO CALCULATE THE SEVENTH DAY:
To work out the seventh day, please note the following considerations:

- It is to be noted that, Islamically, the night belongs to the day that
follows iti.e. if a child is born on Thursday after the Maghrib prayer,

the child is considered to be born on Friday as Islamically the next

34 Waliallah ad-Dihlawi, The Conclusive Argument from God (Islamic Research Institute, 2003).
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day started after the sunset.*

- The first day to be used in calculations is the day of birth (i.e. it is
day 1 in the ‘seventh-day’ calculation). This is the opinion of Imam
Nawawi as mentioned in Al-Majmu 8/411

- The opinion of the Maliki scholars is that the day of birth should not
be counted in calculations at all, as mentioned in Mukhtasar Khaleel,
Al-Mawwaagq, and so on.

- The third group of scholars says that the day of birth is not counted
if the birth happened after the mid-day; otherwise it is counted.:

We prefer the opinion mentioned by Shaykh Ameen Shangqiti in Sharh al-
Mustagni:

“What is meant is that the day of the Ageeqah is the seventh day after the
day of birth. Therefore, the day (of the week) on which he is born is the

seventh day.”
OTHER IMPORTANT CONSIDERATIONS:

At this moment it would also be important to note a couple of important

points®:

- Regarding having the Ageeqah before the seventh day, there are two

35 Shaykh Saleh Al-Munajjid, “According to Islamic Custom, the Night Belongs to the Day That Follows It - Islam
Question & Answer,” 2014, https://islamga.info/en/answers/164215/according-to-islamic-custom-the-night-
belongs-to-the-day-that-follows-it.

36 Shaykh Saleh Al-Munaijjid, “How to Work out the Seventh Day on Which It Is Mustahabb to Sacrifice the
‘Ageegah - Islam Question & Answer,” 2013, https://islamga.info/en/answers/171377/how-to-work-out-the-

seventh-day-on-which-it-is-mustahabb-to-sacrifice-the-Aqeeqah. 68

37 Mikael Ibn Ghindi Al-Sisi, “393¢all 3¢ gall oy dddall ¢&>T," www.alukah.net, 2017,
http://www.alukah.net/sharia/0/123341/.



opinions:
5% Y AW JBy s abldly aslad) JB

Imam Ash-Shafi’i and Hanbalis say that it is allowed while the Malikis say
that it is not.

It is therefore the safest position to do it after on the seventh day or
afterward.

Regarding having the Ageeqah before birth, there is no difference of
opinion among the scholars regarding the ruling on this. The

scholars explain:
39kl Jlasil e Ty Sled) gy sl e 35lsll Jlasil L3 ol = Jlas¥) |6 52 Y

It (Ageeqah) is not accepted before the separation, i.e. physical separation
of the child from the mother (i.e. birth). The time in which it is accepted
starts from the time of the birth of the new-born.

8.2 IF THE SEVENTH DAY IS NOT POSSIBLE OR IS MISSED

However, when the seventh day gets missed for any reason, the Ageegah

can also be done on the fourteenth, or twenty-first day. Imam Tirmidhi

explains:

46.

This is the practice of the people of .z s 5 dgboning I 4T Sie 135 Je sladls

knowledge. They like that the . .t _ g0 et o
3 d 50 U 32 e O ) 51 453801 (3L

Ageegah for the child on the ) .
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seventh day, and if one is not able ”
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to do that on the seventh day, it o1 G G B LBl e 3830 3 LR Y

should be done on the fourteenth
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day, and if one could not do it on
the fourteenth day, it should be
done on the 21¢ day. And they say
that the sheep

Jami Tirmidhi, Book 43, Hadith 3066 - Saheeh

Even if the above dates are mentioned, one can do the Ageeqah whenever

one gets the opportunity. This opinion is supported by Imam Ibn al-
Qayyim as he explains in his book At-Tuhfat Al-Mawdood.

Shaykh Bin Baaz explains:

dry g3 ety 4 OB (bl ool (3 3 ly 3 e 83 0713 (b il olly e ey of Jakall Y (3 awdis
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“The sunnah for the father of the child is that he should sacrifice two (sheep) for
the male child and one for the female on the seventh day. If it is not easy to do it
on the seventh day, then after that he can do it on the fourteenth day, or the
twenty-first day, as narrated by Ayesha R.A., or even after that. There is no limit
set for that. If it is easy to do it on the seventh day, then it is more virtuous; he

should shave his head on that day and also name him.”

8.3 PERFORMING THE AQEEQAH WHEN ONE HAS GROWN UP

38 https://binbaz.org.sa/fatwas/28378/%D8%AD%D9%83%D9%85-
%D8%A7%D9%84%D8%B9%D9%82%D9%8A%D9%82%D8%A9
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It is reported from Imam Hassan Basri:
5 s dly SB e G0 chie 5231 el R e

From Hasan Al-Basri: If no Aqeeqah was done for you, do the Aqgeeqah for
yourself even if you are a grown-up man. (Al-Muhalla 240/6)

The same opinion is narrated from Imam Ibn Sireen:
o 5 e Laa & G & ;,LET 3l a2 B

Ibn Sireen said: If I come to know that no Aqeeqah was done for me, I will do the

Ageeqah for myself. (Ibn Abi Shayba 24236)

The above opinions are in alighment with the hadith below in which the
Prophet # is reported to have organized his Ageegah after the
Prophethood, i.e. after the age of 40:

47.  From Anas Ibn Malik RA: The  wls &1 Loz Sae & oy alle oy o s
Prophet # did the Ageegah for £ et Ukt 08 25 5 1l
himself after he was appointed as

the Prophet &

Mussanaf Abdur Razzaq 7960, Silsila Ahadith Saheeh 2726 - Hasan

It is to be noted the above hadith is reported from various paths. One of
them is Daif while the other is classified as Hasan. Shaykh Albani classified
it as acceptable and included it in Ahadith Saheehah. However, some

scholars do not agree with this classification and consider it weak. Many
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of these scholars believe that due to lack of evidence (as they do not accept
this hadith), the Ageegah can only be done in childhood. Shaykh
Muhammad Ibn Abdur Rahman As-Sudais explains®:
i e ells s Al e sl oy ade 2ade S5 1 1305 o 1 des 2ada Jab pie U] sladall g (a3
S5 sy cdais ppall 51y ST e e ol e ol Jal TG e 5 @ andl OY ks e am Y om
(anlor ps2) Euid i
Most of the scholars have gone towards the opinion of the inapplicability of
Ageeqgah in adulthood. When one reaches the age of maturity, then there is no
Ageeqah upon him. And Ahmed R.A. was asked about this matter. He said, it is
upon the father, i.e. one does not do it for himself. It is because this applicability
is upon others. Most of the people of knowledge opine that the Aqeeqah for the

boys and girls is only to be done when they are minors and the evidence they quote

for this is the hadith which mentions about the seventh day (for the Ageeqah).
8.4 PREFERED TIME FOR HAVING THE AQEEQAH:
The scholars explain two opinions about the preferred time for sacrifice®:
SN
3y & i ) gt Al g e gl )l gl oSy (I 2 Y SO
Ll

1) 1t is allowed during the day as well as the night.
2) Malikis: It is not allowed in the night. It is considered to be makrooh from

3% Dr. Muhammad lbn Abdullah As-Sudais, Ahkam Ul Ageeqah, 12.

4 Mikael Ibn Ghindi Al-Sisi, “39390J1 39 gall (ye daaall a8
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the time of Fajr till the sun-rise, and also from the time zawal (sun-setting;
approximately 20 minutes or so before the Maghreb) till the sun-set. The
preferred time is Ad-Duha.

It is accordingly best to do it in the first half of the day till sunrise. Its
consumption does not have a prescribed time frame and it can be

consumed in later parts of the day too.
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CHAPTER 3

9. WHAT NOT TO DO ON AQEEQAH

Chapter summary

Ageegah can be performed at any time of the year. When it is done, its
blood should not be put on the head of the baby. The animal sacrifices
for Ageeqah should only be for the sake of Allah and not associated
with any form of shirk. One can break the bones of the Ageegah meat

and does not need to bury them.

When shaving the head, one should shave in full and not leave some

parts unshaved while shaving the others.

Islam is the most beautiful way of life. It abolished all practices that go
against human nature or result in spiritual, psychological, physical, social,
and physiological degradation of human beings. Accordingly, the best
way is what Allah swt has given us through the glorious book, Quran,
and what is taught by the best of mankind, our master, our beloved
Muhammad #. If we look for any other ways, either adding to the way of
Muhammad # or leaving anything away from it, we will be pursuing

imperfection.

In the matter of Ageeqah too, there were many bad practices from the time

of jahiliyyah that Islam abolished. We should never go back to them. At
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the same time, we should avoid any new bida’ahs and innovations in this

practice that might be prevailing in society. It is said about the bida’ah:

48.  Aishah narrated that: feals) Bhs S8 O 13 Ae2 D A s

The Messenger of Allah (&) said: %' & <73 5 79 22 el o e &
"Whoever innovates something in Lo . & J25 & @zt 2o 82 3 G 2

this matter of ours (i.e. Islam) that s G 3 82T 1 6 ey e

is not part of it, will have it .
rejected."

Sunan Ibn Majah, Vol. 1, Book 1, Hadith 14 - Sahech

There are numerous other traditions which emphasize the same point.

This chapter presents a few misconceptions regarding Ageeqah which

need to be properly understood.

9.1 SHARIAH DOES NOT PRESCRIBE WHEN TO GIVE BABY ITS FIRST
BATH

Some people have a misconception that the babies must immediately be
given a bath after their birth and without that the Adhan cannot be given
in their ears and hence they would not be Muslims. There is no such ruling
in Islam. Firstly, we have already discussed in the chapter regarding
giving the Adhan in new-born’s ear that is only a liked action and scholars
do not consider it obligatory. Secondly, the Quran and Sunni hadith
collections do not prescribe at all any particular time by which the baby
should be bathed. It is a relaxation that the shariah has given so that people

living in different parts of the world can manage this matter according to
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their situation. According to a report, almost 200,000 babies die every year
in Pakistan alone due to pneumonia which they acquire because of an
early bath*l. Responding to this ill practice, the scholars in Pakistan have
issued a combined fatwa which states that it is not at all essential for the
baby to have a bath before the adhan can be pronounced in its ear. The
scholars also clarified that it takes approximately six hours for the baby to
acclimatize to the new environment and adjust its temperatures.
Accordingly, there is absolutely no problem from Shara’i perspective to
wait for this much or even longer times before giving a bath to the baby.
Medical doctors should be consulted in this matter as there is no

restriction regarding this from the Shariah perspective.

During the time when the newborn is not bathed, the baby is not
considered to be impure according to the following statement from Imam
Al-Qurtubi as reported in Sharh Mukhtasar Khaleel of Al-Kharashi: "They
(scholars) unanimously agreed that the living believer is pure, even the

newborn who is delivered covered with the moisture of the vagina. "

Similarly, An-Najm Al-Wahhaaj fi Sharh Al-Minhaaj reads, “As for the
newborn who is delivered covered with moisture, the scholars
unanimously agreed that it is not obligatory to wash him, and there is no

scholarly difference of opinion in this regard.”
Accordingly, there is no need for the parents to rush for bathing the child.

9.2 AQEEQAH IN RAJAB:

41 |kram Junaidi, “New Fatwa Says Azaan Can Be Recited before Newborns Are Bathed,” DAWN.COM, January
11, 2018, https://www.dawn.com/news/1382230.




Some people believe that there should be no sacrifice in Rajab. The ahadith

of the Prophet # explain that there is no harm in having the sacrifice in

Rajab. This is valid for all types of sacrifices including Ageeqah.

49.

50.

It was narrated that Abu Razin

Lagit bin 'Amir Al-Ugaili said:

"I said: 'O Messenger of Allah,
we used to offer sacrifices during
the Jahiliyyah in Rajab, and eat of
(their meat) and offer some to
those who came to us.' The
Messenger of Allah said: 'There is
nothing wrong with that.""' (One
of the narrators) Waki bin 'Udus

said: "I will not leave it."

Sunan an-Nasa'i 4233 — Hasan

It was narrated from Nubaishah,
a man of Hudhail, that the

Prophet said:

"I used to forbid you to store the
meat of the sacrifices for more
than three days so that there
would be enough for everyone.
But now Allah, the mighty and

sublime, has bestowed plenty
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upon us, so eat some, give some in
charity and store some, For these
days are the days of eating,
drinking  and
Allah."

remembering
A man said: "O
Messenger of Allah, we used to
sacrifice the 'Atirah during the
Jahiliyyah in Rajab; what do you
command us to do?" He said:
"Sacrifice to Allah, the Mighty
and Sublime, whatever month it
is, do good for the sake of Allah,
the Mighty and Sublime, and feed
(the poor)." He said: "O
Messenger of Allah, we used to
sacrifice the Fara' during the
Jahiliyyah; what do you command
us to do?" He said: "For every
flock of grazing animals, feed the
firstborn as you feed the rest of
your flock until it reaches an age
where it could be used to carry
loads, then sacrifice it, and give its

meat in charity to the wayfarer,

for that is good."

Sunan an-Nasa'i 4230 - Saheeh
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There are numerous other ahadith which convey a similar meaning, e.g.
Saheeh Bukhari 5544; Sunan Nasai 4229, 4231; Sunan Ibn Majah, Book 27,
hadith 6; Sunan Abu Dawud 2830; Mustadrak Hakim 7582 and so on.

In the wording of Mustadrak Hakim, it is mentioned that “You can sacrifice
for Allah in whichever month you like, and do charity from it and feed

people”.

9.3 SMEARING THE HEAD OF THE INFANT WITH BLOOD:

51. Yazid bin  ‘Abdul-Muzani 3 & L Gls (o8 a3 S Bis

;;;;;

narrated that the Prophet (saw) N AT 6. .
(s Pl BB G gas SU5 (R

said: S o
R I N E YRV IR V]

4z

“Offer an Ageeqah for the boy, but ., . 2 , s« <t - 20
4 P y gy A0 S N D 2 G T Bl wle

do not smear his head with blood.”

Sunan Ibn Majah, Book 27, Hadith 5 - Hasan

It is to be noted that there are some narrations which mention that the

head of the infant should be smeared with blood. But the mohaditheen
(hadith scholars) have identified the confusion and misunderstanding of
the narrators in the wording of those ahadith and how they have confused
one word with another which is similar in pronunciation. This is the
beauty of the field of Usool Al-Hadith that such mistakes get picked up and

segregated for us. Consider the narration below.

52.  Narrated Samurah ibn Jundub: 3 Whs 0 Whs foad 5ad 23 fads Wls

The Prophet (saws) said: A boy is -3 = 4 e & I F o Lo o o
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in pledge for his Ageeqah.
Sacrifice is made for him on the
seventh day, his head is shaved
and is smeared with blood. When
Qatadah  was  asked  about
smearing with blood, how that
should be done, he said: When you
cut the head (i.e. throat) of the
animal (meant for Ageeqah), you
may take a few hair of it, place
them on its veins, and then place
them in the middle of the head of
the infant, so that the blood flows
on the hair (of the infant) like a
thread. Then its head may be

washed and shaved off.

Abu Dawud said: In narrating
the word "is smeared with blood"
) there is a
misunderstanding on part of

Hammam.

Abu Dawud said: Hammam has
been opposed (the other saheeh
ahadith in matter) in narrating
the words "is smeared with

blood". This is misunderstanding
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of Hammam. They (i.e. other
narrators) narrated he word "he is
given a name (<) and
Hammam narrated it "is smeared

with blood" (=2).

Abu Dawud said: This tradition

is not taken the ruling from.

(The hadith is considered to be
Saheeh  except  the  word
“Yudhamma”, the Mahfoodh

wording is “Yussamma”)

Sunan Abi Dawud 2837 - Saheeh (except the confusion between “Yusamma’

and “Yudamma’)

9.4 SACRIFICING THE ANIMALS AT THE GRAVES

53.

Narrated Anas ibn Malik:

The Prophet (&) said: There is no
slaughtering (at the grave) in

Islam.

'Abd al-Razzaq said: They used to

slaughter cows or sheep at graves.

Gl i e Bl gl 2t 1 s
S >J~..p ;5.)5 J)LJ’ J@ JG cd«j:;; ‘i‘iﬁ :)3« Chams
S Az J L Sy 3 me VT Ly ale

uj\,uﬂ\w%ww{

Sunan Abi Dawud 3222 - Saheeh

9.5 SACRIFICING THE ANIMALS THAT ARE LINKED TO THE PRACTICES
OF SHIRK:
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54.  Narrated 'Abdullah bin 'Umar: O 23 et Bls S g

The Prophet (£) met Zaid bin &= =5 & =G A Bls Lt s
'Amr bin Nufail*? in the bottom of & s ols &1 Lo 200 O Lgs & o, b
the valley of) Baldah before an R T O TP S
( y o) f 4 B Jp ON B gl Jalh g o AR G G
Divine Inspiration came to the

Prophet. 4 “ ”

A meal was presented to the
Prophet (£) but he refused to eat
from it. (Then it was presented to
Zaid) who said, "I do not eat & s b s 30 Sk dastd i
anything which you slaughter in ..
the name of your stone idols. I eat
none but those things on which
Allah's Name has been mentioned

at the time of slaughtering."

Zaid bin 'Amr used to criticize
the way Quraish used to
slaughter their animals, and used
to say, "Allah has created the
sheep and He has sent the water
for it from the sky, and He has
grown the grass for it from the

42 7aid Ibn Amr lbn Nufail was one of the strong believers in Tauheed even in the times when Jahilliyyah was
prevalent and he reject all practices of shirk even before the Prophet Muhammad # was given the
Prophethood and the responsibility to spread the message of oneness of Allah swt. This pious father raised the
son like Saeed lbn Zaid who is from the ten that were promised the paradise in their own life.




earth; yet you slaughter it in other
than the Name of Allah. He used
to say so, for he rejected that
practice and considered it as

something abominable.

Sahih al-Bukhari 3826

55. Narrated Abu Huraira: Gaal s Gal G L Bis A Bl

The Prophet (¥ said, "Neither ces ) ) 5 I 1 ol g s )
Fara' nor 'Atira (is permissible):" " 52 N5 ¢35 " J6 s wls &1 o 3 5
Al-Fara' nor 'Atira  (is 3 by sl 551 QK‘C@‘ i Ly
permissible):" Al- Fara' was the

first offspring (of camels or sheep) i
which the pagans used to offer (as
a sacrifice) to their idols. And Al-
"Atira was (a sheep which was to
be slaughtered) during the month

of Rajab.

Sahih al-Bukhari 5473

There are other ahadith on this topic too (e.g. Sahih Bukhari 5474 etc)

The scholars explain two main learnings from ahadith on this topic:

- There should be no sacrifice that is linked to a practice of shirk

- There is no basis for Muslims to specifically sacrifice Fara’ and Atira




unless they happen to be chosen for sacrifice without being
specifically picked for the reason mentioned in the above hadith.
Other ahadith on this aspect have also been mentioned in chapter 3
under the topic of Ageeqah in Rajab’.

- Any suitable animal can be sacrificed. Especially with regards to the
Ageeqah, if someone believes that only Fara” or Atira are to be

sacrificed, then this is an incorrect understanding.

9.6 THINKING THAT MALE ANIMAL SHOULD BE SACRIFICED FOR THE
MALE CHILD AND VICE VERSA

Some people believe that male animal(s) has to be sacrificed for the male
child and female animal for the female child. This goes against the proven
texts which states that the gender of the animal does not matter. The
confusion has probably arisen because of a Shia narration on this topic
which cannot be used in deriving rulings according to the figh of Ahlus

Sunnah Wal Jama’ah. The Shia narration is as follows:
s e Y e 5 A3 SH e daShe BB DE 1Y 15 1y gled) £y OIS

(From Bagir R.A.:) When the seventh day comes and any one of you had a son or
a daughter born to him, then he should does the Ageeqah for the child with a sheep

— for the male, a male one, and for the female, like that (i.e. of female gender). (Al-
Kafi, Vol 6 Hadith 4)

We should accordingly follow a clear command in the Sunni hadith
collections; the criteria for the acceptance or rejection of ahadith varies
significantly between the two schools of thought. Most of the narrations

in the Shia collection accordingly are not considered as authentic and
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actionable according to the Sunni theology and Usool Al-Hadith wa Al-Figh.
9.7 SHAVING SOME PARTS OF THE HEAD AND LEAVING OTHERS

When shaving the head, the whole head should be shaved. Shaving a part
of it and leaving the other is prohibited by the Prophet #5.

56.  Narrated Ibn 'Umar: JB - OuE p ALE Bhs (Jos 13 AT s

The Messenger of Allah (£ & &b& 5 e - By o
forbade qaza'. Qaza' means L.y e b Lo & Jsls 36 ik g
having part of a boy's head shaved PRV VR ST VIR DS SR N

&P f y wﬁﬂpgﬁ\&\;g&u\@dg&mg
and leaving part unshaven.

Sunan Abi Dawud 4193 - Saheeh

57.  Ibn 'Umar (May Allah be pleased 5 Goo Jus ale &1 Jo 8 S5y T, 15 wisy

with them) said: By 23 e oalesh wmnr Ay any b Lams Gl

The Messenger of Allah (£) saw a sl sqls ol oy, 'S 055 5 calS ogilt”
boy, some portion of whose head s ol Lt o s
was shaved and some of it was left
out. He prohibited them from that
and said, " Shave the whole of it or
leave the whole of it." (Narrated
by Abu Dawud with Saheeh chain

as per the conditions of Bukhari

and Muslim)

Riyad as-Salihin 1639 - Saheeh

A number of other traditions convey a similar message too, e.g. Saheeh
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Bukhari 5920; Saheeh Muslim 2120a; Sunan Nasai 5050, 5228, 5229, 5230; Jami
Tirmidhi Book 47 Hadith 3575; Sunan Ibn Majah Book 32 Hadith 3769,
Sunan Abu Dawud 4194 and so on.

Imam Nawawi mentions in his commentary of Saheeh Muslim that there

is an [jma (unanimous agreement of scholars) that Al-Qaza is makrooh.

9.8 BURYING THE BONES OF AQEEQAH

This is a practice that has no origins from the Kitab or Sunnah. It should
never be done. Shaykh Siddique Hassan Khan says about this and other
innovations similar to this that there is no daleel or evidence from the

Quran, Sunnah, or even the basic intellect.

9.9 AVOID SUPERSTITIONS

Some cultures have a lot of superstitions that have nothing to do with the

Quran and Sunnah. The parents should always avoid them.

58. 'Algama reported that 'A'isha  ade z o6 G g Gis 06 e Bis

used to go to children when they VN S :
13 ORIl g5 STl @disle peadl oo

were born and make supplication ) L
, Fas Sabds gy 5L ASHL b RIS el
for them. She came to a child and ’

: . 2oad 2 il g ek a2 56 L

removed its pillow and found a (sl B il (Dt ) S BB L
straight razor under his head. She (s i 2sih 2356 o o0 Gl 8
asked about the razor and the : D TP T PORUr I
Y desade & Lo 8 0025 818065 e 25K

said, "We put it there against the

jinn. She took the razor, threw it

away, and forbade them to use it.

She said that the Messenger of
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Allah, may Allah bless him and
grant him peace, disliked and

hated seeing bad omens in things.

She forbade doing that.

Al-Adab Al-Mufrad 912 - Daif

59.

Ruwaifi' bin Thabit said:

"The Messenger of Allah [SAW]
said: 'O Ruwaifi', you may live
for a long time after me, so tell the
people that whoever ties up his
beard, or twists it, or hangs an
amulet, or cleans himself (after
relieving himself) with animal
dung or bones, Muhammad has

nothing to do with him.""

Sunan an-Nasa'i 5067 - Saheeh
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CHAPTER 10

10. IS IT NECESSARY TO SACRIFICE AN ANIMAL FOR
AQEEQAH

Chapter summary

It is necessary to sacrifice an animal for Ageegah. If one donates an
equivalent amount, when it is not for purchase and slaughter of the

animal(s), the responsibility would remain unfulfilled.

According to a Fatwa by Lajnat Ad-Daimah, it is not acceptable to not do
the sacrifice and give an equivalent, or even higher amount, in charity.
The evidence for that is the hadith below which requires that the actual

sacrifice is to be done and the blood of sacrifice has to be shed.

This is an act of worship; the acts of worship have to be offered in the

exact same manner as commanded by the Quran and Sunnah.

60. Samurah (RAA) narrated that & Lo - & Ju5 08 - we & Lo, - 55 225

Allah's Messenger &said, "Every .. , = .. .5, iaenn .
8 Y w@.\s,%&éf@’w:}f }:Jb_v.lij‘\?l;
boy is pawned against his g ¢ y
e aEUR S-SR ESREIEg =
'Ageeqah,  he  should  be

slaughtered for on the seventh day sl

of his birth, his head is to be

shaved, and he must be given a




name."

Related by the five Imams
(Ahmad and the four Imams).

At-Tirmidhi graded it as Sahih.

Bulugh al-Maram, Book 12, Hadith 1359 - Saheeh
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CHAPTER I

11. CHARACTERISTICS OF THE ANIMAL FOR SACRIFICE
ON AQEEQAH

Chapter summary

For the boy, there are two goats for Ageegah, and for the girl, there is
one. However, if one wishes to sacrifice one each, some scholars
consider this to be sufficient too. One can also sacrifice the cow or
camel according to an opinion. Though some scholars permit having
shares in a big animal, the more correct opinion seems to be to sacrifice

the whole animal.

When selecting the animal, we should try to select a defect-free animal
as it is more virtuous. The conditions for the Ageegah animals are that
they should be of suitable age and when two of them are sacrificed,
they should be similar (in type, size, and so on). The gender of the

animal does not matter.

11.1 NUMBER OF ANIMALS TO BE SACRIFICED

There are two opinions in this regard:

- One: It is required that two sheep/goats be sacrificed for each male
child and one for each female child

- Two: One sheep/goat is sufficient for male as well as female




children.

Both opinions are based on certain narrations and evidence from the
Sunnah. We will first present the relevant ahadith for each of the opinions
and then explain their relationship and our preferred opinion according

to that.

AHADITH THAT MENTION ABOUT TWO SHEEP FOR BOY AND ONE SHEEP FOR
GIRL

61. It was narrated from 'Amr bin &= J6 e SHEs 6 owls 2 AT gt
Shuaib, from his father, that his e s e
cg-}q-‘f—c%\&c“;ﬁméﬁjﬁfcwdﬂ 2313
grandfather said: ) ) ) )
I 323l 2 g ade U Lo B Jgl el J6
"
The messenger of Allah was 06 42 85808 " Gylth es 5 80 LAY
asked about the 'Aqgeeqah and he

4 4 east S0l ) oy ade & Lo &1 052
said: "Allah, the mighty and

. . ,""3’3;‘.’/5‘! ijgfg;?,??a//fe,n /\3,
sublime, does not like Al-Ugqug' & 5 S8 sl be e ol &l i d

as if he disliked the word (Al- %5 J6 . "3e gdy 25 066G vE U

Aqeeqah). gl J6 oeB&L 2 qf 5 g el

He said to the Messenger of Allah: CBR QB plgiad
'But one of us may offer a sacrifice

when a child is born to him?'

He said: 'Whoever wants to offer
a sacrifice for his child, let him do
so, for a boy;, two sheep,
Mukafaatan, (of equal age), and

for a girl, one.'
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(One of the narrators) Dawud
said: 'l asked Ziad bin Aslam
about the word Mukafaatan and

he said: 'Two similar sheep that

are slaughtered together.

Sunan an-Nasa'i 4212

A similar message is also obvious from other ahadith, e.g. Sunan an-Nasa'i

4212, Sunan Abi Dawud 2842, and so on.

Also, consider the hadith below regarding the Ageeqah of Al-Hasan and Al-

Hussain:

62. It was narrated that Ibn 'Abbas 6 i &35 J6 o a3 jeds 53 J&T G
said: "The Messenger of Allah . .. . . . ,. ., o4
ger of g gEH F o ok 3R - el P
offered an 'Ageeqah for Al-Hasan
and Al-Husain, may Allah be
. P KPP A 5 51 e
please with them, two rams for == GRS R G oyl 1 o A1 0y

z§—/“ JG ‘uﬂ\:—a O‘?\ u./ﬁ ciﬁﬁ{— :;:« 4336 :;:« cCL;JJ-\

each." LGS G e

Sunan an-Nasa'i 4219 - Saheeh

The following ahadith mention about the command of the Prophet # to
Ayesha R.A. and Umm Kurz R.A.:

63. It was narrated that "Aishah said: sl SJ6 G 12 A 0% o dais 32

“The Messenger of Allah (saw) 5% O 555 ol phes e il o I8

commanded us to sacrifice two
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sheep for a boy’s Ageeqah and one A ad

sheep for a girl.”

Sunan Ibn Majah, Book 27, Hadith 3283 - Hassan

64. It was narrated that umm Kurz & - & £ 2 St Bis J6 o8 gl

1. N 3 ) . 2

said: "I came to the Prophet and . . GEH i e s 55— A o
asked him about the sacrificial

ek o Mllagidy oy e b Lo 2 2
meat. I heard him say: 'For a boy, ”

: gl Les 0Bl G " Jok s
two sheep, and for a girl, one *° 23 QBLE DI 2T gt Bl 5
sheep, and it does not matter if LBy A g3 0SS 2 Vi

they are male or female."'

Sunan an-Nasa'i 4217 — Hassan

Many other narrations convey the same meaning too e.g. Jami" at-Tirmidhi
1513, 1516; Sunan Ibn Majah, Book 27, Hadith 3283; Sunan an-Nasa'i 4215,
4216, 4218

AHADITH THAT MENTION ABOUT ONE SHEEP FOR BOY AS WELL GIRL

65. Yahya related to me from Malik 353 &6l 5 G5 o3 plis 28 UG 5 S35

from Hisham ibn Urwa that his

2

S T & o
CalE By (Bl QS 4 2E G 08

father, Urwa ibn az-Zubayr made o / /
Gh KB Ge 2a Of aagl g Bl 531 BUG 6
an Aqgeeqah for his male and

. il ALas) ey BBV L2 58 5lEy ol o
female children of a sheep each. Bty At oo QLY s U AL By 0y 02

Jpd el J o 5 gad Loy G

Malik said, "What we do about ’ )
- - 23 0 - GG o3 12 5 028 61 201 e

the Aqgeegah is that if someone == 35> H2 D057 OR R AE

makes an Ageegah for his V55,255 V5 tine Y5 5 s G5 Y Glslal
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children, he gives a sheep for both — =5 Gils Y5 1.8 G (e PG Y5 Kays

male and female. The Ageeqah is  , .o, . . s« . « . _t6.s8 -
f 1ec Gk V5 s 03aT5 a3 e AT (S0 5 Liile

not obligatory but it is desirable to

do it, and people continue to come

to us about it.

If someone makes an Aqgeeqah for
his children, the same rules apply
as with all sacrificial animals -
one-eyed, emaciated, injured, or
sick animals must not be used,
and neither the meat or the skin is

to be sold.

The bones are broken and the
family eat the meat and give some
of it away as sadaga. The child is
not smeared with any of the

blood”

Muwatta Malik, Book 26, Hadith 1076

Imam Malik related a consensus on this point among the people of
Madinah, which is to say that it was the living practice of the city
instituted by the Prophet # himself. He said:

s 32y Oyl 80 e oy 52 a5 G0 52 34 B 4kl s Bae a3 O3t ¥ ol 539

The matter in which there is no disagreement among us regarding the newborn

celebration is that whoever performs it does so for his child by offering a sheep for
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each male and female.

66. Yahya related to me from Malik b 3 &3z 8 (b 32 i 2 (2 S35
from Nafi that if any of Abdullah
ibn Umar's family asked him for

515 k) sl Y B AT 2L ST alles 2K 1

an Agqeeqah, he would give it to
them. He gave a sheep as Aqgeeqah
for both his male and female

children.

Muwatta Malik, Book 26, Hadith 1073

Consider, two important points about the hadith above:

It is mentioned in al-Majalis al-Wa’ziyah 1/335 from Imam Safiri that
according to Imam Bukhari, the most authentic of chains is what is
narrated by Malik, from Nafi’, from Ibn Umar (it is the same combination

found in this hadith).

Furthermore, Ibn Umar was an authority on the prophetic practice, so his

. . A= .
practices are usually attributed to the Prophet # himself.
Az-Zurgani writes:
B s B0 S0 06 ... Wk L A B metall 18T 25 e gl e O

Ibn Umar was the strictest of the companions in following the Sunnah, so it is an
obligation to propagate it... for the male and female are the same regarding (the

newborn celebration). - Sharh al-Zurgani 3/149
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67. Narrated Abdullah ibn Abbas: ROSIH( IR CRPRS A I (e PR JFEA R

The Messenger of Allah () & J55 3% gl oo diss io sl Wi
sacrificed a ram for both al-Hasan 235 G5 edy w;.\ F G ey e 0 Lo
and al-Husayn each (Allah be

pleased with them).

Sunan Abi Dawud 2841

The same message is also seen in other narrations, e.g. Jami ™ at-Tirmidhi

1519

A CLARIFICATION

The wording commonly used to emphasize the importance of Ageegah in

the ahadith is 4&42 M)l &5 &) meaning ‘indeed with the boy is an Ageeqah’

(or similar wordings e.g diae el (3 as mentioned in Sunan Nasa'i 4214)

as we have already seen in previous chapters.

If we take the meaning of Ageeqah as the sheep which is sacrificed (as
already explained earlier that it is one of the possible meanings of the
word Ageeqah according to the people of knowledge), then the ahadith
which contain the wording that ‘with the boy is an Ageeqah’ can be
considered to be pointing towards the sacrifice of one animal. And the
ones which would mention about two animals would have got the words

Ageeqatan as in the narration below.

B aage aylally Oliie pOal " any s gl o8 slas b e L) e

%3 Sharh Ma’ani Al-Athar 1/458, QUJ! sl 5l Wil (e Hbwdl S Hadith 1234
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Al-Bazzar reported from the path of the chain of narration of Atta from Ibn Abbas
as a Marfu narration that For a boy there are two Aqgeeqahs (i.e. two animals that

are to be sacrificed) and for the girl, there is one Ageeqah.

However, it is to be noted that as per our research, this is the only hadith
which has these wordings. Imam Ibn Al-Hajr Al-Asgalani mentions this

hadith in Fath-ul-Bari and says:

ML )b g OBL WA e " sl Bae (3 mgy ) sl s Y] Jaall s andss Y 2 JUBg

And he said: We are not aware of the use of this word (like this) except in this
chain. (On the other hand), the wording ‘for the boy are two sheep and for the

girl, one” appears in numerous ahadith.

That is why these ahadith are not to be taken for the evidence of the
permissibility to sacrifice a single animal for the boy. These ahadith require
reconciliation just like how the reconciliation is required between the two

above-mentioned opinions.

The reconciliation between these ahadith is that the word Ageeqah has
various meanings (as explained previously). It can mean the occasion
when the slaughtering is done, or the cutting of hair, or the actual animal
of sacrifice too. In the hadith where two Ageegahs are mentioned, the word
is used in the sense of sacrificial animal, and where one Ageegah is
mentioned, it is representing the other connotations of the word. With this

interpretation, there is no confusion about these narrations. What is

44 1308y syl -Aadall QUS - (5l o Zr W zid - o9 pdlul,” accessed November 21, 2020,
https://islamweb.net/ar/library/index.php?page=bookcontents&idfrom=9990&idto=10005&bk_no=52&ID=30
61.
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remaining after this is the reconciliation between the two opinions

mentioned earlier in this section. In the next sub-section, we have

attempted to reconcile between them.

RECONCILIATION BETWEEN THE TWO OPINIONS

The difference between the scholars is because of the apparent difference

between what is reported in these ahadith. The scholars have used two

approaches in this regard:

Some scholars have preferred some narrations over the others, e.g.
Imam Malik has preferred the narrations which recommend a sheep
each for the boy as well as the girl. This includes the ahadith with
some of the strongest chains.

Some scholars have provided interpretations to reconcile between

the ahadith as explained below.

Some of the examples of reconciliations include:

One of the interpretations is that regarding the Ageegah of Al-Hassan
and Al-Hussain, it was done with two sheep each but the Prophet
# gave one and one came from Ali R.A.%

Another possible interpretation is that the two sheep for the
Ageeqah of Al-Hassan and Al-Hussain might have been sacrificed
with a gap of some time. This might seem to be in contradiction with
the hadith narrated by Aisha (may God be pleased with her) in
which the Prophet (peace and blessings be upon him) # said:

4> “Fatawa - The Ageeqgah for a Male Newborn,” Dar al-Ifta al Misriyyah, accessed November 19, 2020,

https://www.dar-alifta.org/foreign/ViewFatwa.aspx?1D=9406.
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"Slaughter two similar sheep for a male newborn,"; some narrators
and exegetes stated that it referred to slaughtering the two sheep at
the same time. However, the preponderant opinion is that it means
that two sheep must be similar in age, weight, etc.; there is no
objection to slaughtering only one and delaying slaughtering the
other until it becomes affordable. For this reason, some scholars
mentioned the different narrations on whether the Prophet &
(peace and blessings be upon him) slaughtered one or two sheep for
each of his grandsons. Al-Mula Ali Al-Qari stated in his
commentary on Mishkat Al-Masabeeh that the hadith illustrates the
permissibility of slaughtering one sheep and that it is not obligatory
to slaughter two sheep on the seventh day after the newborn’s birth.
This means that a person can slaughter a sheep at one time and the
second one at another time, thus reconciling between the different
narrations.

The narration that mentions slaughtering one sheep states that the
Prophet # (peace and blessings be upon him) deemed it
permissible to slaughter one sheep for a male newborn and this
achieves and fulfills the Sunnah to facilitate the matter and remove
hardship. However, if one can do two, then it is more virtuous.
According to the point above, it would suffice if one animal is
sacrificed, either for the boy or the girl, however, it is preferable to
sacrifice two for the boys and one for the girl.

Some scholars say that verbal command of the Prophet & is for
sacrificing two sheep for the boy and one sheep for the girl. This
verbal command takes precedence over the action of the Prophet &

in terms of the derivation of the rulings.
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Preferred position:

Our humble in this regard is that if one has means, one should sacrifice

two animals for the male child and at least one animal for the female.

However, if one does not have means or have an Uzr because of which

one cannot sacrifice two animals, then he can do the Ageegah with one

animal as well irrespective of the gender of the child*.

WHY IS THERE A RECOMMENDATION FOR TWO ANIMALS FOR BOYS AND ONE

FOR GIRL

There are a couple of important principles that are required to be

understood in order to grasp this matter:

The sacrifice of Ageeqah is an act of worship. With regards to the acts
of worship, it is not appropriate to ask why is it one way and not
the other. For example, if one questions why there are two rakah’s in
Fajr; four in Dhuhr, Asr, and Isha; and three in Maghrib, we will tell
him that it is an act of worship and we have to obey as we have been
commanded. The same is the case with regards to the number of
animals for the Aqeeqah of the boy and the girl.

The second point to keep in mind is that there is always some
wisdom in what Allah swt has enjoined. Sometimes we understand
that and sometimes we don’t. Sometimes people in one era do not
understand that; while people in other eras and times realize their

benefit. Many of the benefits of the sunnahs are now proven by

% Shaykh Abi Abdul Mu’ez Ferkous, “ (pll 2890l ,59all 7, aMall (e Bl gl BLAI @:U slwSYI oS> 3
b alaa> 0095yd e doe jaell dus L}.i &l dunadl, accessed November 19, 2020,
https://ferkous.com/home/?q=fatwa-334.
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science. People of the past times did not have access to these
discoveries and they were required to follow it only because the
Prophet # commanded so - whether they knew the wisdom behind

that or not.

Now coming back to this matter, it is to be understood this matter is

grounded in certain social factors. To understand the wisdom behind this

ruling, one has to look at the social context of that time as well as the

Islamic approach towards the upbringing of girls. Some of the important

points in this regard are as follows:

The command to have two sheep to be sacrificed for male children
and one for female children is not because of the superiority of one
over the other. Had that been the case, the same ruling would have
been applied on the matter of Udhiya as well. But that is not the case
and one sacrifice is enough for males as well as females. Similarly,
there are many cases where women are given preference over men.
For example, according to ahadith, the mother is given three times
higher virtue than the father. Several other examples can also be
provided. In short, this factor (i.e. superiority of one gender over the
other) doesn’t apply to the matter being discussed and we need to
look for other factors to explain this.

We know that in the times of Jahiliyyah, the female children used to
be buried alive and there was really no happiness at their birth.
Even the Jews did not celebrate the Ageeqah of girls. Islam came and
changed the situation. There are many ahadith which explain the
virtue of raising female children. The paradise is promised by the

Prophet # who looks after well for his daughters and nurtures
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them well. This elevated status is not given to the male offsprings.
This point further emphasizes that the difference in the ruling on
the matter of Ageeqah is not because of the difference in the status
between men and women.

- Inthat society where female children were considered a burden and
something not to cheer about, Islam said that it is definitely
something to cheer about and the Ageegah for female children
should also be celebrated.

- Most important point: In Islam, one of the foundational principles
is that the burden of women and their guardians is reduced
wherever possible. One of the examples of this is that in the matter
of marriage, the responsibility to give dowry and organize the
wedding feast (Walima) is the sole responsibility of the groom; the
father of the women or the women herself is not made responsible
to even spend a penny. Similarly, when a woman earns, she is not
liable to give it to her husband or even spend it on the family; this
is the responsibility given to the men that they have to nurture and
nourish their families. If she chooses to spend her wealth on the
family, it is considered to Ihsan on her behalf. In line with this special
status given to women as well as their guardians, in the matter of
Ageegah too, their burden is lightened and they get their
responsibility fulfilled while doing one sacrifice whereas for male

children two sacrifices are to be done. And Allah knows best.

CAN ONE SACRIFICE TWO ANIMALS FOR THE BABY GIRL?
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There is no problem in doing that if one wishes to do that.#” However, one
should not do it thinking that it is the minimum requirement in shariah to

do so as it would create confusion about a shara’i ruling.

1.2 1S IT REQUIRED TO SACRIFICE SHEEP ONLY OR CAN ONE SACRIFICE
OTHER ANIMALS TOO

There is a difference of opinion among the scholars in this regard. The
main difference arises from the point that whether the sacrifice for Ageegah
is considered to be the same as the sacrifice for the Al-Adha or not. Based
on their opinion on this aspect, there are two main opinions among the

scholars:

- One can only sacrifice sheep/ram/goat for the Ageeqah

- One can sacrifice all the animals that have been allowed for Al-Adha
Let us examine each of the opinions and their evidence.
EVIDENCE FOR THE FIRST OPINION:

The scholars who opine that these two types of sacrifices are not the same

build their opinion on the following points:

- The rulings for Ageeqah and Al-Adha are very different from each
other and hence they cannot be considered the same. For example,
Ageegqah has to be done oncee while Al-Adha has to be done every

year. The ruling of being Wajib and Mustahab also varies between

742016 ”,5938)| 3550 - g sl - il ol e B Of S U,
https://www.islamweb.net/ar/fatwa/341989/%D9%87%D9%84-%D9%8A%D8%AC%D9%88%D8%B2-
%D8%A3%D9%86-%D9%8A%D8%B9%D9%82-%D8%B9%D9%86-%D8%A7%D9%84%D8%A8%D9%86%D8%AA-
%D8%A8%D8%B4%D8%A7%D8%AA%DI%8A%D9%86.
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the scholars regarding these two types of sacrifices and no single
ruling applies on both. Also, Al-Adha sacrifice is considered fulfilled
when done by one member of the household; whereas Ageegah is
required for every member. And there are other differences too
because of which the rulings of one cannot directly apply to the
other.

They also explain that the rulings derived for Ageegah based on its
similarity with Al-Adha are all based on Qiyas which is not
applicable here as the requirements of these two types of sacrifices
are very different.

They believe that only that much is to be followed about Ageegah
that is specified about it in the Sunnah and any additional
interpretations and conditions are not valid (e.g. certain qualities in

animals chosen for sacrifice and so on).

According to this opinion, only sheep/ goats can be sacrificed for Aqeeqah

as we find in various ahadith. The ahadith that show the practice of the

Prophet %

and his commands only mention them and not any other

animals. Moreover, when Ayesha R.A. came to know about a camel being

sacrificed for Ageegah of her nephew, she showed her dislikeness for that

as mentioned in the hadith below.

68.

Abdul Jabbar Ibn Ward said: I &« Jendi anl oy S e 5f (W)
heard Ibn Abi Mulaika say, when okl oy s B ¢ syl aal s U
a boy was born to Abdur Rahman

Ibn Abi Bakr (i.e Ayesha R.A.’s il o *

brother), it was said to Ayesha & & o™ = o8 sk ek gl o e
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R.A.: O mother of the believer, iy : - s & oo — W LB e S
sacrifice upon him or sacrifice for
him, a camel. She said: Allah’s

refuge! Rather (we will do) what

s L g = we U ol = ade e ¢ oyl
ade B Lo = A Jgey JB L Sy ¢l Slas
the Prophet & said: Two similar " OBl oL Tl
sheep

Sunan Al-Kubra 18684

EVIDENCE FOR THE SECOND OPINION:

The above position opposes the position of the majority of the scholars
who opine that the rulings for the sacrifice of animals on Ageeqah and Al-

Adha have parallels and similarities.

In response to the differences between the two types of sacrifices
mentioned in the previous sub-section, consider the example below. The
ruling for voluntary salah and obligatory salah are different (e.g. one is to
be offered only at the prescribed time and the other whenever convenient
for the person; if one gets missed, it has to be offered later while the other
is voluntary and option; and so on). However, the ruling for the
individual acts within these two different types of prayers are the same
(e.g. there is not a different way for Sujood or Rukoo in these types of
prayers and so on). Accordingly, a parallel is there between the sacrifice
of an animal on Ageeqah and the sacrifice of an animal on Al-Adha. It is
because of this that the scholars have practices Qiyas and have drawn
parallels between the two and considered certain rulings to be applicable

to both these types of sacrifices.
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Scholars belonging to this school of thought allow those other animals to

be sacrificed for Ageegah too that can be sacrificed on Al-Adha (e.g. cow,

camel, and so on).

In order to explain the dislike of Ayesha R.A. regarding the sacrifice of
camel, it can be said that it was regarding what is more preferred, i.e. in
the case of Ageegah, what is more preferred is the sheep. Shaykh Ibn Al-
Uthaymeen also holds the view of the permissibility of sacrificing camels
and cows for Ageeqah but mentions that what is more virtuous is the
sacrifice of sheep®. This opinion is supported by the narration below in

which the wording reported from Ayesha R.A. is regarding what is more

Afdhal or more virtuous.

69.

From Umm Kurz and Abu Kurz
who said: I saw a woman from the
family of Abdur Rahman Ibn Abi
Bakr making a vow to sacrifice
one camel when a son was born to
him. Thereupon Ayesha R.A.
said: No, rather the way of the
Prophet % is Afdhal (more
virtuous) - for the boy two similar

sheep and for the girl one.

MJTJB;A\Q)JU:‘}IG);QEJ’;CTf
R IR P ICRUPR - R
Bl oY s A o) asile W T

B ayldl es QLB OB Y e ¢ Judl

4842007 ”,>le>9 Jlguww e)&wé’\ -).5.'4.)\_91 VL ol (e G2 of ) J»,
https://islamqga.info/ar/answers/104399/%D9%87%D9%84-%D9%8A%D8%B5%D8%AD-%D8%A7%D9%86-
%D9%8A%D8%B9%D9%82-%D8%B9%D9%86-%D8%A7%D8%A8%D9%86%D9%87-
%D8%A8%D8%A7%D9%84%D8%A7%D8%A8%D9%84-%D8%A7%D9%88-
%D8%A7%D9%84%D8%A8%D9%82%D8%B1.
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Mustadrak Hakim 7669 — Saheeh

Some of the other evidence supporting this opinion can be seen from the

ahadith below.

70. Narrated Salman bin 'Amir Ad- o5 iz Gls S L 5 edi Gls
Dabbi: That the Messenger of
Allah (2 said: "For a boy, there

e o Rads 15 DlEs 2 Al Gr2 T

Jts J6 J6 ezl a6 o oule 25 o
is an 'Ageegah. So spill blood for >

. ‘:'. o’@’.’..’.w ’{a‘,/n 4.‘.1.0&\ &$
him and remove the harm from — %% % MG phey e 1 o B

G K s s A

Jami~ at-Tirmidhi 1515 - Saheeh

About the above hadith, the saying of Imam Malik is as follows*:
(.U‘ Ll c(l.is ds b—é.’;‘ii-’ 4,3‘\.3.3.;/9 C}EJ\ cﬁ) :_('Lﬂj aJe & L}sﬂ— & J)—w) Gl )j-@-“-%"\ :).x.:,,;\j O (\.A}U 3)3

UA:A.&J, (1 c(Lc J)\}J\

The saying of Imam Malik: the evidence used by the majority of scholars is the
hadith of the Prophet 2 43 s 16 iaae 58 32”. The use of the word ‘blood’ is

done generically and it is not made specific (to a particular type of animal).

Similarly, the hadith below is generic in meaning;:

71. Yahya related to me from Zayd ibn &5 32 QLT 5 05 08 (U 8 (GE Sis

Aslam from a man of the Banu P f B e
ff’ f GWQSJ%;&LJD&\«&%\&;W@&

% Hail Al-Jazi, “2020 ,gg42 90 ”,dniall bog s R, https://mawdoo3.c0m/2\§+5-d‘_lo3fi'_9¢_h.
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Damra that his father said, "The " 54 &afy " I8 wiad 2 oy oo &
Messenger of Allah, may Allah bless Cs B0 g 20" 065 2 55 505
him and grant him peace, was asked e
about the Aqgeeqah. He said, 'l do Al
not like disobedience (uquq),' as if
he disliked the name. He said, 'If

anyone has a child born to him, and

wants to sacrifice for his child, then

let him do it." "

Muwatta Imam Malik Book 26, Hadith 1070

About the word ¢ used in this hadith, the scholars explain®:
edly Ay LY ex 5o

This (word) is used without any specification (Umoom) for camels, cows, and

sheep.

72.  Yahya related to me from Zayd ibn %5 52 Gl 35 22 ol e (E Fis
Aslam from a man of the Banu
Damra that his father said, "The
Messenger of Allah, may Allah bless

sho B Jsts et J6 8 el 2 525 g e
"B LTV I AR 2 oy ade
. . B sl Mg 0 5 0a " J6s sy 55 G £
him and grant him peace, was asked = === %5 JB3 e B

about the Ageeqah. " e oy 1e dle

He said, 'I do not like disobedience

50 Maulana Zafar Ahmed Usmani, ";L«// ;)Lc‘/, vol. 17 (Karachi: Idara Al-Quran Wa Al-Uloom Al-Islamiyyah,
1989), 117.
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(uquq),' as if he disliked the name.
He said, 'If anyone has a child born

to him, and wants to sacrifice for his

child, then let him do it.' "

Muwatta Imam Malik Book 26, Hadith 1070

Imam Ibn Al-Hajr explains in Fath Al-Bari (12/10)s:

s gn ) axdy il o8 el Gl el e i s Ll iy Y1 sli) e pseadly |1 el i1 U

[ (osdly 2dly LY oo

Al-Hafiz Ibn Al-Hajr said: The majority (of scholars) is upon the permissibility
of camels and cows as well, and one of the pieces of evidence in this regard is the

hadith of At-Tabarani and Abi Shaykh from Anas which he has elevated: For him

(i.e. the newborn), Ageeqah is done from camels, cows, and sheep.

It is to be noted however that there are Daif narrators in the chain of the
above narration quoted by Imam Ibn Hajr. However, he considered it be

applicable based on other supporting evidence.

73. Wakee Narrated from Hareeth Ibn 310 d o O o Sy 8 155 Wi
Sa’ib from Hasan: Anas Ibn Malik
R.A. did the Aqgeeqah for his child

with a camel.

Musannaf Ibn Abi Shayba 24755

The same aspect becomes evident from the narration, An-Nafaga Ala Al-

2L ey o g e

51 Ali Ibn Naif Ash-Shahood, “daekall Y aallg gzl de guvga.”
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Ayal of Ibn Abi Dunya, Hadith 61
OUR PREFERRED POSITION:

It is preferred that one should do the sacrifice for Ageegah from the sheep
and rams wherever possible. However, if that is not possible or would
result in a significant hardship, only then one should consider sacrificing

from the cows and camels.

11.3 IF ONE IS SACRIFICING A COW OR A CAMEL, SHOULD IT BE
SACRIFICED AS ONE WHOLE OR CAN THERE BE SHARES IN IT:

There is a difference of opinion about this. Some scholars permit this on
the basis that they have done giyas and applied certain rulings from Al-
Adha on the sacrifice for Ageeqah; while the other scholars opine that if any
animal is to be sacrificed other the sheep or goat, the whole animal will be
considered as one. So for cows, as an example, it will be two cows for the
boy and one for the girl. Their opinion is that there is no evidence for

having shares in the camel or cow when it comes to Ageegah.
11.4 CHARACTERISTICS OF ANIMAL FOR AQEEQAH:

GENERAL CHARACTERISTICS

Imam Malik has explained the following requirements with regards to the

qualities of the animal chosen for sacrifice on Ageegah:

74.  If someone makes an Aqeeqah for Y pulals sl di (a GG o5 22 Ge 24
his children, the same rules appl s
’ PPY - St 9 6 3 s S5 1 00 38

as with all sacrificial animals - S g )
Whlar 285 Bl Y5 2 et 0 pU

one-eyed, emaciated, injured, or
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sick animals must not be used, b 2% Y5 i O dats Gl a st L5

and neither the meat nor the skin o
L3 G sley

is to be sold. The bones are broken

and the family eats the meat and

gives some of it away as sadaqah.

The child is not smeared with any

of the blood ."'

Muwatta Imam Malik, Book 26, Hadith 1076

Ibn Qudaamah R.A. said (al-Mughni, 7/366):

- The same defects should be avoided in the case of the Ageegah as in
the case of the udhiyah; i.e. the rulings on the Ageeqah are the same
as the rulings on the udhiyah concerning the age of the animal, and
the same defects are to be avoided.

- Itis not acceptable to offer anything less than a six-month-old sheep
or a two-year-old goat

- Itisnot permissible to offer a one-eyed animal that is obviously one-
eyed or a lame animal that is obviously lame,

- Itis not permissible to sacrifice a sick animal that is obviously sick,
or an extremely emaciated animal, or a mutilated animal that has

lost more than half of its ear or horn.

The acceptable age for an Ageeqah is five years in the case of a camel, two
years in the case of a cow, one in the case of a goat, and six months in the

case of a sheep (or one year according to another opinion).

It is to be noted here, as mentioned previously, some scholars do not
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accept the Qiyas between Udhiyyah and Ageeqah and accordingly they do
not consider the above conditions to be applicable. They accordingly
allow animals with some defects to be acceptable for sacrifice on Ageegah
too. For them, only those conditions are applicable for Aqeeqah which are
proven specifically from the ahadith on Ageeqah and not through Qiyas.
What is identified through Qiyas can be considered to be liked or Mustahab

but not a mandatory requirement, according to them.

TWO SPECIFIC CHARACTERISTICS MENTIONED IN AHADITH REGARDING
AQEEQAH:

One of the characteristics is that the Prophet # explained regarding the
Ageegah animals is that it does not matter whether the animal chosen is a

male or female. It also has no linkage with the gender of the child.

75.  Narrated Umm Kurz: o i Wis SO e g pedh Bls

That she asked the Messenger of ~— & ¢+ &% <4z gl & & e Bl e
Allah (%) about the 'Aqeeqah. He 38 5 52l el 3 o o3 122 8 o

4. N 1 gz %
said: "For the boy is two sheep, S e 1 o 1yt 20 o
and for the girl is one, it will not a ) ) )

. , Sy L 29 OB DA 2 " U akd)
harm you if they (i.e. the sheep) ’ ’

GG AT £ ErSh 28 Vs
are male or female." Ll ESTOISS 288 g

Jami~ at-Tirmidhi 1516 — Saheeh

The second condition is that they should be ‘Mugafi’atan”:

76. The Messenger of Allah, peace, o6t S 2 sl o e o i Jp2g &

and blessings be upon him,
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commanded them to sacrifice two e gl e ol

sheep which are mugqafi’atan for a

boy and one for a girl.

It is therefore important to ponder on the meaning of the word (&S

According to scholars, this word contains the following possible

connotationss:

a. The two animals should be equal (in size, health, and other aspects);

b. They should be of equal age (i.e. not that one is very old and the
other is young)

c. They should have two front teeth (showing that they are of
reasonable age) or they should be older than that

d. They should be close together and not apart from each other.

e. They should be sacrificed together (i.e. not with a significant gap

between the sacrifice of one from the other)

The opinions mentioned above seem to be supported by the wording in
Sunan Nasai 4212: wz 2% J«ad (630 36 i.e. 'two similar sheep that are

slaughtered together.’

It is also important to note that the word ‘Kabash’ is said for an animal
that is fully grown. For the female, it is that sheep that has the ability to

give birth to off-springs. Therefore, this consideration should be kept in

2 Codlod g 909 S Z ] Coolol g § el ], 68 cpll e p yas pads> G o]zl
7z gyjﬁ//f&wfja//@é S (Dar Al Kotob Al lImiyah 2010 ,&wedall CoSII ls); 6z - wfbeUM/
7145 - 6414 - (Cairo: Dar ul Hadith, 1995).
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mind when selecting the animal for sacrifice.

The scholars who do not believe in Qiyas between Udhiyyah and Ageegah

only consider the above points to be applicable and nothing else.

Having said that, the more defect-free your animal would be, the more

virtuous it would be, inshaAllah.

1.5 CAN THE SACRIFICE FOR THE EID AL-ADHA BE DONE WHILE
INTENDING FOR SACRIFICE OF AL-ADHA AS WELL AS AQEEQAH IN THE
SAME ANIMAL(S):

There is a difference of opinion among scholars on this matters:.

First opinion: This opinion is held by most Maliki and Shafi'i
scholars. According to them, a separate sacrifice is required for
Ageeqah and Al-Adha. The two cannot be combined. One gets what
he intends for.

Second opinion: This opinion is held by Hanafis, Ibn Qataadah, Ibn
Sireen, Hasan Basri, and other noble scholars. In their opinion, just
as the prayer to greet the mosque may be included with the
obligatory prayer for the one whose time to enter the mosque
coincides with the time for the standing of Jama’ah, the same way
these two intentions can be merged. Al-Bahooti (may Allah have
mercy on him) said in Sharh Muntaha al-Iraadaat (1/617): If the times
for Ageegah and udhiyah coincide, in that the seventh day or there-

abouts coincides with the days of sacrifice, and he offers the

53 “Ruling on Slaughtering One Animal for Both Udhiyah and ‘Ageeqah - Islam Question & Answer,” 2008,
https://islamga.info/en/answers/106630/ruling-on-slaughtering-one-animal-for-both-udhiyah-and-Ageeqah.
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Ageeqgah, that may also count as the udhiyah, or if he offers the
udhiyah it counts as the other, just as if the day of Eid falls on a
Friday, and he does ghusl for one of them, and if the pilgrim doing
tamattu” or Qiraan slaughters a sheep on the day of sacrifice, it

counts as both the hady that is required of him and as well as the

udhiyah.
Our preferred position:

The safest opinion in our humble opinion is to do the Ageeqah and the
sacrifice for Al-Adha separately if it doesn’t result in a significant financial
burden; if one is not capable to do both these types of sacrifices, one can

combine the intentions. And Allah knows best.
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CHAPTER 12

12. DUA FOR SACRIFICING THE ANIMAL ON AQEEQAH

Chapter summary

There are various duas mentioned about the time of sacrificing the

animals. The simplest of them is Bismillahi Wallahu Akbar.

12.1 WORDINGS OF THE DUAS FOR AQEEQAH MENTIONED IN THE
AHADITH

The command of the Prophet &2 is that Allah’s name should be mentioned
while slaughtering the animal (as can be seen in Saheeh Bukhari 985, 7400;
Saheeh Muslim 1960A and so on). This can be done using various

wordings. Some of the relevant ahadith in this regard are presented below.

77. From Ayesha R.A., She said: The k% Jo & Jo 56 ¢ 236 (2o 32
Messenger of Allah 2 did the
Ageeqah for Al-Hassan and Al-

G g S i e o s g

I+ 206 39 Lol e bk 1 sty Al
Hussain two goats which he ]
sacrificed on the seventh day and 1 e g iles e o 0
named them (Al-Hassan and Al- 1583
Hussain) and commanded that

. L . ovb daaE ods GAis Gle 2401 i 4
the impurity (i.e. hair) be removed D 1 ols Sy b el A1) g

from their heads. She said: The
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Prophet #said (about the animals
for sacrifice), “Slaughter them
with His name (i.e. the name of
Allah swt) and say - I begin with
the name of Allah; O Allah!, from
you and towards you. This is the
Ageeqah of so on and so (i.e.
mention the name of the child for

whom the Aqgeeqah is being done).

An-Nafaga Ala Al-Ayal of Ibn Abi Dunya, Hadith 41

78. From  Ayesha R.A., The L.yl Jo 30 s & o)z o
messenger of Allah £ did he
Ageeqah for Al-Hassan and Al-

\)J):O :J\.'éj cu).m;l-\j O,‘.M;L\ :5,&

Hussain and said: Say, 1 begin OO e oda chdly S @Bt ST dilg ) gun
with the name of Allah, Allah is
the greatest. O Allah, from you
and towards you. This is the

Ageeqah of so and so.

An-Nafaga Ala Al-Ayal of Ibn Abi Dunya, Hadith 41

12.2 A BEAUTIFUL GENERIC DUA FOR THE SACRIFICE

The hadith below is about the wording used by the Prophet & on Al-Adha.
This beautiful wording can also be used, preferably in conjunction with

the dua explained in the above ahadith.
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79.

Aisha reported: The Messenger of
Allah, peace, and blessings be
upon him, ordered for a ram to be
sacrifice. The
Prophet took the ram and laid it
to prepare for
slaughtering, then he said, “In the
name of Allah, O Allah, accept it
from Muhammad, the house of

brought as a

on its side

Muhammad, and the nation of
Muhammad.” Then, he sacrificed
it.

Sahih Muslim 1967

25 A sl o b Jts B aase o
225 % aaanb X0 daly o s ol
i g 028 Ty 002 5 28 140 0 o O

. G g4
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From the above hadith, we not only learn a beautiful dua of the Prophet #

but also realize that the Prophet & used to do the sacrifice with his own

hand. However, it is permissible to request other people to sacrifice on

one’s behalf too. For example, consider the hadith below and there are

numerous other traditions that give a similar meaning.

80.

It was narrated from Jabir bin

'Abdullah that:

the  Messenger  of  Allah
slaughtered some of his sacrificial
animals with his won hand, and

someone else slaughtered some of

2o S (oo 1 &g el 23 222 gt
:;9 WG L57.,\5- JBé cc@w\ é;g\ 9’; c’ér’\ Lls
i: g or o PR . P
OF el s ot i (2 oyl B2 a2 o jaxs
oy 84 G2k ey ole & o &1 5

B Gk
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them.

Sunan an-Nasa'i 4419 — Saheeh

12.3 OTHER CONSIDERATIONS

Please note a couple of important points in this regard:

Though one can make any dua any time, however, it is always
preferred to use the words used by the beloved Prophet . We can
see some common duas being recommended for the Ageeqah by
various people which we do not find in the ahadith. Though there is
nothing wrong with making those supplications (if they do not
contain any shirk), it is always better to use the duas found in the
sunnah.

Scholars opine that even if the above duas are not recited (but the
name of Allah swt is mentioned on the animal being slaughter), the
sacrifice for the Ageegah remains valid*. If the niyyah (intention) is
there, then it is not necessary to say it in words that this Ageegah is
from so and so®. It is mentioned in Silsila Al-Huda Wa An-Noor that
Imam Albani was asked about what to say at the time of Ageegah
sacrifice. He said that nothing is mandatory and one should say

what is said on the normal sacrifice, i.e. Bismillahi Wa Allahu Akbar

54 Without the name of Allah swt mentioned on the animal of sacrifice, it is not valid as we learn from Surah
of. G 4o e T ys IAERN ’

Ana’am, ayah 121: 4le & 2l &Y a1 U | KE Y5 (And do not eat from upon what Allah’s name has not been

pronounced). It also means what is not slaughtered in Allah’s name.

5% Shaykh Muhammad Ibn Saleh Al-Uthaymeen, </ e 45§90, vol. 8 (Saudi Arabia: Muassasah Shaykh
Utaymeen Al-Khairiyyah, 2013).
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- The scholars also explain that the child doesn't need to be present at

the place of the slaughtering of the animal
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CHAPTER 13

13. ABOUT THE MEAT OF THE ANIMAL SACRIFICED ON
AQEEQAH

Chapter summary

One can deal with the Ageegah meat in whatever way one wishes -
however, it is highly recommended that at least some portion of it
should be sent to the needy. If one wishes, one can donate all of it in
charity too, however, some scholars recommend that it is mustahab to

eat something from it.

13.1 SHOULD THE MEAT BE COOKED BEFORE DISTRIBUTION?

Shaykh Ibn “Uthaymeen (may Allah have mercy on him) said in Ash-Sharh
al-Mumti” (25/206):

“If he (i.e. the one who did the Ageeqah) wants, he may call his relatives
and friends to come together to eat... And there is nothing wrong with
cooking it and distributing this cooked meat, or distributing it raw. The

matter is broad in scope.”

There is nothing wrong with cooking the meat for distribution. The
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majority of the scholars consider it Mustahab to cook the Ageeqah meat.

Shaykh Saleh Al-Munajjid also explains®”:

A e ol o ¢ SIS Olomnad Gl Gam o gy L L 4 B3GE L o ¢ WIS aRR b iy
ws &) 2

It is Mustahab / liked that all of the Aqeeqah meat should be cooked even the
portion that is to be given from it in sadaqah - as narrated from some of the pious

predecessors that they liked it, e.g. Jabir Ibn Abdullah R.A.

Also, consider the narration below:

81. Ataa’ ibn Abi Rabaah used to say i " ard 3 sk o by ol o slhe O
concerning the Agqeeqah: "It o 3 e s ¢ b s s 3 ¢ U]
should be cut into pieces, cooked

with water and salt, and given as

gifts to one's neighbors.”

Sunan Al-Bayhagqi 19827

This indicates that it is liked to cook the meat of Ageegah sacrifice for

distribution or inviting others, though it is not mandatory.

13.2 DISTRIBUTION OF AQEEQAH MEAT:

% Ainas Malkawi, “2020 ,g94090 ", da.dall 0o @uud 4425,
https://mawdooS.com/W‘_p?J_M_W.

57 Shaykh Saleh Al-Munajjid, “2000 ”,l929 Jlgw el - g)gell dinie x0) g3,
https://islamga.info/ar/answers/8388/%D8%AA%D9%88%D8%B2%D9%8A%D8%B9-
%D8%B9%D9%82%D9%8A%D9%82%D8%A9-%D8%A7%D9%84%D9%85%D9%88%D9%84%D9%88% D8%AF.
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There are three main recipients of the meat from the sacrifice for Ageeqah:
Sty 533y Lo 58 1) 1 p

Ibn Hazm said (in Al-Mahilli): The Aqgeeqah (i.e. the animal sacrificed for the

new-born) is:

- eaten from,
- given the gift from (i.e. to relatives and so on), and

- given the sadagah from.

The opinions of various schools of thought regarding the percentages of

the above three are as followss:

S e Gl i 090 ciBally cplab¥lg SV Cp BRA) o (3 dH Oloaad ) &SOW G 131 Jga)

w8

..QJ.yu
e IS sy celad) ety il s T L) Aadall o e Ol Aty i) JB gl Jy3)
el Craly o et Guas iipial ) o Bda)l o 0L Jadl ) Bl ol te il g3

First opinion: The Malikis went towards the opinion that it is mustahab to divide
the meat of Ageeqah between eating (yourself), making other people eat from it,

and Sadaqa, without any prescribed percentages of fixed ratio.

Second opinion: Hanafis and Hanbalis says that it is Mustahib or distribute the
meat of Aqgeeqah in three portions (each of them 1/3%) — 1/3" for sadagah, 1/37
for the gift, 1/3™ for eating.

58 Ainas Malkawi, “dadall e ouends 4,28
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Third opinion: The Shafi'is went in the favour of the opinion that the meat of
Ageeqah is divided into two halves: One half for the one who makes the sacrifice

and the other for Sadaqah.

We learn from the ahadith, that it is highly liked that a reasonable

percentage of the meat of the sacrifice should be given to those in need.

82.

Narrated "Aisha: We used to salt
some of the meat of sacrifice and
present it to the Prophet (£) at
Medina. Once he said, "Do not
eat (of that meat) for more than
three days." That was not a final
order, but he wanted us to feed of
it to others, Allah knows better.

Sahih al-Bukhari 5570

83.

It was narrated from Nubaishah
that the Messenger of Allah (£)
said: "1 used to forbid you to store
the meat of the sacrifices for more
than three days, but (now) eat

some and store some.”

el 6. L ) o) B256 22 (A

ey ol B e By 15 s o

< @

Ly "ol 6959 BB Y T 0

%&?ﬁ)\j&@bisbﬁ:}é}j ‘é:c'g;i

R eI EA EE SO I R Ee R
S o 2 ol s e B e
" J6 . sy acds & e A J}fﬂj B Ao

LSS T 856 358 oo ik 12 (S X

-3

Sunan Ibn Majah Book 26, Hadith 3280 - Saheeh

84.

It was narrated that ‘Aishah said:

“The Messenger of Allah (%) only

QLR e (55 s s gl 1 SO ST Sk

EJB EESE 3 ag) 0E (B o3 A UE 28
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forbade storing the meat of the & 1. ey ole & Joo. & D25 2 G
sacrifices because the people were s esE 0 ;ﬁ\:pgﬂ
facing hardship. Then later he

permitted that.”

Sunan Ibn Majah, Book 26, Hadith 3279 - Hassan

From the above, we come to know that:

- We should consider distributing the meat of sacrifice to the people
in need
- We can eat from the meat of the sacrifice ourselves as well as store

it for later use

13.3 CAN PEOPLE BE INVITED OVER TO EAT LUNCH OR DINNER FROM
AQEEQAH MEAT

It is narrated about Ibn Umar R.A. that:
LSS ol g 8a¥ell UL sey e pl OIS

Ibn Umar used to invite people (for food) upon the birth (or children) and upon

the circumcision of the male children®.

From the above, it seems as if it is permissible to invite people for a meal
cooked from the meat of Ageeqah at one’s place or elsewhere. The scholars

have taken two positions in this regard which are explained below®.

%9 2l eizll - Y5 _paizeo gpid Sl clgo, 3 yiall oyl dus o dazma o dee b aus ¢, vol. 1 (Dar
ul Kutub Al-limiyyah, 1995), 395.

80 MYl Cardey] 7, (gaks wlidl Baeg daatall frubs S ) oy G938 - el Cardyyl -, accessed November
19, 2020, http://islamarchive.cc/fatwaa_show_144619_4.
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Some scholars have favored the position that he (i.e. the person who offered the
sacrifice) is the owner of it (i.e. the Ageeqah meat) with regards to what wants to

do with it.
And Ibn Sireen R.A. said: He can do with meat what he likes.
It is mentioned in Al-Mughni: If he cooks it and invites his brothers, it is fine.

Supporting these opinions is the practice of Abi Bakrah R.A.

85. Abdur Rahman Ibn Abi Bakrah  zady 45 55 05 sbs 650 f 23 290 e

was the first child born in Basrah. S I R LY T
f spadd) AT fable AL (85 Nais Al Igss

,;«’f.; <

So they sacrifice a camel for him
(as Aqeeqah) while they were at
Khuraybah. They organized the
meal for the people of Basrah and

it was able to cater for them.

Tabagat Al-Kubra, 3068

The above opinion is corroborated by other traditions from Tarikh

Damishg and other books®.

61 J}J}dlfolfp-[: 29990)) dézi &) g2l 0B I/ SO (}_T O3 dasee dlil e (}_T (Dar Al Kotob Al llmiyah <aSJ! ls
2005 ,dwelall), 45,
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Similarly, it is mentioned in the fatwa of Lajnatu Ad-Daimah (11/436) that:

st 3 3 el Lpod e Tt plalall s e famg ) Cpaled) ailss] e Loy Lalabs 5glsll ) W e i 1305

L L N |

If he for whom a child is born organizes meal and invites some of his Muslim
brothers to it and with that, he prepares something of meat, there is no problem

with that. In fact, it is a type of Ihsan.

However, some scholars have considered it makrooh as this might involve
show-off and other undesired aspects and people might get confused that

such things are a requirement of the religion.
Our preferred position:

We consider it Mustahab to cook the meat of Ageeqah sacrifice and invite
people over it as long as a certain percentage of it (or most of it) is given

in charity.
A recommended act to do over the Aqeeqah meal:

The guests should make the dua for the new-born. Father of the child can
also make dua in a congregation and request the people of virtue to say

Ameen on his duas.

86. Mu'awiya ibn Qurra said, 3= GA1J6 b A GAT 6 22 s

"

When lyas was born to me, I oL B B dae 08
invited a  group of the ) )

. s ade & Lo oI T B 1 D383
Companions of the Prophet, may ’

. . 5 i/"\.:.; ko, . oz ,".\ A °8z 1205 ,;{a/"ﬁ
Allah bless him and grant him = &% £33 85 48 el il
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peace, and I fed them and they  :J6 o6 el 251 5 a5 s ws K

made supplication. I said, 'You 55 106 0085 b5 a3 5 54 4 e

have made supplication, so may )
eeys 283 as DY

Allah  bless you for your

supplication.  If I  make

supplication, then you say,

"Amen".' He went on, 'l made a

lot of supplication for him for his

deen, his intellect and things like

that." He added, 'l still recognise

the supplication of that day in

n

him.

Adab ul Mufrad, Book 1, Hadith 1255 - Saheeh

13.4 CAN SOME SWEETS BE DISTRIBUTED WITH THE MEAT AS A SYMBOL
OF HAPPINESS?

It is mentioned in one of the fatawa in Lajnatu Ad-Daimah’s second

collection (10/469-470):

i BT e Y 5ol b r DL Leled 135 (i LY) Led foWly bl o 58 35050 83V alis (spld) iy

S L sslss

Distributing the sweets at the occasion of the birth of a child is from the customs
(or habits of people) and the fact of the matter is that it is permissible when one
does it like a custom and not while considering it a sunnah (i.e. an act of the
Prophet #concerning Aqgeeqah) or an act of worship; in that case, there is nothing

to worry about it.
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The same opinion is expressed by Shaykh Ibn Uthaymeen who said that
this one of the ways to show happiness and it is in congruence with fitrah

and there is nothing wrong with it®.
13.5 ABOUT THE SKIN OF THE ANIMAL

You can decide which part of the sacrificial animal to keep and which to
donate, but about the skin, there is a specific mention that it is preferred

to be given in charity.

87.  Narrated “Ali: ot o oi oF Ul Bl dag Bl

Allah's Messenger (£) ordered — =2 & & «F 3 o 75 2 B2 uls
me to give in charity the skin and i L.y ols & Lo & Ji2g il J6 . we &
the coverings of the Budn Wags &2 S oidh g Gl
(camels) which I had slaughtered.

Sahih al-Bukhari 1707

13.7 CAN THE BONE OF AQEEQAH ANIMAL BE BROKEN FOR USE

Some narrations mention that the bones of the Ageeqah should not be

broken. With regards to these, there are two opinions among the scholars.

- One group says that as these ahadith are weak, we cannot derive a
ruling from them that the bone of the Ageegah cannot be broken.

What would remain in practice then is the usual way of dealing with

62 Shaykh Saleh Al-Munajjid, “2009 ”, 1929 J1gw adYl - 39090 p9ad die (Solll 0593 (S,
https://islamga.info/ar/answers/134163/%D8%AD%D9%83%D9%85-
%D8%AA%D9%88%D8%B2%D9%8A%D8%B9-%D8%A7%D9%84%D8%AD%D9%84%D9%88%D9%89-
%D8%B9%D9%86%D8%AF-%D9%82%D8%AF%D9%88%D9%85-%D9%85%D9%88%D9%84%D9%88%D8%AF.
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meat, i.e. the bones can be broken as considered necessary.

- The other group of scholars mentions that there are several
traditions (though weak) and statements from the early generation
which mention that the bones should not be broken and accordingly

it is considered Makrooh to break the bones of the Ageegah.

Consider the narrations below:

88. From Atta: Ayesha R.A. said o Sl as o sae Bo JB S of Lo

(about the Agqeeqah): Its parts Lte e Y Y o)) 1l 2ile e sllas

e

should be cooked and its bones

should not be broken.

Mussanaf Ibn Abi Shayba 24263

89. From Umm Kurz and Abu Kurz: s J7 0 sl o)ls Y6 554l 55700 o0
A woman from the family of
Abdur Rahman Ibn Abi Bakr

52 o s sl oy ) S gl o o

- - wdl b Y)) il A o) aiile W Ty
made a vow to sacrifice, they will

sacrifice a camel (as Aqeegah). = ¥ o7 DLl 6L (I o o Joad
Ayesha R.A. said: No, but the — Siaxyeab ST e U Sy Yodor sy
Sunnah is more virtuous. For the
boy two similar sheep and for the
girl one. Its parts should be cut
but the bones should mnot be

broken. Then eat from it, feed

people, and give in Sadaga.

Mustadrak Hakim 7595
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Similar mention can also be seen in Mussanaf Ibn Abi Shayba 24262, 24264,
24265, Sunan Al-Kubra of Al-Bayhaqi 19287.

Recommended position:

The scholars explain:

A07/8 ¢ st & csssdl a1 &3 U] JLaT LS gl is s ¥ aiael) (ae oS e gl (333050 oYU

The ahadith mentioned about the prohibition of breaking the bones of Ageeqah are
not proven to be authentic as per the investigations into them, as it has been
pointed by Imam Nawawi in Al-Majmu and Mohadith Albani in Irwa Al-
Ghaleel.

Similarly, Imam Ibn Al-Hazm says in Al-Muhalla 6/240:
s Ll oS pe 2l 3 e
Nothing is authentic regarding the prohibition to break the bones (of Ageeqah).

In accordance with the above, the opinion regarding the permissibility to
break the bones of the Ageeqah appears to be stronger. Some scholars
explain that in the times of Jahiliyyah the people did not use to break the
bones of the Ageeqah; therefore going against them might be mustahab
and one should break the bones when making meat for this purpose. And

Allah knows best.

13.6 IS IT REQUIRED TO INFORM THE PEOPLE INVITED OVER THE MEAL
COOKED FROM AQEEQAH THAT THEY ARE EATING FROM THE
AQEEQAH SACRIFICE
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It is not essential for those who are invited to the Ageeqah meal to know
that it is an Ageeqah. If someone invites others to a meal and does not tell
them that the meat is an Ageeqah that he slaughtered, that is permissible
and the Ageeqah is valid because it is not stipulated in order for the
Ageeqah to be valid that the one who eats from it should know that it is
Ageeqah. But it is better to inform him of that so that he may pray for the

newborn to be guided and blessed®.
13.7 CAN PARENTS EAT THE AQEEQAH MEAT:

There is no restriction in all Sunni schools of thought to eat from the
Ageeqah meat®*. However, there is a ruling in the Shia figh that it is

disliked for parents to eat from the Ageeqah meat®.

13.8 GIVING AQEEQAH MEAT TO NON-MUSLIMS

It is permitted to give the meat from the sacrifice to the non-Muslim

neighbors as per the hadith below.

]

—n

90. Mujahid reported that a sheep (& 23 S G
was slaughtered for ' Abdullah ibn

1 55l G el gy Osils o 3415 0

'Amr. He asked his slave, 'Have

63 Shaykh Saleh Al-Munajjid, “It Is Not Essential in Order for the ‘Ageegah to Be Valid to Inform the One Who
Eats from It That It Is ‘Ageeqah - Islam Question & Answer,” 2012, https://islamga.info/en/answers/147029/it-
is-not-essential-in-order-for-the-Ageeqah-to-be-valid-to-inform-the-one-who-eats-from-it-that-it-is-Aqeeqah.

64 Mufti Muhammad Kashif, Qurbani& Ageeqah Q&A (Banglore, India: lhya Academy of Islamic Studies, 2018),
http://archive.org/details/QurbaniAgeeqahQA; Darul Uloom Deoband, “Ageega Meat,” 2012,
https://darulifta-deoband.com/home/en/Qurbani-Slaughtering/46404.

85 Sayyed Mohammad al-Musawi, “Are Parents Allowed to Eat Meat for the Ageeqgah of Their Own Child?,” Al-
Islam.org, October 20, 2020, https://www.al-islam.org/ask/are-parents-allowed-to-eat-meat-for-the-Aqeeqgah-
of-their-own-child.

132



you given any to our Jewish o9 Jk ess S dezif e
] ? } e % 2 2

neighbor? Have you given any to ot G 3l St L s

our Jewish neighbor? I heard the

Messenger of Allah, may Allah

. . . "~/T g ?./~: 4z d_b . i
bless him and grant him peace, e S s

P 2 , bt s s e
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say, '[ibril kept on recommending
that I treat my neighbors well
until I thought that he would

order me to treat them as my

heirs.'"

When sending meat to the non-Muslims, it would be desired to keep in
consideration the local customs. In certain situations, cooked meat might
be more acceptable and preferred as opposed to raw meat. Also, one

should be careful not to send the meat to the vegetarian people.

13.9 EATING ALL OF IT BY THEMSELVES

As apparent from the next hadith, it is recommended for Ageeqah that at
least a small part of the meat of the sacrifice should be given in charity.

Following are some of the scholarly opinions in this regard®:

- According to Imam Nawawi (as mentioned in Rawdat At-Talibeen
Wa Umdat Al-Mufteen), it is obligatory to give a portion of sacrifice

in charity

66 Shaykh Saleh Al-Munajjid, “Ruling on Eating All of the Udhiyah or Giving All of It in Charity - Islam Question &
Answer,” 2015, https://islamqga.info/en/answers/149415/ruling-on-eating-all-of-the-udhiyah-or-giving-all-of-it-
in-charity.
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- Al-Mirdaawi (may Allah have mercy on him) said, as mentioned in
Al-Insaaf: If he eats all of it, he is liable for the minimum share of it
that is acceptable as charity (i.e. to buy some and compensate that
he did not give the meat in charity in advance)

- Al-Bahooti (may Allah have mercy on him) said, as mentioned in
Kashaaf Al-Qinaa that if a person did not give anything in charity, he

is liable

However, it is to be noted that the above injunctions are with regards to
the Udhhiyah sacrifices. Concerning the Ageegah, there is nothing in the
shar’i texts to indicate how it is to be distributed, or whether it is

obligatory to eat from it or give it in charity.

Therefore the individual may do whatever he likes with it: if he wishes he
may give all of it in charity, or if he wishes he may eat all of it, but it is

preferable to do with it what is done with the udhiyah.
13.10 GIVING ALL OF IT IN CHARITY

Some scholars believe that it is Mustahab to eat at least a small portion of
the sacrifice and one can donate the rest. Their evidence is the hadith below

(and other similar narrations) in which the Prophet # commanded 1,
4d . - & . " . . o e .
;5125 I3+ 515 meaning “so eat from it (i.e. the sacrifice), preserve (some of) it,

and give (some of it) in charity”.

91. Abdullah b. Waqid reported: Bis g Gl Al o) 2 ) s

Allah's Messenger (¥ forbade 33 o5 A e 0 SG gl et B e s UG

(people) to eat the meat of .4 BTz oy aded dod iy 206
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sacrificed animals beyond three
days. Abdullah b. Abu Bakr said 1
made a mention of that to 'Amra,
whereupon she said: He has told
the truth, for I heard 'A'isha say:
The poor among the people of the
desert come (to the towns) on the
occasion of Id al-Adha during the
lifetime of Allah's Messenger (£).
Upon this Allah's Messenger (&)
said: Retain with you (the flesh)
sufficing for three (days), and
whatever is left out of that give in
they (the

Allah's

charity. Later on,
Muslims) said:
Messenger, the people make
waterskins with their hides (i.e.
the hides of their sacrificed
animals) and they store fat in
them. Thereupon he said. What
with that then (or “what is so
concerning about it’)? They said:
You forbade (us) to eat the flesh of
sacrificial animals beyond three
(days); whereupon he said: 1
forbade you for those (poor

persons) who flocked (to the towns

AT 555 0o 8556 Lag Gl S Gaa AU3
B Jsts 535 A Ham et 3 5 o
she & o @1 3yt JUS Gl e b1 o
DS " 10 F B 1D L
AN SN N NS N HIGU R
A Jszs JU 53 g S5l ahbiss
PBE O EZ B A G s e 1 Lo
S e i K2 G I o s bl A

N L S IO 02 S T PR TR
" 18%aT5 1972 3l5 1SS £33 ) sl
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on this occasion for getting meat)
but now when (this situation has
improved) you may eat,

preserve and give -in charity.

Sahih Muslim 1971

They also give in evidence the ayah below:

’@'Lﬂ\ Iyaabfy e WSS Byis g 36O ke A ISR g VKJ KRR VQ Biles 0315

e V‘Q"J IR s i

We have made sacrificial camels (and cattle) among the symbols of Allah, in
which there is (much) good for you. So, pronounce the Name of Allah over them
when they are lined up (for sacrifice). Once they have fallen on their sides (after
the sacrifice), eat from their meat, and feed the needy — those who do not beg,
and those who do. In this way, We have subjected these ‘animals” to you so that

you may be grateful. (Surah Hajj, Ayah 36)

They also present a hadith as evidence in which the Prophet % order a
piece of meat from each of the sacrifices to be put in a pot which was then
cooked. The Prophet £ and Ali R.A. ate from it and drank its soup. Based
on this the scholars considered it Mustahab to eat from the meat of the

sacrifice.

Based on the above, many scholars have held the opinion, that as the
injunction from the Quran and the hadith above requires eating from the
meat of the sacrifice, one should at least eat some portion. They consider
it recommended or liked (Mustahab) but not obligatory (wajib). This means

that even if someone donates all the meat, there is no sin in that.
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In our humble opinion, the main intent and message of the sacrifice is to
consider the poor and feed them. The injunction to eat was permission or
likeness rather than an obligation. Therefore, it can be said that there is
nothing wrong if one donates all of it in charity. There is evidence for that
from the sunnah too as we learn from the narration below and it might be

closer to the spirit of the Quran and Sunnah. Wallahu Aalam.

92.  ‘Ali bin Abu Talib narrated that — &yusd S pp 282 Gl e py 122 Bs
the Messenger of Allah (£ 0k 5 et 23 sed et ot o ot
commanded him to distribute the ) L -
. o . ol & ide OTaaT 3 Gl o3 290 A% O g3
entire sacrificial camel - its meat, ) o

- FA L g ade B Lo A Jo2s O gl LIG
skin, and covers - among the phors ke ) o 1 25 OT G2
poor. By slss WA W sl Lk o

Sunan Ibn Majah Book 26, Hadith 3277 - Saheeh

The same opinion was also endorsed by Imam Ibn Qudama as mentioned

in Al-Mughni s
13.1 SELLING THE MEAT:

It is not permissible to sell the meat of the sacrifice or to give it as a part

of the wage to the butcher.

93. It was narrated that ‘Al (V) =) §f 3 2 e tp K 22 Lkt Eis

<ic) said: The Messenger of Allah PR U I PR ARG
) & f A sl Al JB s B g ods Ge (I

67 Shaykh Saleh Al-Munajjid.
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(#) instructed me to share out the = 3 ke 281 8 3 Lo sl JJo
meat of his sacrifice and to be in o g b st Y B iy ioiog syl
charge of it, and to share out its ’ B o
skin and blankets, and he B L b 2 0
instructed me not to give the
butcher anything of it (as a wage)
and said: We will give him

something ourselves.”

Musnad Ahmad 593 - Saheeh

It is said in At-Tahzeeb:

58 i 25 0V L s mw O 592 Y

It is not permissible to sell anything from it (i.e. the Aqeeqah) as he sacrificed it

to gain closeness to Allah swt.

The scholars explain, that if however, the butcher is poor, it can be given

to him as a gift and not as a part of his wage®.
13.12 OFFERING THE AQEEQAH MEAT AS WEDDING FEAST:

If one wishes to use the Ageeqah meat for use in the wedding feast, there

are two opinions regarding this.

- From the perspective of the opinion that at least a small portion of

68 |[mam Hussain lbn Fara Al-Baghawi, At-Tahzeeb Fi Al-Figh Al-lmam Al-Shafi’i, 8:49.

89 Shaykh Saleh Al-Munajjid, “Selling a Sacrificial Animal, and the Acceptable Age for an Animal for ‘Ageeqah -
Islam Question & Answer,” 2008, https://islamqga.info/en/answers/47030/selling-a-sacrificial-animal-and-the-
acceptable-age-for-an-animal-for-Ageeqah.
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it is to be given in charity, if one intends to use the meat in the
wedding feast, a portion of it must be separated and given to the
poor

According to the second group of scholars who do not believe that
the rulings for Udhiya apply to Ageegah, one can do whatever he likes
with the meat from the sacrifice on Ageegah. According to this
opinion, there is nothing wrong if one uses all of it in preparing the

wedding feast.
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CHAPTER 14

14. SHAVING THE HEAD

Chapter summary

One should shave the head of the child on the seventh day. Afterward,
saffron should be applied to the head of the new-born without being

excessive about the application.

14.1 WHAT IS ALREADY COVERED ABOUT SHAVING THE HEAD:

Various aspects regarding shaving the head have already been discussed

in the previous chapters. This includes:

- The hair on the head of the baby should be removed on the seventh
day

- When the head is to be shaved, it should be shaved in full (i.e. not
leaving certain parts unshaved)

- There are various benefits of shaving the head.

In this chapter, we will only cover some additional aspects.
14.2 RULING ON SHAVING THE HEAD OF THE BABY GIRLS.

There is a difference of opinion among scholars regarding whether the

head of the baby girl is to be shaved or not.

- First opinion: According to Malikis and Shafi’is, the head of baby

140



girls has to be shaved
- Second opinion: The Hanbalis are of the view that it should not be

shaved
Let us examine the evidence for both groups of scholars.
Evidence for the first Opinion:

- The evidence for this is the hadith according to which s2¥ (i.e. the
hair on head at the time of birth) have to be removed. This is valid
for male as well as female children as they both come with such hair.

- Moreover, there is no evidence which prohibits that the heads of
infant girls should not be shaved.

- The narrations mentioned in the chapter on “Additional charity with
the Ageeqah” mention that Fatima R.A. donated in charity the silver
equivalent to the weight of hair of her daughter. This shows the

permissibility of shaving the head of the baby girl.
Evidence for the Second Opinion:

There is absolutely no doubt that women have been prohibited from

shaving the head as it appears in several ahadith.

94. It was narrated from 'Ali: 355 4B 06 fady o g da2 e

"The Messenger of Allah [SAW] <& & «P% &5 S5 52 e Bas Ju

forbade women to shave their b i a2 O Ly oo d Lo &0 J 25 2
heads."

Sunan an-Nasa'i 5049 — Saheeh
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A similar message can also be found in many other traditions including

Saheeh Muslim 104 A, Sunan Nasai 4059, Sunan Abu Dawud 1984, 1985.

Another argument presented by the scholars who hold this opinion is that
the narrations that command to shave the head only mention the baby

boys.
Our position:

Though both opinions have backing from the evidence, in our humble

opinion, the first opinion appears to be stronger.

14.3 WHEN SHOULD THE HEAD BE SHAVED?

Though some scholars believe that there is no particular order in what
needs to be done first and which later on (e.g. naming, sacrificing, shaving
the head, and so on), some scholars, after their thorough analysis, have

formulated the following opinion:
Aaall el Ay gall ) il O et

It is considered Mustahab that the head of the child should be shaved after
the sacrifice of Aqeeqah”®.

14.4 WHAT SHOULD BE DONE AFTER SHAVING THE HEAD

The head can be applied with Zaafran / Saffron.

Other fragrant substances can also be applied as long as they are not of

any harm to the baby and his / her hair.

70 Imam Hussain lbn Fara Al-Baghawi, At-Tahzeeb Fi Al-Figh Al-imam Al-Shafi’i, 8:50.
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95. Narrated 'Amr b. Suh'aib:
Narrated Buraydah ibn al-Hasib:

When a boy was born to one of us
in the pre-Islamic period, we
sacrificed a sheep and smeared his
head with its blood; but when
Allah brought Islam, we sacrificed
a sheep, shaved his head, and

smeared his head with saffron.

Sunan Abi Dawud 2843 - Hasan Saheeh

96. From Ayesha R.A., she said: In
Jahilliyah, when we used to do
Ageeqah of a child, we used to
wet cotton with the blood of
the sacrificial animal and

when we used to shave the

head of the child, we used to
put it on his head. So, the

Prophet # said: Put fragrance

in place of blood.

Saheeh Ibn Hibban, 5308 - Saheeh

< ¢CL>L>- s (Aaale
Isals- 155 (sl @:@ww\ \}wm
<k a “.;L*’s“j‘du:’“‘“‘ S Je"“u‘J

Lajb- f"‘“ 5% \511;\ 3
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CHAPTER 13

15. ADDITIONAL CHARITY WITH AQEEQAH

Chapter summary

One should weigh the hair of the head-shave of the new-born, and
donate in silver an equivalent weight. It is also ok if one estimates the
weight and donate an amount that is safely above the estimated

weight.

One of the key themes of the shariah is that it encourages giving - whether
in the form of mandatory almsgiving or zakah or in the form of voluntary
donations. Though Ageeqah itself is a means of helping others in the
society and strengthening the bonds of relationship and affiliation with
them, there is a command for optional additional charity on this occasion
as explained in this chapter. When a deen encourages so much love for
humanity that it is always enjoining thinking about the welfare of others,

why would anyone not fall in love with such a deen?

It is a sunnah to weigh the hair of the newborn after the shaving of his/her
head and give an equal amount of silver in charity. The following ahadith

explain this sunnah:

97.  Yahya related to me from Malik 2 w22 82 3 s 3 clU o S0s5
from Jafar ibn Muhammad that
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The above narrations show that this practice is recommended to be

his father said, "Fatima, the
daughter of the Messenger of
Allah, may Allah bless him and
grant him peace, weighed the hair
of Hasan, Husayn, Zaynab, and
Umm Kulthum, and gave away in

sadaqa an equivalent weight of

silver."

Muwatta Imam Malik, Book 26, Hadith 1071

followed for boys as well as girls.

s ade B Lo B Jols B4 ALG &35 J6
PR T Ay cos. oL 5. L . 4

W 8U3

Muwatta Imam Malik, Book 26, Hadith 1071

98.

Narrated Muhammad bin 'Ali
bin Al-Husain: That Ali bin Abi
Talib said: "The Messenger of
Allah (saws) had the 'Ageeqah for
Al-Hasan with sheep, and said:
'O Fatimah! Shave his head and
give the weight of his hair in silver
as a charity.'" He said: "So I
weighed it, and it was the weight
of a Dirham or a bit of a Dirham."
- Jami® at-Tirmidhi 1519 (Hasan)

o phes e 1 o 1 0525 58 J6 (IG
S U TEE AR N S
D 31 08 135 SSS i 06 K o
;ﬁ;gﬁ;:&,ﬁ,\;ﬁ;ﬁ}{fj@.c@;;
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There are other narrations too that point out about silver being given
according to the weight of the hair, e.g. Jami at-Tirmidhi 1519, and Book
26, Hadith 1072.

Two important points for consideration:

1. Itisto be noted that the narrations point out this aspect of additional
charity about the grand-children of the Prophet # and no evidence
is found that he made it mandatory for everyone. It is accordingly
said that doing so is a mustahab or liked act but not an obligation.

2. Itis also to be noted that this additional charity is recommended to
be in silver (or an equivalent amount) and not in gold. However,
according to a weak narration in Muajam Al-Ausat of At-Tabarani
(as mentioned in Majma’a Al-Bahrayn, 1913)%, it is narrated from Ibn
Abbas R.A. that this charity can be done either in the weight of silver
or gold. However, there is a narrator Rawad Ibn Al-Jarrah in the
chain of this narration, and he is considered weak. Therefore, one
should weigh in silver to fulfill the sunnah and then he can spend on
charity on top of this whatever he likes. This would inshaAllah result
in two rewards: One for following the sunnah and the second for

the charity.

71 Imam Ibn Hajr Al-Asqalani, _gte// ekl vol. 4 (Mu’assatul Qurtuba, 1995), 272.

146



CHAPTER 16

16. FIQH OF NAMING THE CHILD

Chapter summary

Names have an impact on personality. We should therefore try to give
good names to our children. It is highly virtuous to name the child
after the name of the Prophet . One can also choose a name based on
the names of other Prophets, companions, and so on. Some of the most
liked names are those which show Uboodiyyah to Allah swt e.g.
Abdullah, Abdur Rahman, and so on. One should never have names
that show Uboodiyyah to anyone other than Allah or names that have
bad meanings. If one has got a name with a bad meaning, it can be

changed when one realizes this.

16.1 PERMISSIBILITY OF NAMING EARLIER THAN THE SEVENTH DAY:

It is recommended by the Prophet # that the child should be named on

the seventh day after birth. Shaykh Bin Baz explains this as follows:

bW Yy e e Oy oy ST il ) gl Ll skl sy e s O il Y 3 2

7250 ST 203G cu\ £s ‘;C'“' Ols LSJY}M £s m,a\ji au) ) 48.3ij| £ )L«Aﬁ“ JY}T gLt %ﬁ;’ L“S.‘.‘j‘

72 https://binbaz.org.sa/fatwas/28378/%D8%AD%D9%83%D9%85-
%D8%A7%D9%84%D8%B9%D9%82%D9%8A%D9%82%D8%A9
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“The sunnah for the father of the child is that he should sacrifice for his young
child... get his head shaved and name him. And (even) if someone names a child
upon birth, there is no harm in that as the Prophet #named some of the children
of Ansar on the day of their birth. He also named his son Ibrahim on the day of
his birth. All these are from the sunnah just like naming on the seventh day.”

The ahadith below also include those ahadith in which the Prophet %
named his son and also the children of Ansar on the day of birth or when

they were brought to him soon after birth.

16.2 IMPORTANCE OF GOOD NAMES

99. Narrated Abu Darda': ks e &1 o &1 25 J6 06 i5dn of 52

The Prophet () said: On the Day 50 #5815l a5 2l £33 0300 850
of Resurrection you will be called gt
by your names and by your

father's names, so give yourselves

good names.

Sunan Abi Dawud 4948 - Daif

It is to be noted that though the above hadith is generally classified as
Daif, the part of it which mentions that the people would be called by the
names of their father is proven in the light of several other ahadith
including Saheeh Bukhari 6177, 6178; Saheeh Muslim 1735, 1736; and Sunan
Abu Dawud 2756.
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Also, the above hadith is present in several collections” including Musnad
Ahmed, Sunan Ad-Darmi, Musnad Humaidi, Saheeh 1bn Hibban, Musnad Ibn
Al-Ja’ad, Sharh As-Sunnah of Baghwi, Sunan Al-Kubra of Al-Bayhagqi, Sh'ub ul
Iman, Al-Kamil of Ibn Uda’ee, Jami” ul Ahadith of Al-Suyuti, Tarikh Al-Damishq
of Ibn Al-Asakir and so on.

16.3 MOST BELOVED NAMES:

100. Anas said, "On the day he was &l 3 36 Gl 06 J@ 2 phs Bl
born, 1 took 'Abdullah ibn Abi
Talha to the Prophet £

b of 5 ae E285 16 T 22 o 22

& o i3 ‘5‘45639&“)%*9&‘&;3‘32
I found him wearing a woolen SE sk 10U O st K 505 3 ol wle
robe while he was marking one of

' . el B8 F BN o S g D
his camels with tar. ”

e @ Lo 20 U ¢l B2l a6 L
The Prophet said, 'Do you have -
) B B R Y Es Sk s
any dates with you?' 'Yes,' I

replied. I gave him some dates.

He chewed the dates and opened
the child's mouth and put some
chewed dates and did tahneek (i.e.
rubber the pallet with the chewed
date). The child licked his lips.

The Prophet, may Allah bless him

and grant him peace, said, 'The

(e sl ‘&EL&««E{J sl £y H3ed8 &D&g»," accessed November 20, 2020,
https://majles.alukah.net/t54130/.
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Ansar love dates,' and gave him

the name 'Abdullah."

Sunan Abi Dawud 4950

101. Narrated AbuWahb al-Jushami: dal 23 As Wis a3 bpk Bl

The Prophet (&) said: Call 9% <= & &A= Gl QUL
yourselves by the names of the .23 iy (35 4l 32 (b 5 flae Sis
Prophets. The names dearest to

Allah  are  Abdullah  and

Uy wle & Lo & Jstg 6 J6 s &

Xzg i b ) LA sty LS 9L¢”L’ 3an3
AbdurRahman, the truest are

i nlgs, # oo ,,«,?./T, u\ifh,”; = ,‘l/o?, ./°@\
Harith and Hammam, and the P Sl ply s il 7

worst are Harb and Murrah.

Sunan Abi Dawud 4950

The above hadith is classed as Saheeh except for the point about naming

after the names of Prophets. However, the actions of the Prophet ¥ give
evidence that he named after the names of Prophets (as seen in the next

hadith).

Some other ahadith also convey the same message, e.g. Al-Adab ul Mufrad
814, and Sunan Nasai 3565.

16.4 AVOID THE NAMES WHICH SHOW UBOODIYYAH TO ANYONE OR
ANYTHING OTHER THAN ALLAH SWT

It is said about Abdur Rahman Ibn Auf R.A.7:

74 Shaykh Khaleel Ahmed Saharanpuri, 8 7 - 290 Q_;/;‘_,bgj Jggzxall JLU(Dar ul Kutub Al-limiyyah, 1970), 217.
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His name in the days of ignorance was Abd Al-Amr, and it is said that it was

Abd Al-Ka’abaa. So the Prophet #named him Abdur Rahman.
Tabagaat Ibn Sa’ad 3/124, Mustadrak Halim 3/306

Accordingly, we should also avoid any names that indicate being a slave
or worshipper of anything other than Allah swt. The narration above also

explains that we do not worship the Ka’abah but Allah swt.
16.5 NAMING THE CHILDREN AFTER THE NAME OF THE PROPHET =:

The hadith below clarifies the permissibility of naming the children after
the name of the Prophet # but impermissibility of having the same

Kuniyah as him.

102. Jabir said, "A man had a child and 33 Sis J6 a2 2 Bis 6 Bl Sis
named him al-Qasim. We said, s 6 G g 35 106 ey &

'We will not give you the kunya | R ]

526 RV W T LS Y S )

Abu'l-Qasim nor will we so honor — ~ ’

you (i.e. no one should try to get P S e 1S ey e 1 o

this honor which is associated

with the Prophet of Allah ). The

Prophet & may Allah bless him

and grant him peace, was told and

said, 'Call your son 'Abdur-

Rahman.

Al-Adab Al-Mufrad 815 - Saheeh
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103. Jabir b. 'Abdullah reported that a 322 &is Y6 s 25 A (28 43 222 @i
child was born to a person from ol 1 G Gas b Bis s g
the Ansar and he made up his

, o BE S Y g g O Gz s
mind to give him the name of ’

ale & s 5y :t ed ds ?/T ’\/ﬁ
Muhammad. He came to Allah's 2 %% & G 8 Gb W= 32 01 3%
Apostle (£) and, asked him (about 1555 Y5 &4 1% ja caesf " Jus 0l

it), whereupon he said: R

The Ansar have done well to give
the name (their children) after my

name, but do not give them the

kunya after my kunya.

Sahih Muslim 2133f

The above ahadith show the eagerness of the companions to name their

children after the name of the Prophet .

There is no question about this that naming the children ‘Muhammad’ in
the love and honor of the Prophet £ is highly virtuous; however, it does
not automatically ensure Jannah for the child and father as opposed to the
belief held by some people. A narration that mentions such a reward for
naming the child ‘Muhammad” is declared by the hadith scholars as

fabricated”™ and there is no authentic evidence for such a belief.

There are many beautiful names of the Prophet # from which we can

7> Moulana Muhammad Abasoomar, “Keeping the Name Muhammad,” Hadith Answers (blog), April 28, 2016,
https://hadithanswers.com/keeping-the-name-muhammad/.
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choose the names of our children.

104. Abu Musa Ash'ari reported that .z 5 Gt i Loy 23 G
Allah's Messenger (£) mentioned

Z
- A
oL o < “gx ° 0o~ o~ .,“y\

L“5\&:— cawé\u&ojﬁd O F s
many names of his and said: . ) )

s acde A o &1 Jslg S8 U6 (s a1 Lgh
I am Muhammad, Ahmad.

P < <
A0% g4 2 1 4% oi 2 9~ 71

iy dafy g el Jm el b d 2
Mugaffi (the last in succession),

"

Hashir, the Prophet of repentance,
and the Prophet of Mercy.

Sahih Muslim 2355

105. Jubair b. Mut'im reported on the .35 sl (s 53 Gl (2 53 dles s
authority of his father that he
heard Allah's Messenger () as

saying:

I have many names: I am
Muhammad, 1 am Ahmad, I am
al-Mahi  through whom Allah Vs gy 046 T B 0y
obliterates unbelief, and I am
Hashir (the gatherer) at whose
feet people will be gathered, and I
am 'Aqib (after whom there
would be none), and Allah has
named him as compassionate and

merciful.

Sahih Muslim 2354B
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Naming the child ‘Muhammad according to Shia Figh:

It is to be noted that naming a child as Muhammad is a highly
recommended act in the Shia figh too. While quoting these narrations, we
wish to clarify that the Shia texts and narrations are not considered as
evidence in the theology and figh of Ahlus Sunnah Wal Jama’ah due to
significant differences in the beliefs and the Usool. However, we are
presenting these narrations here for the knowledge of any scholars
reading this book, any Shia readers, and other people who might be
interested to know the stance of Shia figh on this matter whose virtue is a

common aspect between the Shia and Sunni figh.
L DIt Y 5 bl 3 gl 5 00t ST T0EE T3 2250 13

If you name the child Muhammad, honor him, make room for him in gatherings,

and do not frown at him (Tarikh Baghdad, vol. 3, p. 91).
RCERVICES - JPUPATE DI E St E IV SRR S AN PIRE OO P IO+ sl LU REE S S|

“If you name anyone Muhammad, do not disgrace him, do not frown at him, and
do not beat him. Blessed be the house that has a Muhammad, the gathering that
has a Muhammad, and a company of friends that has a Muhammad.” (Makarim
al-Akhlag, vol. 1, p. 65, h. 67)

,(’JAMY 9 cﬁy;&?)}urﬁ)&;‘” \JL.B cd);j\‘i.é,:l:&ﬁm\ /c:ﬂj\ Y\ ;‘\i';"[i“"\f‘cg%u’fu

The Prophet (s.a.w.) said: “There is no house that has the name Muhammad in it
that will not be increased in its sustenance by Allah. So, if you have named a child
Muhammad, you must not beat or insult him.” (Tanbih al-Khawatir, vol. 1, p.

32)
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The Prophet (s.a.w.) said: “He who is given four boys and does not name one of

them Muhammad, has indeed been disloyal to me. (Al-Kafi, Vol 6, Hadith 6)

From the above, it is clear that we should honor our children; especially
if their name is Muhammad. This message is consistent with the

following hadith from the Sunni traditions:

106. Anas bin Malik narrated that the . s 35 4o Wis (2a2al a3 G0 Bis
Messenger of Allah(%) said:

3 ki P N A
oLl 2 S pdl Gls 2 dan Wis

"Be kind to your children, and & Jo. & Jo5 e B3 WG 5 o5 Las

1 n
perfect their manners. s s S J6 8 Ly e

Sunan Ibn Majah 3671, Al-Fawaid 2/289 - Daif

List of the names of the Prophet %:

Many titles according to their meanings were bestowed on the Messenger
of Allah # in his honor and praise. Qadi Abu Bakr Ibn al-Arabi has
mentioned a thousand names in his commentary on Jami Tirmidhi. Imam
Suyuti has written a special book on the names of the Messenger of Allah
% (peace and blessings be upon him), in which he has mentioned about
five hundred names. In various ahadith, some special names have been
mentioned. Some of his ¥ blessed names have been listed below.
However, for further details, the books of Imam Suyuti and Ibn Al-Arabi
should be referred to. It is to be noted that the names that were specific to
the Prophet # (i.e. it is not permissible for anyone else to take them e.g.

Khayr ul Bashr - “the best of mankind’ etc.) have been removed from the
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list. It is also important to note that these names have been identified from
the Quran (e.g. through the qualities attributed to the Prophet # e.g. the
warner, the light, the reflector of light, the giver of glad-tidings, the caller,
the merciful, the compassionate, the chosen one and so on), from the
Sunnah (e.g. the one who is given the choice and decision, the teacher, and
so on). A small number of them has also been taken from the titles given

to the Prophet # by the scholars.

- Abdullah, "Servant of Allah" & e

- Ahmad, "Most Deserving of Praise" e

- Amin, "The Trustworthy" oY)

- Aqib, "The Last" <éle

- Aula, “The one given more preference” !5
- Bashir, "The Announcer"

- Da’i, "The One Who Calls (unto God)" =
- Fatih, "The Opener" i

- Habib, "The Beloved" s

- Haadi, “The guide” s

- Hamid, "Praiser (of God)"xla

- Hanif, "The One of Primordial Religion" s
- Hashir, “The gatherer” s

- Kamil/ Kaamil, "The Perfect” J<\S

- Kareem, "Noble and Generous'"s_S

- Khatim, "The Seal" ~s

- Maasoom, “Innocent” s pazs

- Mabhi, "The Remover (of Disbelief)" 2l

- Mahmood, "Praiseworthy" 2 s>

156



Masdooq, “the most truthful” (& suae

Misbah, "The Lamp/ Lantern" (lit. "Bringer of Light - Dawn") zluzs
Muallim, “The teacher” sl

Mu'azzaz, "The Strengthened One, the One Made Invulnerable"
D ma

Mubashir, "The Bearer of Good Tidings" &

Mubeen, “The one who is clear” (=

Muddathir, "The Shrouded" i

Mudhakkir, "The Reminder" S

Muhammad, “The most praised” s

Mujtaba, "the Chosen One" (s

Mukhtar, “The one in whose hand is the choice” Jliss
Mustafa, "The Chosen” sikiae

Mutawakkil, "The One who Puts his Trust (in God)" JS sis
Muwagqqar, "Held in Awe" 83

Muzzammil, "The Enwrapped" Js

Nadhir, "The Warner" s

Ni‘mat-Ullah, "The Divine Favour" 4 dax

Nur, "The Light" L

Qutham, "Of Perfect Character. Gifted With Every Merit."
Raheem, “Merciful” s>

Rahmah, Rahmat ("Mercy”) 4es )

Rauf, " Compassionate" <33,

Sadiq, "The Truthful" &=

Shaheed, “ Always a witness”

Shahid, "A Witness" 2l

Siraaj, "The Lamp/ Lantern" z)
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- Tahir, “The one who cleanses” _ala

- Wali, “Close friend”, 3

16.6 NAMING AFTER THE NAMES OF PROPHETS:

107. From Anas Ibn Malik who said: e & Jo & Jy5 J6 J6 ROVERS q{i i
gjg id: Z _ s &
The Messenger of Allah £said: A " e of o 2 B A 4 Ly
son was born to me at night. I
have named him after the name of

my father, Ibrahim.

Sunan Abi Dawud 3126 - Saheeh

108. Abu Musa reported: A child was a2 55 25 & 3 dzs o 5 K ks

born in my house and I brought G5t of 6 o e o i e i
him to Allah's Apostle (may peace ) o ) )

. ) Jnﬂzsmgi:;\;jbey\ﬁélﬁgj\ﬁcs&ji%\:}
be upon him) and he gave him the i

. Cean 105 Lal) B ade &
name of Ibrahim and he rubbed P 8 ] SRS ey el

his palate with dates.

Sahih Muslim 2145

109. Yusuf ibn 'Abdullah ibn Sallam 5L &b f 3 G2 Ghs 106 (& 4 Bk
said, "The Messenger of Allah,

gl 106 S 3 d g g Sis 106
may Allah bless him and grant

. Lo adadly (g ey ade & Lo @ U5
him peace, named me Yusuf and

let me sit in his room and stroked g s R

my head."

Al-Adab Al-Mufrad 367 — Saheeh
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Though Allah swt sent many Prophets and Messengers to various lands
and people, He swt mentioned 25 of them in the Quran. The list of their

names is as follows:

Adam, Idris (Enoch), Nuh (Noah), Hud (Heber), Saleh (Methuselah), Lut
(Lot), Ibrahim (Abraham), Ismail (Ishmael), Ishaq (Isaac), Yaqub (Jacob),
Yusuf (Joseph), Shu'aib (Jethro), Ayyub (Job), Dhulkifl (Ezekiel), Musa
(Moses), Harun (Aaron), Dawud (David), Sulayman (Solomon), Ilyas
(Elias), Alyssa (Elisha), Yunus (Jonah), Zakariya (Zachariah), Yahya (John
the Baptist), Isa (Jesus) and Muhammad % - peace be upon them all.

16.7 GIVE CONSIDERATION TO THE MEANING OF THE NAME

It is highly probable that names leave an impact on one’s personality.

Imam Ibn Al-Qayyim said’:

Names affect the ones to whom they are given; the names are good or bad, light

or heavy, gentle or harsh.

Consider the ahadith below.

110. Ibn Asakir reported from Ibn — J Lgse & o) o o) o8 Sles o
Abbas R.A. that he said: When the

Prophet # was born, Abdul
ag wde O o ol Lot oyl LT o) s
Muttalib did his Aqgeeqah with a

Taest olery 280 bl s e 30 ) g U

; 3 odagt OF syl 1 JUB ¢ LT b aans
sheep  and  named — him <7 T JB ¢ LT b e Ly

Muhammad. People said to him, 2V 3 o ety b

76 “It |s Makrooh to Call a Girl Yathrib - Islam Question & Answer,” 2007,
https://islamga.info/en/answers/83539/it-is-makrooh-to-call-a-girl-yathrib.
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O Abu Haris! What was pressing

upon you to name him
Muhammad and not name him
according to the names of his
forefathers? He said: I wish that
Allah swt praise him in the
heavens and people praise him on

earth.

Kanz Ul Amal 35520, Saheeh Seerah
Kubra 1/134

An-Nabawiyyah 1/293, Khasais Al-

111. Sa'id ibn al-Musayyab reported
that his grandfather went to the
Prophet 2. He % asked, "What is
your name?" "Hazn (sorrow),"
he replied. The Prophet said, " You
are Sahl (easy)." He said, "I will
not change a name which my
father gave me." Ibn al-Musayyab

said, "Sadness (or roughness)

remained among us afterward."

Al-Adab Al-Mufrad 841 - Saheeh

(sl 106 (ofe L WGis 106 e Gais
ol 55 o)l o ast 05 G B cais
G U oy ade & o 8 ST T s 2
5916 e &3 106 G 16 i
Gy ol W rosedll g J6 Ll sl

Bl

According to some narrations, Allah swt, Himself named the womb of the

mother to signify the meanings associated with the name.

112. Abu Salamah said:

LA PR VNI G HE AR
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o asBdieak s gdegfi e JE o R
" Abu[Ar-Raddad]  Al-Laithi s /

complained(of an illness). So ol sk & ko B J5 Eas A e U
'Abdur-Rahman bin 'Awf visited — tiis; -9 Bl 290 ol @6l 0 J6 " Jok
him. He said: 'The best of you, " s el 255 g Gliog 565 L o
and the most apt to maintain good
relations, as far as I know, is Abu
Muhammad(' Abdur-Rahman bin
'Awf). So 'Abdur-Rahman bin
'Awf'  said: 'l  heard the
Messenger of Allah  saying:
"Allah, Most Blessed and Most
High, said: 'l am Allah, and I am
Ar-Rahman. I  created  the
Rahim(womb) and named it after
My Name. So whoever keeps good
relations with it, I keep good
relation with him, and whoever
severs it, I am finished with

him.

Jami~ at-Tirmidhi 1907 — Saheeh

The narration below also shows when Allah swt gave a name to the

beautiful people of Madinah based on their good actions:

113. I asked Anas, "Tell me about the (s & bais Gl (el 5 2 Bl
! ° 1 Z % % °os 4 S o4 AE
name 'Al-Ansar.; Did you call e L e 06 ez I G
yourselves by it or did Allah call
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you by it?" He said, "Allah called & 6 o J6 1 30 3 o O322d 225 L)

Qo ..
us by it." We used to visit Anas Y ot s w‘ ok
(at Basra) and he used to narrate ) L
, yad Y e 85 (B 3T Al s hdsliss
to us the virtues and deeds of the i

Ansar, and he used to address me S5 1SS 1WSTpgs 2SS s
or a person from the tribe of Al-

Azd and say, "Your tribe did so-

and-so on such-and-such a day."

Jami~ at-Tirmidhi 1907 — Saheeh

16.8 AVOID THE NAMES OF IDOLS AND THE NAMES THAT SHOW
UBOODIYYAH TO ANYONE OTHER THAN ALLAH

From the ahadith, we come to know of many names of idols. We should
try to avoid naming our children after them as much as possible.
Unfortunately, some of the names of the idols are still used as names by
Muslims who are unaware of their connotation. Some of these names
might still carry good meaning but when there are so many other good
names available, why should one choose the name of something that the
Prophet # abolished and destroyed saying ‘the hagq has arrived and the
batil has vanished’ (Sahih al-Bukhari 2478).

A list of some of the names of idols mentioned in the ahadith is presented

below

Wadd - Saheeh Bukhari 4920 Suwa - Saheeh Bukhari 4920

Yaghouth - Saheeh Bukhari 4920 Ya uq — Saheeh Bukhari 4920

162



Nasr — Saheeh Bukhari 4920 Manat - Sahih al-Bukhari 4861
Al-Lat - Sahih al-Bukhari 6301 Al-"Uzza - Sahih al-Bukhari 6301
Isafa - Sahih Muslim 2473 a Na'ila - Sahih Muslim 2473 a

Dhi-al-Khalasa - Sahih al-Bukhari  Hubal - Sahih al-Bukhari 3039
7116

These are some of the names only and more detailed lists have been

prepared by the scholars which can be referred to.
16.9 PERMISSIBILITY TO CHANGE THE NAME:

The ahadith below explain that the name can be changed if required.

114. Narrated Abu Huraira: Zainab's 3 is ¢ 53 g2l Qed 5 8l Gl
original name was "Barrah," but T
%\fc@b%\fcmN%\QﬁSLh&fcw

it was said' "By that, she is giving 5
) ) NSNS 35 L_;J'? j.«\-é; c%ﬁ; L@:;“\ Ky cLA.:.Z Sl cg}z,i

herself the prestige of piety." So

‘/‘ LSS ale & Z\;\"’L&Lﬁ.;é

the Prophet (#) changed her name D s e Al o A st

to Zainab.

Sahih al-Bukhari 6192

115. Narrated Ibn 'Umar: that the 58 Ly ale & Joo @00 8 ik 3 2
Prophet (%) changed the name of

Ve G 065 el
(Ibn Umar’s sister) Asiyah

(which means ‘sinner’, he said:

"You are Jamilah."
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Jami Tirmidhi, Book 43, Hadith 3072 - Saheeh

116. Sahl b. Sa'd

reported  that
Mundhir b. Aba
brought to Allah's Messenger (£)
at the time of his birth Allah's.
Apostle (2) placed him on his
thigh and Abfi Usaid kept sitting
there. Allah's Apostle (¥) had

Usaid was

been occupied with something else
before  him.  Abu  Usaid
commanded his child to be lifted
from the lap of Allah's Messenger
(2 and so he was lifted. When
Allah's  Messenger (%) had
finished the work he said: Where
is the child? Abd Usaid said:
Allah's Messenger, we took him
away. He said: What is his name?
He said; Allah's Messenger, it is
so and so, whereupon he (the Holy
Prophet) said: Nay, his name is
Mundhir, and
Mundhir on that day.

named him

Sahih Muslim 2149

Another example of changing the name due to its meaning is when the

St g 5y - e Bhs g ol py Bas
ol J6 e 3 Jie 55 s A s - oud
o e 0 o 1 ity ) e o 3 il
odsd Jo oy ade 1 Lo A 858 U5 G
sisty ooy e &1 o 801 8 e o
oo 0 052 BUELG 06 s e B Lo &
s g 0w Gt 0B ey e
T I N R [P TR RS R T
dergs kel s 8 ST 9 06 L A It

R
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Prophet # renamed Yathrib to Madinah - the city of the beloved #.

117. Malik related to me that Yahya ibn  ¢f tae J6 £ sz o & e G Sk
Said said, "I heard Abu'l-Hubab
Said ibn Yasar say that he heard

2 - % P 2 . °
sk A U Eas ok et & ds (o

Sl " Jok s e 1 o B0 25 i
Abu Hurayra say that he heard the - ”

Messenger of Allah, may Allah bless e R €
him and grant him peace, say, 'l was e x5S Ll 6
ordered to a town which will eat up
towns. They used to say, 'Yathrib,'
but it is Madina. It removes the bad

people like the blacksmith's furnace

rn

removes impurities from the iron.

Muwatta Imam Malik, Book 45, Hadith 1605

It were the pagans who used to call Madinah by this name which means

‘a place of problem’ as it used to have a lot of diseases before the migration
of the Prophet £ to it. The Prophet # made dua for the prevalent fever of

the place to go out from it and he named it Madinah.

Scholars explain that whoever calls al-Madeenah Yathrib, it is recorded as

a sin for him as it is going against the decision of the Prophet #.7”

16.10 IMPORTANCE OF AVOIDING OFFENSIVE OR BAD NAMES:

118. Narrated 'Aishah:  that the 2y 52 58 oy ale & Lo 20 O it 35
Prophet (¥) would change

77 “It Is Makrooh to Call a Girl Yathrib - Islam Question & Answer.”

165



offensive  (or  inappropriate) - 7

names.

Jami Tirmidhi, Book 43, Hadith 3073 — Saheeh

119. 1t is reported that al-Harith ibn u)u.\ 1 A Bhs 106 ol g A2 s

Abza said, "I was present at

xo

/a

Hunayn with the Prophet, may / /
: C B ey e A o oD B0 16
Allah bless him and grant him s = &

¢ BTN I N N R IR K 1 IR A
peace, and he asked me, 'What is it St o Y B Sl EB A ]

your name?' 'Ghurab,' I replied.
He said, 'No, your mname is

Muslim.'"

Al-Adab Al-Mufrad 824 - Daif

120. t was narrated that ‘Ali ( ¥ =,  Gsz

4ic) said: RN

When al-Hasan was born, 1 51@3 e 0 Lo & Iy sd gs 85 adl
named him Harb [which means ]
war], then the Messenger of Allah
(¥ came and said: “Show me my
son; what did you name him?" We
said: Harb. He said: "Rather he is 3 el s 285 808 405 16 et 52 6 J

77

Hasan.” When al-Husain was RN
born, I named him Harb, then the
Messenger of Allah (£) came and
said: “Show me my son; what did R

you name him?” We said; Harb.
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He said: “Rather he is Husain.”
When the third one was born, 1
named him Harb. The Prophet
(&) came and said: “Show me my
son, what did you name him?” |
said. Harb. He said: “Rather, he is
Muhassin.” Then he said: "I have
named them after the fashion of
the sons of Haroon, Shabbar and
Shabeer and Mushabbir.”

Musnad Ahmad 769 - Daif

121. Narrated Al-A'raj: Gk pp bui Bls K opize 1 A2 s

that Abu Hurairah conveyed to Gy S G o 5 ok eyl o
him that the Prophet (£) said: s sy & & 2 821" J6 oy ade 1 Lo
"The most despicable (Akhna)
name to Allah on the Day of

s OLels bLaL J6 . " Y el 2aF

Judgement is that of a man named

King of Kings. (Malikil-Amlak)."

Jami Tirmidhi Book 43, Hadith 3071 - Saheeh

16.11 AVOID ANY POSSIBILITY OF THE MISUSE OF NAMES:

122. Samura b. Jundub reported: Sogtdoas Jfe gl (g o o Wis

Allah's Messenger (&) forbade us 5 % = & (o5 oF ok (G b s

to give names to our servants as (G Exe J6 Sl 2 s gl 2 J6s
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these  four  names:  Aflah & 152506 J6 o3 350 2w 12 L34
(Successful), Rabdh  (Profit),
Yasar ~ (Wealth), and Nafi'
(Beneficial).

&7 gl Wy and O oy wle &0 Lo

- 885 et 55

Sahih Muslim 2136a

In the next hadith, we learn the reason for the above ruling:

123. Narrated Samurah bin Jundab: 5 dah e s g Bhs (GO 23 32 s

that the Messenger of Allah (&) % & & & Pl o Pl 12 s
said: "Do not name your boy s & Lo & Jsh5 5 (LA R 1 o)
Rabah, nor Aflah, nor Yasar, nor JoY cl" Y 215 SR 2l Y B ey
Najih, so that it may be said: 'Is o ) o

, b e A0V I s S R s
he there?' and it may be said:

'"No."" Cg:iau;.é—q.)é-

Jami Tirmidhi - Book 43, Hadith 3070 — Saheeh

However, it is to be noted that the Prophet ¥ wanted to prohibit these
names but did not do so. It is also mentioned about Umar R.A. that he

tried to ban these names but then changed his opinion.

124. Jabir ibn 'Abdullah said, "The i o 35 @t 5 Gl 06 (XD Bl

Prophet, may Allah bless him and oo & Lo 3005 ik s g s as
grant him peace, wanted to forbid

' g s i e A O a5 O
people calling themselves Ya'la C

(rising), Baraka (blessing), Nafi' 5 05 5 (2 4 &5 7 25 5255 (2%

(Helper), Yasar (good fortune),
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Aflah  (most successful) and
names like that. Then he was

silent about that matter and did

not say anything."

Al-Adab Al-Mufrad 834 - Saheeh

16.12 NAMING THE ADOPTED CHILDREN

They should be named after their biological fathers as we learn from the

hadith below.

125. Narrated "Abdullah bin “Umar: el g e e s af g Ju sl

We used not to call Zaid bin & &' %555 fle g JB e & o s
Haritha the freed slave of Allah's & J5 I3 & 53 35 5 lugs &1 o). 528
Messenger (£) except Zaid bin
Muhammad till the Qu'anic

R KGR ST PPN . (W

A B Lol g6V a0} ST
Verse was revealed: "Call them

(adopted sons) by (the names of)

their fathers. That is more than
just in the Sight of Allah." (33.5)

Sahih al-Bukhari 4782

16.13 NAMES OF THE MEMBERS OF THE MOST BLESSED FAMILY:

I consider it very virtuous to name the children in the same manner as our
beloved master, his family, and the companions named their off-springs.

We have compiled names of the family of the Prophet ¥ below. One

should also look for the names of other companions and their children
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and name themselves after them.

DAUGHTERS OF THE PROPHET &5:

Fatima, Ruqayyah, Umm Kalthum, Zainab

SONS OF THE PROPHET #&:

Qasim, Abdullah (he was also known as Tayyib and Tahir), Ibrahim

THE FOUR GREAT RASHIDUN CALIPHS:

Fathers of his # wives: Abu Bakr R.A., Umar R.A.

Husbands of his # three daughters: Uthman Ibn Affan, Ali Ibn Abi Talib
GRANDCHILDREN OF THE PROPHET &&:

From Ruqgayyah R.A. : Abdullah Ibn Uthman

From Zainab R.A. : Ali Ibn Al-As, Umamah Bint Zainab

Umamah R.A. was the mother of Hilal, Awn, and Muhammad Al-Awsat.

From Fatima R.A: Mohsin Ibn Ali, Hassan Ibn Ali, Hussain Ibn Ali, Umm
Kalthum bint Ali, Zainab Bint Ali

Children of Hassan R.A.: Qasim, Meesam, Abdullah, Hasan, Zaid,

Fatimah

Children of Hussain R.A.: Sakina (also known as Fatimah al-Kubra),
Fatimah as-Sughra, Rugayyah (also known as Sukayna), Ali al-Akbar,
Ali al-Asghar, Zayn al-Abidin

Children of Umm Kalthum bint Ali R.A.: Zayd Ibn Umar
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Child of the adopted son Zaid: Usama Ibn Zaid

16.14 A VERY USEFUL ADVICE ABOUT THE NAMES BY MUFTI TAQI
UTHMANI:

Mufti Taqi Uthmani advises:

“Muslims should always be proud of their identity and faith. Nowadays,
to conceal his identity, it is common practice for a person to 'westernize'
his name, like substituting Yoosuf with Joe or Joseph, Sulaimaan with
Solly or Sully, Faatimah with Fatli, Sumay-yah with Summi, etc. Efforts
to distort such beautiful names merely reveal an un-Islamic and
sacrilegious attitude. Remember, there exists behind each Islamic name
an Islamic spirit and meaning, which, when distorted, is ruined. For
example, there is intended love for the Prophet of Islam, and barakah
when naming a child Muhammad. But when Muhammad is called
Mahmad or Gammat, this spirit of love for Rasoolullah # and the
acquiring of barakah by such a name is shattered. Should we not then

refrain from such practices?””

16.15 SUMMARY:

From the above ahadith, we come to know the following aspects:

- Names affect the personality

- Itis recommended to name the children on the names of Prophets,

especially the Imam Al-Anbia, Sayyeduna Rasool Allah %
- It is highly virtuous to have the names of Uboodiyyah (e.g. Abdur

78 “Naming the Child - by Mufti Tagi Usmani,” accessed November 20, 2020,
https://www.beautifulislam.net/family/naming_children.htm.

171



Rahman, Abdullah, and so on)

Other names with good meaning are also encouraged

Names with bad meanings or terms that are inappropriate from an
Islamic perspective are discouraged

Names can be changed if required.

It is acceptable if one names a child before the seventh day too
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CHAPTER 7

17. CIRCUMCISION

Chapter summary

Circumcision is wajib for male children and permissible for females.
However, considering the current wrong practices involved in female
circumcision, it might be better to avoid it altogether. Most of the
scholars do not consider it obligatory for females and there is no sin in

not doing it, Wallahu Aalam.

17.1 RULING REGARDING CIRCUMCISION

Males:

All the schools of thought either consider it mandatory for the males or a

highly emphasized sunnah.”

Shaykh Ibn Baaz said®":

Jur g 3 Grly of Jdall ol e solany s o) JB LS agrg () odad) ol jam (839 (U530 B OLL

7% Mesraini Mesraini, “FEMALE CIRCUMCISION: BETWEEN MYTH AND LEGITIMATE DOCTRINAL ISLAM,” Jurnal
Syariah 18, no. 1 (2010): 229-246.

80 Shaykh Bin Baaz, “deS>9 Lzl 4487 accessed November 22, 2020,

https://binbaz.org.sa/fatwas/12544/%D9%83%D9%8A%D9%81%D9%8A%D8%A9- 173
%D8%A7%D9%84%D8%AE%D8%AA%D8%AT7%D9%86-%D9%88%D8%AD%D9%83%D9%85%D9%87.



Circumcision is sunnah Muakiddah. Some people of knowledge consider it wajib

as Ibn Abbas R.A. said that it is wajib on the males.
Females:

Ash-Shawkaani, may Allah have mercy upon him said: “The truth is that

there is no evidence proving that it is an obligation.®!

None of the schools of thought except Shafi’is consider it obligatory for
women. However, if one chooses to do so, the process of doing it is only

a very light cut82. Anything excessive than a very light cut is prohibited.
Note:

We will discuss the Female circumcision specifically in section 17.6. The

discussion in other sections is mainly in relation to male circumcision.

17.2 EVIDENCE FOR CIRCUMCISION FOR MALES:

CIRCUMCISION IS FROM THE FITRAH

The requirement to circumcise has been mentioned as the Fitrah which
means that not doing it would be going against the Fitrah which is

prohibited by many scholars.

126. It was narrated that Talg bin 2 % o se S 4 Sl J6 dos i

Habib said: “Ten things are from L5 Bl 20 5 Be 06 s o A

the Sunnah: Using the Siwak,

81 “There Is No Evidence That Female Circumcision Is Obligatory - Islamweb - Fatwas,” 2010,
https://www.islamweb.net/en/fatwa/133548/there-is-no-evidence-that-female-circumcision-is-obligatory.

82 Mesraini, “FEMALE CIRCUMCISION.”
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trimming the mustache, rinsing a8 wxll 53555 SLakiyly Lacladly o)l
the mouth, rinsing the nose, j.ji‘ ek 66 kg bl Ly s QLZL%

letting the beard grow, trimming S o

_ , e S o e U

the nails, plucking the armpit ’ ’
5 : o o : P0E S Caeh Guds A AT

hairs, circumcision, shaving the ™ ¢S Seds G el 3T G

pubes and  washing one's ROWSIE cpaens

backside."

Sunan an-Nasa'i 5042 — Saheeh

Several other traditions also mention the attributes of Fitrah with
circumcision as one of them, e.g. Sahih al-Bukhari 5889, 5891, 6297;
Muwatta Imam Malik Book 49, Hadith 1676; Sahih Muslim 257a,b; Sunan
Nasai Book 1, Hadith 9, 10, 11, Book 48, Hadith 4,5, 186; Jami Tirmidhi Book
43, Hadith 2981; Sunan Ibn Majah Book 1, Hadith 30, 309; Sunan Abu
Dawud Book 35 Hadith 40, Book 1 Hadith 54; Mishkat al-Masabih 379, 380,
382; Adab ul Mufrad Book 1, Hadith 1292, 1293

What is meant by these things being part of the fitrah is that when they
are done, this is in accordance with the natural pattern on which Allah
made mankind and urged them to follow; so that they will be better and
more perfect. If we are not acting on what is told to us as being from fitrah,

we are going against what we have been urged to follow?®.
Does this hadith mean that circumcision is obligatory for women too?

Most of the scholars do not consider this to be the evidence for the

83 “What Does Fitrah Mean? - Islam Question & Answer,” 1998, https://islamqa.info/en/answers/2887/what-
does-fitrah-mean.
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obligation for women. The hadith also mentions letting the beard grow
and trimming the mustaches which do not apply to women. Accordingly,
this requires additional evidence to ascertain if this aspect is relevant to
women or not (just like the case with beard and mustaches). Therefore,
this hadith alone cannot be considered as evidence for the obligation of
the circumcision for women without examining other evidence. More

discussion on this aspect can be seen later on in this chapter.

WHEN PEOPLE USED TO BECOME MUSLIM, IT WAS VERIFIED IF THEY WERE
CIRCUMCISED OR NOT

The hadith below highlights an incident that when some people accepted
Islam, they were examined regarding circumcision. The matter was
disliked by Hasan Al-Basri and he said that such examination didn’t
happen at the time of the Prophet #B. This indicates that a verbal
confirmation used to be sufficient. This is what we see in some narrations
which have been presented later in this chapter. The practice of
verification indicates that it was considered a mandatory requirement for

men.

127. It is reported that al-Hasan said, . 620106 o dge el 1 J6 A2 Gis
"Are you not astonished by this
man? (i.e. Malik ibn al-Mundhir)

Cole 05 JE of e Sl 106

0 ogmad Ul 0k ed Eag 06 s
He went to some of the old people

o8 b 22k B ke L0 <3 GUG
of Kaskar who had become Pl de R 5 i g
Muslim and examined them and &5 GERNAs; 05t 2 46 I dgaled
then commanded that they be e 1 Jyts g 21T A s 2 O
circumcised although it was
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winter. I heard that some of them it U 152 WS Ly 2 Lyl
died. Greeks and Abyssinians
became  Muslim  with  the
Messenger of Allah, may Allah
bless him and grant him peace,
and they were not examined at

all."

Adab ul Mufrad, Book 1, Hadith 1251 - Saheceh

The above hadith indicates that if there is a possibility of any harm to the

reverts for getting circumcised, they should avoid doing it.
THE COMMAND TO CIRCUMCISE AFTER ACCEPTING ISLAM

The following ahadith indicate that the persons who accepted Islam were
asked to get circumcised in the times of the Prophet #. Based on this,

some scholars have made this a condition of entry into Islam.

128. 'Uthaim b. Kulaib reported from 3 G2l (af A G e 2 A8 Gis
hi th Kuthai th T N T T I PR
is father (Kuthair) on e G el 18 o 2 il 06 it

authority of his grandfather

(Kulaib) that he came to the

Prophet (£): I ey e B o 304 JES L Al

EJ@&jW&\W&ﬁ\ Ll;;l.;,-zﬁcg;&-

f\w}\jduy}w}uﬁﬂﬂ&
I have embraced Islam. The

Prophet (£) said to him: Remove Sl 1A 2V G ples e ) o 2010
from yourself the hair that grew g K s
during of unbelief, saying "shave

them". He further says that
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another person (other than the
grandfather of 'Uthaim) reported
to him that the Prophet (&) said to
another person who accompanied
him: Remove from yourself the
hair that grew during the period
of unbelief and get yourself

circumcised.

Sunan Abi Dawud 356 — Hassan

129. Ibn Shihab said, "When a man  $is :J6 L339 & a2 53 pa de @is

became Muslim, he was ordered to - . ) .
’ B Sles ) e s BB D G ol
have himself circumcised, even if .
S O 05 OER L Sl LT3 9 OS5
he was old."

Al-Adab ul Mufrad - Saheeh

A REQUIREMENT FOR CLEANLINESS IN MALES:

Shaykh Ibn Al-Uthaymeen mentions in Al-Sharh al-Mumti’, 1/133-134:

In the case of men, it (i.e. the circumcision) serves an interest which has to do
with one of the conditions of prayer, namely purity (taharah), because if the
foreskin remains, when the urine comes out of the urethra, some of it will collect
there, and this causes burning and infection every time the person moves, and
every time the foreskin is squeezed, some drops of urine come out, thus causing

najaasah (impurity).

In relation to the above, one should also consider the importance of

avoiding urine drops as they are a major cause of punishment.
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130. Al-Hakim reported that: Ji e 28 e BT sl

“Urination is the main cause of

punishment in the grave”.

Bulugh al-Maram 104 - Saheeh

Considering this matter of cleanliness, it is mentioned in AI-Mughni that

Ibn Abbas R.A. used to strongly emphasize the circumcision.

17.3 1S THERE A RECOMMENDED AGE FOR THE CIRCUMCISION

IS IT NECESSARY TO DO CIRCUMCISION ON THE 7TH DAY:

Several ahadith mention about circumcision on the seventh day.
However, Shaykh Dr. Abu Abdul Bari has analyzed them and identified
that all of them are either Daif or Mawdoo (fabricated)?*. One of such

narrations is as follows:

131. The prophet #did the Aqeeqah for oy ot o oy oo & Lo b0 05 &5
Al-Hassan and Al-Hussain on o e s
the seventh day and got them

circumcised.

Kitab ul Iyal of Ibn Abi Dunya 582, Muajjam Al-Awsat of At-Tabarani 670 -

Daif

80— Lol W 09 Loy W dee T )eiS Wl 8l 1 el lydg dlgy mlidl pgy 0lisdl § 8)lell Cualsdl
2011, pleYl b ",dj\!‘ dlad> https://www.ajurry.com/vb/forum/-daakall-0 giall- 13l

-39S W g ddl- oAy 9-20l9 - Lidl-p 920 sl 3-8yl -3 loY1-33870/ A guolg-daall- pie/ g9 09
-l Aol go- - -Ud y- 5y Wl
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It is accordingly said that there is no strong evidence for circumcision on

the seventh day.

Dr. Abu Abdul Bari mentions the opinions of scholars on the matter of

circumcision on the seventh day:
Lol e ) s S Ol (3 sl il BT (el
54 42Dl GU3 ey ¢ anle py el i sl S5 Ul
ALy ¢ Wy « Zitkly grad) k! S sns
L) g Ol Olomtal ) Eabl2)) cond - B )

Know that there is a difference of opinion among the scholars regarding the

circumcision of boys on the seventh day and there are two positions in this regard:

First saying: It is considered Makrooh to circumcise the boy on the seventh day;
the evidence for this is it is tashabuh (resemblance) of the Jews (in their religious

practice).
This is the saying of Al-Hasan Al-Basri, Hanafis, Malikis, and Hanbalis.

Second saying: Shafi'is went to the position that it is Mustahab to do
circumcision on the seventh day (as some evidence exists for that though they are

weak).
WHAT IS THE RECOMMENDED TIME FOR CIRCUMCISION?

To understand this, let us review some relevant ahadith. The ahadith
below indicate some of the companions being circumcised when they

were young boys who had not reached bulughah (i.e. had not attained
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puberty).

132. Said Ibn Jabir narrated: Ibn . g ¢ 56 Gl (o9 a4 a3 Bl
|A ||H 2 ) R Py
bbas was asked, "How old were U i G e 4 e Ghs

you when the Prophet ¥ died?"

He replied, "At that time I had

: , 6106 oy ale & Lo 201 a8 G &5 22
been circumcised." I8 phos e & o G G G 31 05

| | B35 5 9 A5 156 06 5 i
At that time, people did not ’

circumcise the boys till they were

closer to the age of puberty.

Sahih al-Bukhari 6299, 6300

133. Salim said, "Ibn 'Umar, Nu'aym <& 2 el JGis 206 (2 2565 Gas
5 » AT

and I were circumcised, and they . T e e
B as 2 g 1JB AL 3l 16 o

sacrificed a ram on our behalf. | S o
s by 4l S 6 e o sy
think that we were happier about

it than the other children since a B g o el

ram had been sacrificed on our

behalf."

Al-Adab ul Mufrad, Book 1, Hadith 1246 — Daif

According to the above, it becomes clear that circumcision can be done

anytime in childhood before the attainment of the age of puberty.

Shaykh Ibn Baaz said:

o OF L s 5B 552 Yy el aall Jlm & Lgakas OY
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Because the cutting of it (i.e. circumcision) in childhood is easier (on the boy). It

is not acceptable to delay it till he becomes an adult.

Scholars, therefore, explain that it should be done before the age after
which the child is asked to offer prayer; it is to enable the child offer the

prayer in the state of purity and cleanliness.
Imam Ibn Al-Qayyim said®:

In my view, it is obligatory for the guardian to circumcise the child before
puberty, so that he will grow up in a circumcised state because the duty (to offer
the prayer) can only be done in this manner... The Prophet & (peace and
blessings of Allah be upon him) enjoined fathers to tell their children to pray when
they are seven and to smack them if they do not pray when they are ten, so what
justification can there be for not circumcising them until after they have reached

puberty?

There is a difference between the Sunni and Shia theologians on this
matter. Muhammadi Reyshahri explains the Shia figh on this matter® as

follows:

“It is a recommended act to circumcise the newborn boy on the seventh day after
his birth, and it is permissible to delay it until up to the age of puberty. It is of
precaution that the child’s parents would get him circumcised before puberty, but

after puberty, it is an urgent obligation and delaying it is not permissible.”

85 “The Time for Circumcision - Islam Question & Answer,” 2002, https://islamga.info/en/answers/14624/the-
time-for-circumcision.

8 Muhammadi Reyshahri, Children in the Qur’an and Sunnah (Dar Al-Hadith Publishers, 2009), https://www.al-
islam.org/children-quran-and-sunnah-muhammadi-reyshahri. 182




Advice for the parents:

The following excerpt from a fatwa® on this matter summarizes the

discussion above:

There is no clear text in the Sharee’ah about the timing of circumcision, so this is
left for the guardian of the child, whether the child is a male or a female, taking
into consideration the condition and benefit of the child. An-Nawawi may Allah
have mercy upon him said after mentioning the different views of the jurists
about the desirable time to circumcise the child: “Ibn Al-Munthir said: “There is
no dislikability confirmed about circumcision, and there is neither a precise time
to be considered nor a Sunnah that should be followed, the basis of a thing is
permissibility and it is not permissible to prohibit any of them except with

evidence.”

Therefore, in principle, it is permissible to circumcise a new-born female child,
like other male children, unless it is confirmed that doing this while she is still
young is harmful to her, in which case harm should be considered as the Prophet
& (may Allah exalt his mention ) said: "There should be neither harm nor

reciprocal harm.” [Ahmad and Abu Daawood]
CAN CIRCUMCISION BE DONE IN ADULTHOOD?

If not circumcised in childhood, one can do the circumcision in adulthood

as we learn that Ibrahim A.S. circumcised himself in adulthood.

134. Abu Hurayra reported that the .z o6 ¢fGis 106 &= G 5 Load Gt
Messenger of Allah, may Allah

87 “The Proper Time to Circumcise a Child - Islamweb - Fatwas,” 2010,
https://www.islamweb.org/en/fatwa/144149/the-proper-time-to-circumcise-a-child.
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bless him and grant him peace, e & o & J25 O &b of 12 20
said, "Ibrahim, may Allah bless
him and grant him peace, was
circumcised when he was eighty
years old. He was circumcised T

with an axe (qadum)."

Al-Adab ul Mufrad, Book 1, Hadith 1244 - Saheeh

There are other narrations too that mention about the circumcision of
Ibrahim A.S. at an old age, e.g. Sahih al-Bukhari 3356, 6298; Sahih Muslim
2370.

Also, there are some traditions which mention that people were asked to
circumcise themselves after accepting Islam. Some traditions mentioning

this have already been mentioned in this chapter.
17.4 MEDICAL ADVANTAGES OF CIRCUMCISION IN MALES

There is substantial evidence that circumcision protects males from HIV
infection, penile carcinoma, urinary tract infections, and ulcerative
sexually transmitted diseases and there are no significant adverse impacts

associated with this practices8.

17.5 WHAT IF THE CHILD IS BORN WITHOUT THE FORESKIN ON THE

88 5. Moses, R. C. Bailey, and A. R. Ronald, “Male Circumcision: Assessment of Health Benefits and Risks.,”
Sexually Transmitted Infections 74, no. 5 (October 1, 1998): 368—-73, https://doi.org/10.1136/sti.74.5.368; Arik
V. Marcell, “Greater Benefits of Infant Circumcision” (Hopkins Medicine, 2012),
https://www.hopkinsmedicine.org/news/articles/greater-benefits-of-infant-circumcision; Jillian Pintye and
Jared M. Baeten, “Benefits of Male Circumcision for MSM: Evidence for Action,” The Lancet Global Health 7,
no. 4 (April 1, 2019): e388-89, https://doi.org/10.1016/52214-109X(19)30038-5.
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PRIVATE PART

If the child is born in such a condition, which is reported to happen
sometimes, and the child’s private part is already in a state that is
generally acquired through circumcision, then in that state no further

action is required with regards to circumcision.
Consider the scholarly opinions below in this regard?®:

- Al-Fawaakih Ad-Dawaani, which is one of the Maliki books of Figh,
reads, “it is sufficient for him (he is not required to do anything)”

- An-Nawawi, may Allah have mercy upon him, said, “If a baby is
born without a foreskin (covering the tip of his penis), then the

circumcision is neither obligatory nor recommended for him.”
17.6 CIRCUMCISION OF FEMALES

IS THERE A RATIONALE OR COUNTER-RATIONALE FOR IT?

The matter regarding cleanliness that circumcision in males helps with is
not applicable in the case of females. It is accordingly not made binding
upon women. Scholars explain® that none of the women in the family of
the Prophet # have any reports of their circumcision being done. It was

only done for the boys.

89 “No Need to Circumcise Male Born without Foreskin Aposthia - Islamweb - Fatwas,” 2017,
https://www.islamweb.org/en/fatwa/353152/no-need-to-circumcise-male-born-without-foreskin-aposthia.

%0 Dr. Bilal Philips, Is Female Circumcision Allowed in Islam? (Somalia: MuslimCentral, 2016),
https://www.youtube.com/watch?v=18cFqSiuEQM; Ali Gomaa, “The Islamic View on Female Circumcision,”
African Journal of Urology, Female genital cutting/mutilation in Africa, 19, no. 3 (September 1, 2013): 12326,
https://doi.org/10.1016/j.afju.2013.02.007; “Is There Any Saheeh Hadeeth about the Circumcision of Females?
- Islam Question & Answer,” 2006, https://islamqa.info/en/answers/82859/is-there-any-saheeh-hadeeth-
about-the-circumcision-of-females.
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The counter-rationale for excessive female circumcision is also that it
reduces the sexual urge in women®! which is against the Maqasid Ash-
Shariah; Islam promotes good healthy relations between men and women

and the reduced urge goes against it.

Moreover, in the current time because of the people not adhering to the
advice of the Prophet & to not exceed in this matter, numerous deaths
have occurred during female circumcision. In these times of prevalent
ignorance, something that is Mubah or even Mustahab is to be left for the
greater benefit and to protect human life. It is to be noted that there is no
single saheeh hadith that unequivocally commands regarding circumcision

for women. The following analysis expands on this.
IS THERE ANY HADITH THAT CLEARLY COMMANDS FEMALE CIRCUMCISION?

There is only one hadith which seems to have commands about female
circumcision. However, this hadith is Daif and cannot be used for deriving

the rulings.

135. An old woman from Kufa, the .~ iz Gis (6 (el 83 20 Bl

randmother of 'Ali ibn Ghurab e 2 . e mel A
8 f ’ é;g&s.xsgsjﬁ\&\&b;&u.\; :JG
reported that Umm al-Muhajir ) L

. ' G Eud 1EIE 2 I ERTCR [
said, "I was captured with some ” ;

. . By AL B pms el f. o)
girls from Byzantium. 'Uthman o P o A P e O s

offered us Islam, but only myself — \sd 5% J&E Al 55 g Gl

*1 Shaykh Abdur Rahman Ibn Nasir Al-Barrak, “ g8gall - sluddl 3> § Coxivn Jlz))l 3> § ozl QL)
2016 7, Il 10U (p eyl due Foddl dundl W)J\, https://sh-albarrak.com/article/5177; “ Cod> (a0

https://www.islamweb.net/ar/fatwa/13945/.
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and one other girl accepted Islam. (Bygby (it
'"Uthman  said, 'Go and
circumcise them and purify

them.""

Al-Adab ul Mufrad, Book 1, Hadith 1245 - Daif

SOME SCHOLARS SAY THAT CIRCUMCISION IS AN HONOR FOR THE WOMEN. IS

THIS SO?
The scholars who hold this opinion base it on the narration below:

sl 20 S (U s Ol

However, this narration is Daif and Shaykh Albani has included it in
Silsila ahadith Ad-Daifa at no. 1935. Therefore, no ruling or opinion can be

made based on this.

IS THERE A HADITH THAT MENTIONS ABOUT THE TWO CIRCUMCISED PARTS
MEETING AS A CONDITION FOR GHUSL?

The hadith being asked about is as follows:

136. It was narrated from 'Amr bin Rt EE R Rvex ER P A Gl A S
Shu'aib from his father, that his
grandfather said:

WE M e £, oA o es o- s .
JU‘Q:‘-’»'J“%\J“WJJNJ“CL’.'-"

G L ey e &1 o B 55 J6
n 8
The Messenger of Allah said: e g 35 2 ety 0Bl
'When the two circumcised parts
meet, and (the tip of the penis)

disappears, then a bath is

187



obligatory.

Sunan Ibn Majah Book 1, Hadith 654 - Daif

Though the above hadith is Daif, it is also reported with some Saheeh
chains with slightly different or similar wordings, e.g. Jami Tirmidhi 108,

109, Muwatta Imam Malik Book 2, hadith 107, etc.

The following points need to be kept in consideration when interpreting

this hadith:

- Some of the Saheeh ahadith mention the words dGsdl HEsdl 315 |3g (i.e.
‘when the Khitan passes/crosses the khitan’). According to a fatwa
by Dar ul Ifta Al-Misriyyah, the ahadith are accordingly referring to
the intercourse; the place of circumcision for the male does not pass
through the place of circumcision of women and it cannot therefore
be taken in its literal meaning. The wording used here, it seems, is
in a figurative sense

- Also, the scholars mention based on this hadith that:
2ly e & o 1 gy dgs e iz oS eled OF e s b

In this is the daleel that the women in the time of the Prophet & used to do
CITCUMCISIOnN.

To us, it only shows us the female circumcision to be Mubah. This
hadith is neither a proof for obligation nor this practice being

Mustahab. To ascertain if this practice was encouraged, additional

9242001 ", y.sleijo - 09 ﬁ}Lwl - C)U}Jb”&m ol ‘&> ‘_g Juadid|)
https://www.islamweb.net/ar/fatwa/4487/.
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evidence is required that the Prophet # specifically endorsed that
practice or asked that to be done.

- The lexical meaning of the word Khitaan is &9y ;SUI ¢y ghadl a4,
i.e. the place of cut in males and females. The place of cut is different
from the place with a cut or circumcision. Accordingly, more

explicit evidence is required to ascertain obligation.
PERMISSIBILITY OF DOING THE FEMALE CIRCUMCISION:

The Arabs used to do circumcision of girls as a cultural practice. This was
not prohibited fully by the Prophet # but he disliked doing it in an
excessive manner. Only a very light cut is what is acceptable if people
choose to do so, otherwise, there is no obligation according to the majority
of the scholars. Consider the ahadith below that indicate permissibility in

the manner described above.

137. Narrated Umm Atiyyah al-  CGg dg Gakald 2w 13 bl @is

Ansariyyah:

Gas 43)\5}3 Gas NE L&PW//. =Y m’/‘j}\ :):“ :,v:

A woman wused to perform  :z- 580 OGS Az J6 - Os g A2

circumcision in Medina. The

Prophet (&) said to her: Do not be

Sla OF )Lt Bl AR O TR v

excessive, because it is better for a

, 2 ) Sty shall Lasfons dp L9
woman and more desirable for a e R S

husband.

Abu Dawud said: It has been
transmitted by 'Ubaid Allah b.
'Amr from 'Abd al-Malik to the

KE B2 928 3 A 2 (g 395 16T
ol A o sy 1 06 L astings s ol
Jst¥ Oles 13 03255405 1 J6 . St isy) 53
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same effect through a different

chain.

Abu Dawud said: It is not a
strong tradition. It has been
transmitted in mursal form
(missing  the link of the

Companions)

Abu Dawud said: Muhammad b.
Hasan is obscure, and this

tradition is weak.

Sunan Abi Dawud 5271 - Daif (Abu Dawud)

Though the above hadith from Sunan Abu Dawud is Daif according to

Imam Abu Dawud, Shaykh Albani has classed it as Saheeh because of the

corroboration from other ahadith, e.g.:
g e ety gl S ¢ (SGEN ast

Make it light and do not cut a lot; as it is better for the face and more appealing
for the husband.

At-Tabarani 8137, Mustadrak Al-Hakim 6236 — Saheeh

The following hadith also indicates permissibility (but not an obligation).

138. Umm 'Alqama related that when gz o3t 06 Cas i st 06 Gl @i

the daughters of 'A'isha's brother

z 8% 4o 0% o 0. gE 4% s oz, §%
S ol OF didl Al 3 0T ds 5180

were circumcised, 'A'isha was
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asked, "Shall we call someone t0 %l 22 Z8 236 YT Akl L6 S Akt

211 " 3 i ) < B e 2z, . .
amuse them?" "Yes," she replied. Lot s (5400 e ) 20 G s

'Adi was sent for and he came to L o
. A 13 065 Uik ALT dizg G SIS cadl
them. 'A'isha passed by the room  ~

e - B AT ap A Bls (O 20 e
and saw him singing and shaking A ERAT ol (SEIB
his head in rapture - and he had a
large head of hair. 'Uff!' she

exclaimed, 'A shaytan! Get him

out! Get him out!""

Al-Adab ul Mufrad, Book 1, Hadith 1247 - Hassan

OUR PREFERRED OPINION:

According to our research, we do not find a clear command for the
circumcision of women. This is consistent with the opinion of most of the
scholars as explained earlier in this chapter. However, it does seem that it
is permissible (Mubah) - i.e. neither encouraged nor discouraged as we
could not find any hadith that praises this practice or warns against it.

Based on that, we suggest the following;:

- If we can avoid this practice, it is better. Even if is permissible, the
scholars explain that the permissible acts become prohibited when
it is found that they are harmful to the people. This is the opinion
held by Shaykh Yusuf Al-Qardhavi as well. Therefore, we
recommend not doing it.

- If, however, in your assessment the pieces of evidence are strong
enough to indicate that it is closer to the sunnah to do the female

circumcision, it should be done in a very light manner, just a light
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cut rather than any excessive removal of the genitalia. Any
excessiveness in this matter would be disobedience to the Prophet
# and disobedience to the command of Allah swt to not alter the

creation.

And Allah knows best.
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